











BRAHIMA SUTRA 


CHAPTER 1 


34 Pada 
15t Adikaranam to 13‘ Adhikaranam 
(Sutra 1 to 43) 


VOLUME 3 


PRAYER 


Telit CARFHAA Mh ALTA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 


i 


Chapter | — Section Ill 
13 topics — 43 Sutras 


1. 1-7 Mundak Upanishad: Il-2-—5 
- Brahman is within heaven and earth. 
2. Chandogya Upanishad : 7 — 23 
- Buma is Brahman 
ce 10-12 Brihadaranyaka Upanishad : IIl-—8-—8 
- Ether is woven in Brahman. 
4. 13 Prasna Upanishad :V—-5 
- Meditate Brahman on Symbol Om. 
5. 14-21 Chandogya Upanishad : VIII — 1 
- Daharakasha within lotus heart is Brahman. 


22-23 Katho Upanishad : Il- 2-15 
- Light of Brahman shines first, after whom everything 
else shines. 
7. 24-25 Katho Upanishad : Il - 1-12 
- Person of the size of thumb is Brahman. 
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BR 26-33 - Dieties are entitled to Brahma Vidya — 29 and 30 
ss 34 — 43 - Sudras not entitled for Brahman Vidya. 


Katho Upanishad: ll-3-2 
- Prana making everything tremble is Brahman. 
- Jyoti mentioned in Chandogya Upanishad VIII — 2 —3 is 
Brahman. 
12. 41 Chandogya Upanishad : VIIl-— 12-3 
- Ether revealing names and form is not elemental ether 
but Brahman. 
13. 42-43 Brihadaranyaka Upanishad : IV -3-—7 
- Vigyanamaya is Brahman 
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135. 


Introduction : 


Chapter 1 - 3 Pada 


Chapter 1 : Samanvaya Adhyaya 


¢ Consistency in Upanishads with respect to topic of Brahman. 


¢ Subject matter - Brahma Jnanam not Karma. 


4th Sutra : 





But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [I — 1-4] 


¢ Upanishads constantly reveal Brahman. 


¢ Foundation for whole chapter. 























Brahman 
= TsHSYThsf Ws TO 
Direct Revelation Indirect Revelation 
| SS dt 








- Spasha Lingam 
Taittriya Upanishad : 
- Yatho imani.... [3 - 1-3] 
- Not taken in Brahma 
Sutra 








Spashta Lingam 














Aspashta Lingam 
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1st Pada 2d Pada 3™¢ Pada 
| | | 
11 Adhikaranams 7 Adhikaranams 13 Adhikaranams 
31 Sutras 32 Sutras 43 Sutras 371 








Taittriya a sat 
tagmbhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva II 3 Il 


To him (Bhrgu) he (Varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 


know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-3] 


The abode of heaven, earth, etc., (is Brahman) on account of the term, ‘own’ i.e., 
‘Self’. [Il — Ul -— 1] 





General Introduction : 
a) Vishaya : Mundak Upanishad : 


areas al: gaat a-divaaid A: a6 UTUTst Ad: | Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


aqhHdh Saye ses Sse are Tay zaACaas Ha: il & || tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 Il 


He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 
(across the ocean of life). [Il — Il — 5] 





4h Line: 


¢ Amrutasya Teshe Setuhu — 2 meanings. 372 








Brahman is holder of immortality 


—— 














Like Sethuhu Like Bridge 




















- Like Dam, water holder - Brahma Jnanam is bridge to 





¢ Brahma Adhara for Bahya Prapancha (Loka’s) and Aantara Prapancha (Manaha, 


Pranaha). 


cross over, means to reach 
immortality. 











¢ Macro + Micro — base. 




















b) Samshaya : 
Vishwa — Adharam — Ayathanam 
(Base, support of Universe) 
- Pradhanam, Prakrti, Maya - Chetanam Brahman 
matter. - Siddantin 
- Achetanam - 7 Reasons — subject matter of 
- Purva Pakshi, Scientist this Adhikaranam. 
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136. Sutra 1 : [Topic 19 — Sutra 64] 

General Analysis : 

1) Main Clinching Evidence : Atma Shabda Prayogat 
¢ Line 1+ 2 of mantra: Vishwadhara 


e Line 3 —Atma used in Upanishad. 


- Can’t be used by Achetana desk 
Atma | - Self . 
- Self is Reflexive pronoun. 





























I!) Upanishad Clarifies elsewhere : 
a) Chandogyo Upanishad : 


Tasya kva mulam syadanyatrannadevameva khalu somyannena 
sungenapo mulamanvicchadbhih somya sungena tejo 
mulamanviccha tejasa somya sungena sanmulamanviccha 


sanmulah somyemah sarvah prajah sadayatanah satpratisthah Il 4 Il 


Where else, except in food, can the body have its root? In the same way, O Somya, when food is the sprout, search for 
water as the root; when water is the sprout, O Somya, search for fire as the root; when fire is the sprout, O Somya, 
search for Sat [Existence] as the root. O Somya, Sat is the root, Sat is the abode, and Sat is the support of all these 
beings. [6-8 — 4] 





¢ Brahman alone is support of Jiva. 
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b) Chandogyo Upanishad : 


*, ~ a | aa 

Waq Gaza SATS EGIzt Sadeva somyedamagra asidekamevadvitiyam; 

deh aTst qe- qeny apenas Taddhaika ahurasadevedamagra asidekamevadvitivam 
qeqicaa: asad ll 2 il tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 


existence, existence emerged. [6 — 2 — 1] 





c) Katho Upanishad : 


HAA SEIS J 71 Saet: Adda: | Urdhva-mulo-'vak sakha, eso-'svatthah sanatanah, 
qoq Mien qaqa] aqcaTad yea | Tad-eva sukram tad Brahma, tad-eva-amrtam ucyate, 
apeaed car: faraT ; aq qa Tea aad |Udg 7 qq loll Tasmin - Lokah sritah sarve, tadu-natyeti Kascana. Etad vai tat II 1 Il 


This is the ancient Asvattha-tree whose roots are above and branches (spread) below. That is verily the Pure, that is 
Brahman, and that is also called the Immortal. In that rest all the worlds, and none can transcend It. Verily this is That. 


(1 — Wl — 1] 





d) Gita: 


ATAT AT LATA They (wise people) speak of the indestructible Peepul 
Tree (Ficus Religiosa) having its root above and branches 


PANS HAYT WRAY Weve 
iF = \ below, whose leaves are the Vedas ; he who knows it is a 
aaa set wos aed Ie Tafa eye i Veda-knower. [Chapter 15 — Verse 1] 





e 14 Lokas based on Brahman. 
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e) Mundak Upanishad : 


aha a: Urarar ddtaatd Ae: 46 Wurst Aa: | Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


ddd SHY 3s eg art Taq aay des Ad: i &il tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 II 


He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 
(across the ocean of life). [Il — Il — 5] 





f) Vishnu Sahasranamam : 


A: Qlal Gea ANAS AS IKE wat aq aS bhih padau yasya nabhirviyadasuranilascandra siiryau ca netre 
Suda: BU BSAA aeat BEA aRedaAtied: | karnavasah Siro dyaurmukhamapi dahano yasya vasteyamabdhih | 

: =~ : on aS ° e+ ° ° ° ° 
aed: GEA Ted GALS PTA aac: antahstham yasya visvam suranarakhagagobhogigandharvadaityaih 
Pasi tzead d ayaa agg fasoysrat aaa UW RU citram ramramyate tam tribhuvana vapusam visnumisam namami || 2! | 


| bow to Lord Vishnu who has the three worlds as His body. The Earth is His feet, and the sky His navel. Wind is His 
breath, and the Sun and the Moon are His eyes. Directions are His ears, and the Heaven is His head. Fire is His face and 
ocean His abdomen. In Him is situated the universe with diverse kinds of Gods, men, birds, cattle, serpents, Gandharvas 
and Daityas (demons)- all sporting in a charming way. [Verse 2] 





Word Analysis : 
a) Byu - Heaven 
¢ Buh-— Earth 
¢ Aadhi-— Inter space, mind, Prana. 
e Ayathanam — Support, Vishwadharam. 
¢ Sva-— Atma Shabda Prayogat 
¢ Shabdad — Lord, Brahman (Not word or sound here). 376 


b) Purva Pakshi : 
e Ath line of Mantra : Eshaha Setuhu 


e Vishwadharam = Setuhu — Dam. 





2 Interpretations 


$$ —¥_—— 


Dam - Finite Not reservoir of immortality, 
Amrutam 























c) Shankara : 


Common Features: 


eaten dm 





- Availability of immortality in - Availability of water in the 
Brahman as its very nature. dam, which can be tapped. 


¢ Don’t extend Example — Brahman should be made of Bricks like dam. 


How Brahman is holder of Immortality? 
¢ Upanishad wants to give us Moksha and wants to tell us source of immortality. Seek 
Brahman in yourself which is source of immortality, not wander here and there. 
¢ Amrutam means Brahma Jnanam. 
¢ Setuhu is not Dam but Bridge, Margha, Sadhanam, means. 


¢ Through Brahman Jnanam we attain immortality. 
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e Braheiva veda, Brahma Bavati. 
¢ Brahmavitu Aapnoti Param. 


Taittriya Upanishad : 


24 saifeeratita Fea 1 aayTsyaar si Om brahmavidapnoti param, tadesa’bhyukta, 

aq AMAA Ae satyam jnanamanatam brahma, 

ar aad ffea Te rar TH AAs i yo veda nihitam guhayam parame vyoman, 

aTSseaqT aay alate «| Aa facgtsate i so'snute sarvan kaman saha brahmana vipasciteti I! 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1-1] 





Grammar Question: 


- Masculine - Neuter 


- Eka Vachanam - How its referred by Masculine 
pronoun. 





Answer: 


e Eshaha refers to Sethuhu — Masculine. 
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137. Sutra 2 : [Topic 19 — Sutra 65] 






Because of the declaration (in the scriptures) that that is to be attained by the 
liberated. [| — Ill -— 2] 


¢ Brahman not Pradhanam. 
Mundak Upanishad : 
Ia Aa. BIST: FASS td Weld ATS Taera Yatha nadyah syanda-manah samudre-stam gacchanti nama-rupe vihaya | 
da fast ATH STS: TTS eaAaTa Teeay i ci tatha vidvan nama-rupat vimuktah parat-param purusam-upaiti divyam II 8 II 


As flowing rivers get themselves disappeared in the ocean losing their special names and distinct forms, so the wise man 
free from all his identifications with names and forms goes unto the highest of the high — the Supreme Divinity. [II] — II — 8] 





¢ Brahma Jnani merges into Vishwadharam Brahman which is destination of Jnani 
(Phalam). 
¢ Rivers loose identity when merging into ocean. 


¢ lf Vishwadharam is matter, Jadam, knower of matter merges into Achetana Jadam. 
Moksha will be to become Jadam. No Purushartha. 


¢ Vishwadhara of Chapter 2 — 2 —5 (Below) fits with Chapter 3 — 2 — 8 (Above). 


aaa al: Ula aditaatd Ae: 46 Wray Ad: | Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


dqhddch SIS Sess se art Taq aay deay Ad: i &il tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 II 


He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 
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(across the ocean of life). [Il — Il — 5] 





Word Meaning : 





Jnani free from ignorance Destination of Merger 


¢ Because of Presentation of Vishwadharam in Mundak Upanishad Chapter 2-2-5 as 


destination of Jnani and since destination mentioned in Chapter 3 — 2 — 8 Tallys, 


Vishwadharam = Brahman, not Jada Pradhanam. 
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138. Sutra 3 : [Topic 19 — Sutra 66] 


(The abode of heaven etc.) is not that which is inferred i.e. Pradhana because there is 
no term indicating it. [| — Ill -— 3] 





Creation can’t come out of basic inert matter. 

No expression in Upanishad which indicates Pradhanam is creator. 
Jnanamanam Tapaha. 

No inert Substance can do tapas. 


All Achetana Vachaka Shabda All Chetana Vachaka Shabda 





Word Analysis : 


(Vishwadharam) Na Anumanam : 


Pradhanam here not inference. 

Pradhanam can never be perceived, only inferred substance. 
Objective derivative. 

Karma Vyapttihi 

Inference is Bava Vyapattihi. 


Brahman is Sarvagya, Sarvavitu, Jnanamayam Atma - (used in 1% Sutra) all Chetana 
Descriptions. 


Therefore Vishwadharam — Na Pradhanam. 381 


139. Sutra 4 : [Topic 19 — Sutra 67] 


(Nor) also the individual soul. [I — III — 4] 


In 4 sutras, Vyasa establishes Viswadharam not Jiva. 
In 3° line of Mundak Upanishad Chapter 2 —2—5. 


Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


GAs ST: TTT ARIAT «AA: He WT Aa: | 
qddch Say seas ara «Tas IIATAIyG Ad: ll &il tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 II 





He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 


(across the ocean of life). [Il —Il — 5] 





¢ Substance presented as Atma. 
Why it is not Jivatma but Paramatma? 


Shankara : 
Shows Jiva is different than Ishvara in Sutras 4, 5, 6, 7. 


¢ Vaishvanara is not Prani. 
Also because of absence of expressions relevant to Jiva in Mantra like Alpagya, 


Samsaril. 


First Step: 
e Establish Jiva — Jagat Bheda. 382 


Second Step : 
¢ Establish 3" Entity — Ishvara. 


Controller Controlled 


Third Step : 


« ls difference relative or Absolute? 


Visishta Advaitin & Dvaitin | ~—~«sAdvaitin«”=«=stsS 








Difference is Absolute Difference is Relative 
(Paramartikam) (Vyavaharikam) 
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140. Sutra 5 : [Topic 19 — Sutra 68] 


(Also) on account of the declaration of difference (between) individual soul and the 
abode of heaven etc. [I — III —5] 


3 line of Chapter 2 — 2 —5 Mundak Upanishad States : 





@ 
Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


GAs ST: OTT SHIN aIATA «AA: He WT a: 
TAI SAY ATAAAST OTT TA AITATRAG A: Il SI 


tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 II 


He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 


(across the ocean of life). [Il — Il — 5] 


ee 
Subject of Knowledge Object of Knowledge 


¢ Bheda indicated in Vyavaharika drishti. 
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141. Sutra 6 : [Topic 19 — Sutra 69] 


Prakaranat | 





On account of the subject matter. [I — III — 6] 


« Context is Paramatma. 
Mundak Upanishad : 


Saunako ha vai mahasalo-ngirasam vidhivad-upasannah papraccha | 


Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti II 3 II 


The great householder Saunaka duly approaching Angira in the prescribed manner asked. “What is That, my Lord, having 
known which all these become Known?” [I-—1|- 3] 





¢ Karana Vigyanena — Karya Vigyanam. 
e¢ Jiva appears in the Universe, not cause of the Universe. 


Answer : 
Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il 


Ee 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 


wise perceive as the Source of all Creation. [| —1- 6] 





¢ Talks about Jagat Adhara Paramatma. 385 


142. Sutra 7 : [Topic 19 — Sutra 70] 


And on account of the two conditions of remaining unattached and eating (of which 
the former is characteristic of the Supreme Self, the latter of the individual soul). 
[Il — Ill — 7] 





Mundak Upanishad : 


Sl Aout aol Ady al ga OMG eaqstic Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 


tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 Il 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





¢ Jiva and Paramatma located in Body of everyone. 


- Eating fruit, experiencer of Karma Spectator — witness, non-participator 
Phalam. in all experiences. 


- All experiencing Jivatvam. Upanishad wants to reveal Paramatma. 
Rahasyam 
Abokta. 
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Mundak Upanishad : 
¢ Vishwadhara Mantra of Chapter 2 — 2 —5-—talks about Paramatma in 3-1-1. 
Ureas ST: OIA AANA = AA: He WUT Aa: | Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 
dqhdch Slsaea sess ae arar Taq aad Ad: I Qi tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 Il 
He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 


— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 
(across the ocean of life). [Il —Il — 5] 


Sl Aout atoll Ardy aa ga Ty este Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
qawet: TOUTS Tqgeaa aaa thesia | 2 II tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 Il 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [Ill — 1-1] 





¢ Because of Nonparticipation of Paramatma mention in Chapter 3 — 1-1, 
Vishwadharam is not Jiva. 


Conclusion: 


a) Substratum of universe in Mundak Upanishad Chapter 2 — 2 — 5 — Vishwadharam is 
Brahman because cause is Chaitanyam. 


b) Purva Pakshi No. 1: 
¢ Pradhanam, matter is material cause Upadana Karanam hence it is Jagat Adharam. 
c) Purva Pakshi No. 2: 
¢ World comes into being only for the benefit of Jiva’s Punya — Papam exhaustion. 
Samashti Prarabda responsible for worlds arrival. 387 


d) Purva Pakshi No. 3: 
Brihadaranyaka Upanishad : 


aq gaa, ama mam acanq, agar 2 
qian gard & ae: quar ste: aatftr @ seri 
— ome dents wlan ged Raarge- 

fa; ara fe wlan qaor dgvaris 


sae \, aatnee srdatfaut setia 2 


sa hovaca vayur vai, gautama, tat sutram; vayuna vai, gautama, 
sutrenayam ca lokah paras ca lokah sarvani ca bhutani 
samdrbdhani bhavanti, tasmad vai, gautama, purusam pretam ahuh 
vyasramsisatasyanganiti; vayuna hi,gautama, sutrena samdrbdhani 


bhavantiti. evam etat, yajnavalkya, antaryaminam bruhiti Il 2 Il 


He said, Vayu, O Gautama, is that Sutra. Through this Sutra or Vayu this and the next life and all beings are held together. 
Therefore, O Gautama, when a man dies, they say that his limbs have been loosened, for they are held together, O 
Gautama, by the Sutra or Vayu. Quite so, Yajnavalkya. Now describe the Internal Ruler. [Ill — VII — 2] 





¢ Word supported by Samashti Vayu Tatvam. 


e) Siddantin : 


¢ Vishwadharam is Sarvagya, Sarvavittu, omniscient. 


¢ Brahman is destination. 


¢ Pradhanam inert, not any ones destination. 


e 5 Sutras — sutra 3, 4, 5, 6, 7 negates Pradhanam, Jiva, Vayu Vadis as Vishwadharam. 
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143. Chapter 1 — 34 Pada 
2d Adhikaranam 


Bumadhikaranam — 2 Sutras 


Sutra 8 : [Topic 20 — Sutra 71] 


Bhuma (is Brahman) because it is taught after the state of deep sleep (i.e. after Prana 
or the vital air which remains awake even in that state). [I — III — 8] 





a) Vishaya : 
Chandogya Upanishad : 


Yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa bhumatha 
yatranyatpasyatyanyacchrnotyanyadvijanati tadalpam yo vai bhuma 
tadamrtamatha yadalpam tanmartyam sa bhagavah kasminpratisthita 


iti sve mahimni yadi va na mahimniti II 1 II 


Sanatkumara said : Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and knows [i.e. finds] 
nothing else. But alpa [the finite] is that in which one sees something else, hears something else, and knows something 
else. That which is infinite is immortal, and that which is finite is mortal. Narada asked, “Sir, what does bhuma rest on?” 
Sanatkumara replied, “It rests on its own power — or not even on that power [i.e.. It depends on nothing else].” [7 — 24 — 1] 























Buma Samprasada 
- Brahman is Supreme self. - Prana / Vital force 





- Superior to Prana. 
- Brahman Lakshana Mantra 389 











b) Samshaya : 





Buma (Literally Means — Big) 


eo 









































Prana Brahman 
- Purva Pakshi - Buma is beyond Prana, biggest. 
- Dialogue concludes with Prana. - characteristics fit only Brahman. 




















Chandogya Upanishad : Background 
¢ 7 Chapter—Guru_ :Sanatkumara 
Sishya : Narada 








So'ham bhagavo mantravidevasmi natmavicchrutam heyva me 





bhagavaddrsebhyastarati sokamatmaviditi soham bhagavah 


socami tam ma bhagavanchokasya param tarayatviti 





tam hovaca yadvai kincaitadadhyagistha namaivaitat || 3 I! 




















True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have heard from great persons 
like you that only those who know the Self are able to overcome sorrow. | am suffering from sorrow. Please take me across 
the ocean of sorrow. Sanatkumara then said to Narada, Everything you have learnt so far is just words. [7 — 1-3] 





¢ Studied all but sorrow has not gone. 390 


¢  Tarati Shokam Atmavit. 


Only knower of Brahman crosses sorrow. 


Atma — Yatcha Aapnoti — Sarvam Vyapnoti iti Atma. 
Chandogya Upanishad : 7-1-4 to 7 — 14 — 2 (14 items) 





Tasya ha va etasyaivam pasyata evam manvanasyaivam vijanata atmatah 
prana atmata asatmatah smara atmata akasa atmatasteja 

atmata apa atmata avirbhavatirobhavavatmato nnamatmato 
balamatmato vijnanamatmato dhyanamatmatascittamatmatah 

sankalpa atmato mana atmato vagatmato namatmato 


mantraatmatah karmanyatmata evedam sarvamiti II 1 Il 


For a person like this who sees in this way, thinks in this way, and has this knowledge, everything comes from the Self : Life, 


hope, memory, space, fire, water, birth and death, food, strength, knowledge in depth, meditation, the heart, resolution, the 
mind, speech, name, mantras, and all work — all this comes from the Self. [7 — 26 — 1] 


Taught : 


Is there anything Greater than : 
i)Name:7-1-5 


























Sa yo nama brahmetyupaste yavannamno gatam tatrasya 














yathakamacaro bhavati yo nama brahmetyupastesti 
bhagavo namno bhuya iti namno vava bhuyostiti 


tanme bhagavanbravitivi II 5 II 





Anyone who worships name as Brahman can do what he pleases within the limits of the name. Narada asked, “Sir, is there 


anything higher than name?” “Of course there is something higher than name,” replied Sanatkumara. Narada then said, “Sir, 
please explain that to me.” 
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ii) Organ of Speech: 7-2-1 

anata Aral aaa ara aad fastoata aade araaear ayaa Vagvava namno bhuyasi vagva rgvedam vijnapayati yajurvedam samavedamatharvanam 
rap STH t Uaq aemi ae fea afi ea fafa arera- caturthamitihasa-puranam pancamam vedanam vedam pitryam rasim daivam nidhim 

THI qq cq fa al daltaal Wate qa waataat aaafaar aueq- vakovakyamekayanam devavidyam brahmavidyam bhutavidyam ksattravidyam 


SAtaean Tea a yfaat bi ar ATT hicakia ma cae] Acar a naksatravidyam sarpadevajanavidyam divam ca prthivim ca vayum cakasam capasca 

Tse] aaa a TU ATS eds p aT Tas tejasca devamsca manusyamsca pasumsca vayamsi ca trnavanaspatinsvapadanyakitapa- 
qa “ald gq ae Aaalsa a4 eada decda 4 ae arsartta— tangapipilikam dharmam cadharmam ca satyam canrtam ca sadhu casadhu ca drdayajnam 

baa FAT ATTA casofatad Ue AM A ated ATT A zeal cahrdayajnam ca yadvai vannabhavisyanna dharmo nadharmo vyajnapayisyanna satyam nanrtam 
Aecaatt = aniadcra fasraata areas tat g na sadhu nasadhu na hrdayajno nahrdayajno vagevaitatsarvam vijnapayati vacamupassveti II 1 II 


Speech is certainly superior to name. Speech makes known the Rg Veda, the Yajur Veda, the Sama Veda, and the fourth — the 
Atharva Veda; then the fifth — history and the Puranas; also, grammar, funeral rites, mathematics, the science of omens, the 
science of underground resources, logic, moral science, astrology, Vedic knowledge, the science of the elements, archery, 
astronomy, the science relating to snakes, plus music, dance, and other fine arts; also heaven and earth; air, space, water, and 
fire; the gods and human beings; cattle and birds; creepers and big trees; animals of prey as well as worms, fleas, and ants; merit 
and demerit; truth and untruth; good and evil; and the pleasant and the unpleasant. If soeech did not exist there would be no 
awareness of merit and demerit, nor of truth and untruth, good and evil, the pleasant and the unpleasant. Soeech alone makes it 
possible to understand all this. Worship speech. [7 — 2 - 1] 


iii) Mind: 7-3-1 


AAT ata Aral Wal a Ft Ss aaa & aT ToT ST areit Mano vava vaco bhuyo yatha vai dve vamalake dve va kole dvau vaksau 
Hisr- vate are ST ATS St ATSaHa ia | aat Aaa mustiranubhavatyevam vacam ca nama ca mano'nubhavati sa yada manasa 
eat Fa - asad Sah Saas SST manasyati mantranadhiyiyetyathadhite karmani kurviyetyatha kurute putramsca 
Tae Usitrsaaresd sot a Aree Seared pasumsceccheyetyathecchata imam calokamamum ceccheyetyathecchate 





AA area Ba fe Sra Hat fe Sal BA Suresata mano hyatma mano hi loko mano hi brahma mana upassveti II 1 II 


The mind is superior to speech. Just as a person can hold in his fist two amalaka fruits, or two kola fruits [plums], or two akasa 
fruits, so also the mind can hold within it both speech and name. If a person thinks, “I will read the mantras,” he reads them. If he 
thinks, “I will do this,” he does it. If he decides, “I will have children and animals,” he can try to have them. If he decides, “I will 
conquer this world and the next,” he can try to do it. [This is the characterstic of the mind. If it says it will do something, it can do 
it.] the mind is the self. The mind is the world. The mind is Brahman. Worship the wind. [7 — 3 — 1] 392 





iv) Will: 7-4-1 


Sankalpo vava manaso bhuyanyada vai sankalpayate'tha manasyatyatha 


vacamirayati tamu namnirayati namni mantra ekam bhavanti mantresu karmani Il 1 II 


The will is certainly superior to the mind. When a person wills, he starts thinking. Then he directs the organ of speech, 
and finally he makes the organ of speech utter the name. All the mantras merge in the names and all the actions merge 


in the mantras. [7 -4-1] 


Cittam vava sankalpadbhuyo yada vai cetayate'tha 
sankalpayate' tha manasyatyatha vacamirayati tamu namnirayati 


namni mantra ekam bhavanti mantresu karmani I! 1 Il 


Intelligence is certainly superior to will-power. A person first comprehends, and then he wills, Next he thinks it over again 
and again, and then he directs the organ of speech. Finally he makes the organ of speech utter the name. All the mantras 
then merge in the names, and all the actions merge in the mantras. [7 —5 —1] 


Dhyanam vava cittadbhuyo dhyayativa prthivi dhyaya-tivantariksam 
dhyayativa dyaurdhyayantivapo dhyayantiva parvata dhyayantiva 


devamanusyastasmadya iha manusyanam mahattam prapnuvanti dhyanapadamsa 


Zaq aq qa=xaqy aseur: jaa- fea: TOSTAT Sue ort ivaiva te bhavantyatha ye'lpah kalahinah pisuna upavadinaste'tha 


Z uyal srararersi aq a vata = ye prabhavo dhyanapadamsa ivaiva te bhavanti dhyanamupassveti II 1 Il 

Meditation is certainly superior to intelligence. The earth seems to be meditating. The space between the earth and 
heaven seems to be meditating. So also, heaven seems to be meditating. Water seems to be meditating. The mountains 
seem to be meditating. [7 — 6-1] 393 





vii) Understanding : 7-7-1 


Vijnanam vava dhyanadbhuyo vijnanena va rgvedam vijanati 
aaae area - eareraar ad Ofaeraur wae aenmt yajurvedam samavedamatharvanam caturthamitihasapuranam pancamam vedanam 
Ae fosd of 2a fate eens =atarett vedam pitryam rasim daivam nidhim vakovakyamekayanam devavidyam 
aetfaent aja fareri Ssataen asters se brahmavidyam bhutavidyam ksattravidyam naksatravidyam sarpadevajanavidyam 
fea a of Jai a ara CUP dSt oh Got) 2 dtd divam ca prthivim ca vayum cakasam capasca tejasca devamsca 
FART WSs apie a aS ee , c —. 2 manusyamsca pasumsca vayamsi ca trnavanaspatinchvapadanyakitapa-tangapipilikam 


; : ; dharmam cadharmam ca satyam canrtam ca sadhu casadhu ca hrdayajnam cahrdayajnam cannam 
aiwiada aTat 4 Ts Ss fee fasraaoresata 2 ca rasam cemam calokamamum a vijnanenaiva vijanati vijnanamupassveti II 1 I! 


Vijnana [the practical application of knowledge] is certainly superior to meditation. Through vijnana one knows the Rg veda, the 
Yajur veda, the sama veda, and the fourth — the Atharva Veda; then the fifth — history and the Puranas ; also, grammar, funeral 
rites, mathematics, the science of omens, the science of underground resources, logic, moral science, astrology, Vedic knowledge 
the science of the elements, archery, astronomy, the science relating to snakes, plus music, dance, and other fine arts; also 
heaven and earth; air, space, water, and fire; the gods and human beings; cattle and birds; creepers and big tree; animals of prey 
as well as worms, fleas, and ants; merit and demerit; truth and untruth; good and evil; the pleasant and the unpleasant; food and 
water; and this world and the other world. One knows all this through vijnana. Worship vijnana. [7 — 7 — 1] 





viii) Strength (Capacity of mind to comprehend the knowledge that is presented or conceived) : 7-8-1 


Balam vava vijnanadbhuyo'pi ha satam vijnanavatameko balavanakampayate sa 


yada bali bhavatyathotthata bhavatyuttisthanparicarita bhavati paricarannupasatta 


WTAE =ST Vata Aat safe a=a ata ats vata Hat bhavatyupasidandrasta bhavati srota bhavati manta bhavati boddha bhavati karta 


gata faatal vata wena gfaat fasta acai Aca aaa bhavati vijnata bhavati balena vai prthivi tisthati balenantariksam balena dyaurbalena 
ddd aad 2auaen ae usTasl aaitae a aware: parvata balena devamanusya balena pasavasca vayamsi ca trnavanaspatayah 


arqerarchieade tacts aan “refaeta aoa fat 2 svapadanyakitapatangapipilikam balena lokastisthati balamupassveti II 1 II 


Strength is certainly superior to understanding. One strong person can make even a hundred people of understanding shake with 
fear. If a person is strong, he will be enthusiastic and up and about. He will then start serving his teacher, and while serving his 
teacher he will be close to him. While sitting close to the teacher, he will watch him and listen to what he says. Then he will think 
it over and try to understand. He will then act on it, and finally he will grasp the inner meaning. Strength supports the earth. It 
also supports the interspace, heaven, the mountains, gods and human beings, cattle, birds, creepers, and trees. It supports 





animals of prey as well as worms, fleas, and ants. It supports the whole world. Worship strength. [7 — 8 — 1] 
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ix) Food: 7-9-1 


SBT Satter ata setter A a Hatt A: yatta cat 


Annam vava baladbhuyastasmadyadyapi dasa ratrirnasniyadyadyu ha 
jivedathavadrastasrotamantaboddhakartavijnata bhavatyathannasyayai 
drasta bhavati srota bhavati manta bhavati boddha bhvati karta 


bhavati vijnata bhavatyannamupassveti II 1 II 


Food is certainly superior to strength. This is why if a person fasts for ten days and nights, he may survive but he will not 
be able to see, hear, think, understand, work, or fully grasp the meaning of what he is taught. But if he eats food, he can 
then see, hear, think, understand, work, and fully grasp the meaning of the teachings. Therefore worship food. [7 — 9 — 1] 


Apo vavannadbhuyastasmadyada suvrstirna bhavati vyadhiyante prana annam 
kaniyo bhavisyatityatha yada suvrstirbhavatyanandinah prana bhavantyannam 
bahu bhavisyatityapa evema murta yeyam prthivi yadantariksam 
yaddyauryatparvata yaddevamanusya yatpasavasca vayamsi ca trnavanaspatayah 


svapadanyakitapatangapipilikamapa evema murta apa upassveti |! 1 Il 


Water is certainly superior to food. That is why if there is no rain, people worry and think, “There will not be enough food.” 
But if there is a good rainfall, they are happy, thinking, “there will be plenty of food.” All these are water in different forms : 
the earth, the interspace, heaven, the mountains, gods and human beings, cattle and birds, creepers and trees, animals of 
prey, worms, insects, and ants. All these are water in different forms. Therefore worship water. [7 — 10 — 1] 


xi) Fire: 7-11-1 





Tejo vavadbhyo bhuyastadva etadvayumagrhyakasamabhitapati 
tadahurnisocati nitapati varsisyati va iti reja eva tatpurvam 


darsavyitvathapah srjate tadetadurdhvabhisca tirascibhisca 


vidyudbhirahradascaranti tasmadahurvidyotate stanayati varsisati 


va iti teja eva tatpurvam darsayitvathapah srjate teja upassveti II 1 Il 





Fire [or, heat] is certainly better than water. That fire, taking air as its support, heats the sky. Then people say : “It is very 
hot. The body is burning. It will rain soon.” Fire first produces these signs, and then creates the rain. This is why there is 


lightning going straight up or going sideways in a zigzag manner, and along with it thunder. This is why people say : 
“there is lightning and thunder. It will rain soon.” Tejas first produces these signs and then creates the rain. Worship 
tejas. [7 -—11-1] 





xii) Akasha : 7-12-1 


Akaso vava rejaso bhuyanakase vai suryacandramasavubhau 
vidyunnaksatranyagnirakasenah vayatyakasena srnotyakasena 
pratisrnotyakase ramata akase na ramata akase jayata 


akasamabhijayata akasamupassveti I! 1 Il 


Akasa [space] is certainly superior to fire. The sun and the moon are both within akasa, and so are lightning, the stars, and 
fire. Through akasa one person is able to speak to another. Through akasa one is able to hear. And through akasa one is 
able to hear what others are saying. In akasa one enjoys, and in akasa one suffers. A person is born in akasa, and plants 
and trees grow pointing to akasa. Worship akasa. [7 — 12 — 1] 





xiii) Memory : 7-—13-1 


SR ATSATHIR1 SaaS ASA ATA RAT Smaro vavakasadbhuyastasmadyadyapi bahava asiranna-smaranto 
aq ad ma JU | Gara fas c naiva te kancana srnuyurna manviranna vijaniranyada vava te 
smareyuratha srnuyuratha manvirannatha vijaniransmarena vai 


putranvijanati smarena pasunsmaramupassveti Il 1 Il 


Memory is certainly superior to akasa [space]. This is why, if many people get together but their memory fails, then they 
cannot hear or think or know anything. But if they remember, they can then hear, think, and know. Through memory one 
knows one’s children and animals, Therefore, worship memory. [7 — 13 - 1] 
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xiv) Desire — Aspiration :7-—14-1 


De ala See Tal a SR Famsta Har Asa vava smaradbhuyasyaseddho vai smaro mantranadhite karmani 


hod Ua Used =H A Aas Deod Brensueatia 2 kurute putramsca pasumscecchata imam ca lokamamum cecchata asamupassveti II 1 II 


Hope is certainly better than memory. Hope inspires a person’s memory, and one uses one’s memory to learn the mantras 
and perform rituals. One then wishes for children and animals, and one also wishes to attain this world and the next. 
Therefore, worship hope. [7- 14 — 1] 





xv) Prana — Life principle: 7-—15-1 
Ta ata BSA AaTaaaT:—saT.:—swT 1 ara aaa Prano vava asaya bhuyanyatha va ara nabhau samarpita 
| 1. oR aa aad ure: ur arf ure: evamasminprane sarvam samarpitam pranah pranena yati pranah 
Ura eetta agrara eerfa urn = Wat wea ara ura pranam dadati pranaya dadati prano ha pita prano mata prano 
Qa Gee: Spo Ue Sra: Ue arerd: 2 bhrata pranah svasa prana acaryah prano brahmanah I! 1 Il 


Prana [the vital force] is certainly superior to hope. Just as spokes on a wheel are attached to the hub, similarly everything 
rests on prana. Prana works through its own power [i.e., prana is the means as well as the end]. Prana gives prana to 
prana, and prana directs prana to prana. Prana is the father, prana is the mother, prana is the brother, prana is the sister, 
prana is the teacher, and prana is the brahmin. [7 — 15 — 1] 





e Prana = Mata, Pita, Vishwadhara sustains creation. 
Section 16: 
¢ Narada was satisfied with his self being one with Pranatman. 
Section 17 — 23: 
¢ Sadhanas. 
24* Section : 
¢ Definition of Buma = Biggest = Triputi Rahitam. 397 


Samshaya : 








Buma 








————— 





Prana vaP 

















Brahma va? 











15* Section 




















16“ Section 
























































Sutra 8: 
Siddantin : 
e Buma is not Prana. 
Reasons: 
Study Series 
1-14 15 16 
Nama to Asha Prana Buma 




















Relatively Biggest 








¢ Positional Argument. 
e Position determines status. 

















Absolutely Biggest 
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Word Analysis : 
a) Buma: 
e Full, Vaigunyam, Root — Bahu. 
b) Samprasada : 
¢ Prana here. 
¢ Samprasiditi —Jiva — who remains resolved in sleep. 





Samprasada meaning 


ee 















































Jiva Sleep State Prana 
- Nominative - In which Jiva is calm 
- Locative 
c) Ati — After : 


¢ Buma teaching is after Prana. 
d) Upadesa — Teaching : 
15* Argument : Narada Truptaha 
¢ No question after 15 — Prana. 
e Sishya satisfied — Prana = Life principle. 


¢ All pervading (From Ant to Brahmaji). 
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2°¢ Argument : 
¢ Pranavadi— given title “Ativadi” seeker of greatest, biggest. 
3'¢ Argument : 
¢ Sections — 16 — 23 — Sadhanas only (Satyamvada, Sraddha, Vigyanam) 


a) Triputi Rahitam a) Triputi Rahitam 
b) Sukham b) Sukham 


c) Biggest c) Biggest 

d) Enlivens living being d) Enlivens living being 
e) Sarvatma e) Sarvatma 

f) All pervading f) All pervading 





Siddantin : 5 Reasons 
a) Chandogya Upanishad : 


Esa tu va ativadati yah satyenativadati soham bhagavah 
satyenativadaniti satyam tveva vijijnasitavyamiti 


satyam bhagavo vijijnasa iti I| 1 II 


But a person must first know the Truth. Then he is truly an ativadi. Narada said, Sir, | want to be an ativadi by knowing the 
Truth. Sanatkumara replied, But one must earnestly desire to know the Truth. Sir, | earnestly desire to know the Truth, 
Narada said. [7 —- 16-1] 
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- Pranavadi, Ativadi Starts with Tu — But. 
- Relatively Biggest Brahma vadi is real Ativadi. 


Really, undoubtedly, definitely, indeed. 
16% Section > Satyam 

24* Section > Buma 

26" Section > Atma 





¢ Tu differentiates Satyavadi from Pranavadi. 
b) Tarati Shokam Atma Vitu said in 7 — 1 — 3 (Beginning) 
Chandogya Upanishad : 


So'ham bhagavo mantravidevasmi natmavicchrutam heyva me 
bhagavaddrsebhyastarati sokamatmaviditi soham bhagavah 
socami tam ma bhagavanchokasya param tarayatviti 


tam hovaca yadvai kincaitadadhyagistha namaivaitat || 3 I! 


True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have heard from great persons 
like you that only those who know the Self are able to overcome sorrow. | am suffering from sorrow. Please take me across 
the ocean of sorrow. Sanatkumara then said to Narada, Everything you have learnt so far is just words. [7 — 1-3] 





¢ Knower of Atma crosses sorrow. 
¢ Satyam, Buma, Atma is teaching — not Prana. 
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c) Prana = Mithya — Can’t be greatest in creation. 

¢ Insection 16 — Instead of Brahman, upanishad uses Satyena Adi Vadanti. 
Example : Arthapatti 

° He is intelligent among 4. 

¢ Means, other 4 not intelligent. 


- Karanam - Karyam 
- Satyam Section — 16 - Mithya—Section 1-15 


- Asatyam 

- From Atma alone, prana is born. 
Prasno Upanishad : 

- Visvatascaksur uta... [3 — 3] 





Svetasvatara Upanishad : 


faraaagyed faradteat fraatarged fePaaeatg | visvatascaksur uta visvatomukho visvatobahur uta visvataspat | 
a TE Tay ata aqarataryat RATT] aq THAI sam bahubhyam dhamati sam patatrair dyavabhumi janayan deva ekah II 3 Il 


Though God, the creator of heaven and earth, is one only, yet He is the real owner of all the eyes, faces, hands and feet 
in this universe. It is He who inspires them all to do their respective duties in accordance with the knowledge, past 
actions and tendencies of the various beings (with whom they appear to be associated). [Chapter 3 — Verse 3] 





d) Purva Pakshi Statement : 
e Prana fits all definition of Buma — Truputi Rahitvam, bumatvam, Sukham. 
¢ Shankara’s Definition fits Prana but not perfectly. 402 


¢ Freedom from Triputi in Sushupti or Samadhi is relative, Triputi not totally gone. 
¢ Triputi goes to unmanifest, temporary Nirvikalpa, going to come back. 


semadhi—SSSCpeneves 





¢ Triputi Rahitam of Prana in Sushupti is Apekshikam — Relative not absolute. 
¢ In Brahman alone, truputi Rahityam is Aguntukam — permanent Nirvikalpa. 
¢ Experiential Nirvikalpa in Sushupti, Samadhi not of interest. 
¢ Jnanam: 
lam at all times Nirvikalpa, with open — closed eyes. 
¢ Jagrat, Svapna, Sushupti at all times Nirvikalpa Atma. 
¢ Turiya Jnanam alone of interest to me. My Nirvikalpam is absolute, Paramartikam. 
e¢ Vyavaharika Savikalpam does not disturb Paramartika Nirvikalpam (fact). 


aa fefeacecarte sed waa arafac | do nothing at all, thus would the harmonised knower of 


Truth think — seeing, hearing, touching, smelling, eating, 


TITY UF Ey TAMA ST TI HTT 4.5 Il going, sleeping, breathing.... [Chapter 5 — Verse 8] 


Speaking, letting go, seizing, opening and closing the 


Wattage al aatatara | 
efarifsarty ade ofa UAW ye I eyes — convinced that the sense move among the sense 


objects. [Chapter 5 — Verse 9] 





¢ Dvaitam you see, should not disturb Advaitam you are, by understanding it is a fact. 
¢ Buma not prana because triputi Rahityam is relative not absolute. 403 


e) Prana alive in Sushupti.. Brings Sukham — temporarily. 
Pena |Crahman 


- Relative happiness, Bigness, - Absolute happiness, Bigness, 
Triputi Rahitvam. Triputi Rahitvam 


f) 
- Akasha more pervasive than - Akasha born from Atma. 
Vayu tatvam. 
- Comparitively more pervasive 
than Sthula Shariram. 
Conclusion : 


¢ Buma not Prana, is Brahman. 
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144. Sutra 9 : [Topic 20 — Sutra 72] 





And because the attributes (declared in the scriptural passage to Bhuma) apply 
appropriately only to Para Brahman. [I-III — 9] 


e All Buma Lakshanas tally with Brahman only. 


e Study other Upanishads, texts if one Upanishad Vague. 


a) Gita: 


Janaka and others attained Perfection verily through 
action only; even with a view to protecting the masses 


you should perform action. [Chapter 3 — Verse 20] 





b) Svetasvatara Upanishad : 


qaerd gay Wg leq- areca AMA: IWATA | vedahma etam purusam mahantam adityavarnam tamasah parastat | 
aaa fafeearshagata Aleg: Gedy faaasaaya lS I tam eva viditvati mrtyum eti nanyah pantha vidyate ‘yanaya II 8 II 


| have realized this Great Being who shines effulgent like the sun beyond all darkness. One passes beyond death only on 
realizing Him. There is no other way of escape from the circle of births and deaths. [Chapter 3 — Verse 8] 





¢ Moksha only through Jnanam. 
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Taittriya Upanishad : 


a a Ud ae ofatasta | aaatsaret Hate | 


Helaate sata Whaat | Ae ATT 2 


Anando brahmeti vyajanat | 

anandaddhyeva khalvimani bhutani jayante | 

anandena jatani jivanti | 

anandam prayantyabhisamvisantiti | 

saisa bhargavi varuni vidya parame vyoman pratisthita | 
sa ya evam veda pratitisthati, annavannado bhavati | 


mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya II 1 II 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. They go to 
Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true brahmana-hood. Indeed, he becomes great through fame and renown. [III — VI -— 1] 





¢ Sukha Dharma belongs to Brahman alone, not to Prana. 


d) Brihadaranyaka Upanishad : 


aa fe gata wat afeac cat Rola, afeaz 
cat qsala, afgac gat zona, afeac eaanfi- 
aga, afgac gat aad, afgac gat fasraria ; az 
qt sea adarcwangecaa a finia, aca % 
qwaq, act RWI, acer Hahrazay , acer 
a asda, acna t fasta? aaz ag faorafa 
at eat faseftarg 2 fagrarcazt ea faartrariafe i te 





yatra hi dvaitam iva bhavati, tad itara itaram jighrati, 
tad itara itaram pasyati, tad itara itaram srnoti, 
tad itara itaram abhivadati, tad itara itaram manute, 


tad itara itaram vijanati. yatra tv asya sarvam atmaivabhut, 


tat kena kam jighret, tat kena kam pasyet, tat kena kam Srnuyat, 


tat kena kam abhivadet, tat kena kam manvita, 


tat kena kam vijaniyat? yenedam sarvam vijanati, 
tam kena vijantyat, vijnataram are kena vijaniyad iti II 14 Il 
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Because when there is duality, as it were, then one smells something, one sees something, one hears something, one 
speaks something, one thinks something, one knows something. (But) when to the knower of Brahman everything has 
become the Self, then what should one smell and through what, what should one see and through what, what should 


one hear and through what, what should one speak and through what, what should one think and through what, what 
should one know and through what? Through what should one know That owing to which all this is known — through 
what, O Maitreyi, should one know the Knower? [II — IV — 14] 





¢ Who will see? Subject, object, instrument negated. 
¢ Only when one discovers Paramatma, triputi is totally negated. 
¢ In Sushupti, Triputi not absent but dormant. 


¢ Nirvikalpatva, Sukhatvat, Trupti Rahitatva, Bumatvat (All pervasiveness) Dharma 
Brahma eva. 


e) Isavashya Upanishad : 


a Qs Ss PARA Sa paryagac-chukram-akayam-avranam 
sRarraz RSA aL | asna-viragm suddham-apapa-viddham, 


—, a, a 


Breaaarat WRT: eqaray: aqtaraeada : kavir-manisi paribhuh svayam-bhuh yatha-tathyatah 


ca | a. SQeq Pesta: GATKa: us arthan-vyadadhac-chasva-tibhyah samabhyah [8] 


8. He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced by evils, wise, 
omniscient, transcendent and self-existing. He alone allotted their respective functions (duties) to the various eternal 
years (Creators). [Verse 8] 





¢ That Brahman alone is all pervading Buma. 
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f) Mundak Upanishad : 


acs IAM IA TAA OT aye: Tat aeaaTez | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
Taco Tay Bard Bae qearg agai Onusgted UT: Wl Ell Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 
wise perceive as the Source of all Creation. [| —1|- 6] 





¢ All features of Brahman in Chapter 7 — Section 24 fits Brahman alone. 


Chandogya Upanishad : 


Yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa bhumatha 
yatranyatpasyatyanyacchrnotyanyadvijanati tadalpam yo vai bhuma 
tadamrtamatha yadalpam tanmartyam sa bhagavah kasminpratisthita 


iti sve mahimni yadi va na mahimniti II 1 II 


Sanatkumara said : Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and knows [i.e. finds] 
nothing else. But alpa [the finite] is that in which one sees something else, hears something else, and knows something 
else. That which is infinite is immortal, and that which is finite is mortal. Narada asked, “Sir, what does bhuma rest on?” 


Sanatkumara replied, “It rests on its own power — or not even on that power [i.e.. It depends on nothing else].” [7 — 24 — 1] 


Goasvamiha mahimetyacaksate hastihiranyam dasabharyam 


ksetranyayatananiti nahamevam bravimi bravimiti 





hovacanyo hyanyasminpratisthita iti Il 2 Il 


In this world it is said that cattle, horses, elephants, gold, servants, wives, farmland, and houses are a person’s glory. | do 
not mean this type of glory, for these things are not independent of each other. This is what | am talking about. [7 — 24 — 2] 





h) Kaivalya Upanishad : 


ayaeTAcaKs Gaya AcHied | sarvabhiitasthamatmanam sarvabhitani catmani | 





aeqaastal WR Ald Alaa SCAT ti Qo we | | sampasyanbrahma paramam yati nanyena hetuna || 10!| 


Experiencing one’s own Self in all beings and all beings in the Self, one attains the Highest Brahman — and not by any 
other means. [Verse 10] 


6 features fit Brahman only, 










































































not Prana 
Fe 
i : : 
Vyavahara cbsecciiethl Am Hhcidcaae Sa a hm 
" | if 
Sukham Svamayi Pratishtitam Sarva Atmanam 

















(i) Vyavahara Ateetatvam : 
¢ Belongs to Brahman only beyond seeing, hearing, touching, smelling activities is 
Buma. 


¢ Activities are not there but | exist as pure Awareness, consciousness, Ananda, 


Existence. 409 


¢ Transactions require Triputi. 


¢ Triputi Abavat — Vyavahara Abavat. 


¢ Prana never Vyavahara Ateeta. 





Vyavaharika Satyam Vyavaharika Ateeta Paramartikam 


(ii) Sukham : 
Chandogya Upanishad : 


yo vai bhuma tatsukham nalpe sukhamasti bhumaiva sukham bhuma tveva 


vijijnasitavya iti bhumanam bhagavo vijijnasa iti || 1 Il 


Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. Happiness is 
only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | want to clearly understand 
the infinite”. [7 — 23 -1] 





¢ Yo vai Buma Tat Sukham Sukhatvam — Happiness belongs to Brahman not Prana. 
¢ After crossing Ananda Maya, Ananda Svarupa Atma / Muma realised. 
¢ Brahman has no Anandamaya Status of Sushupti also. 
Taittriya Upanishad : 
¢ Ananda Atma 
¢ Raso vai saha 


¢ Vigyanam Anandam Brahma — Brahman alone Ananda Svarupa. 410 


(iii) Amrutatvam : 


Chandogya Upanishad : 


Yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa bhumatha 
yatranyatpasyatyanyacchrnotyanyadvijanati tadalpam yo vai bhuma 
tadamrtamatha yadalpam tanmartyam sa bhagavah kasminpratisthita 


iti sve mahimni yadi va na mahimniti I 1 II 


Sanatkumara said : Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and knows |i.e. finds] 
nothing else. But alpa [the finite] is that in which one sees something else, hears something else, and knows something 
else. That which is infinite is immortal, and that which is finite is mortal. Narada asked, “Sir, what does bhuma rest on?” 
Sanatkumara replied, “It rests on its own power — or not even on that power [i.e.. It depends on nothing else].” [7 — 24 — 1] 


Quality of Brahman - Perishable 
Nityatvam, Permanent - Quality of Prana 
Immortality - Karyatvat, Ghatavatu 


Sarva Karanatvat 





(iv) Sva Mahimni Pratishtitatvam : 
¢ Brahman alone independent, self reliant, self sufficient. 
¢ Chandogya Upanishad — Chapter 7 — Section 24. 
¢ Where is Buma located? 


¢ Who supports Buma? 
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Chandogya Upanishad : 
Goasvamiha mahimetyacaksate hastihiranyam dasabharyam 
ksetranyayatananiti nahamevam bravimi bravimiti 


hovacanyo hyanyasminpratisthita iti Il 2 Il 


In this world it is said that cattle, horses, elephants, gold, servants, wives, farmland, and houses are a person’s glory. | do 
not mean this type of glory, for these things are not independent of each other. This is what | am talking about. [7 — 24 — 2] 





Shankara : 
¢ Independency belongs to Brahman alone. 
¢ Prana is never self reliant. 
Katho Upanishad : 
¢ Nobody lives only because of Prana. 
¢ Prana survives during sleep, Jagrat, Svapna because of Atma / Brahman. 
e Prana = Product — Karyam, dependent. 
Depends on Karanam — Atma. 


Gita: 
ra aa OTfrarT HTaT TST UTS a asst zr | Whatever beings (and objects) that are pure, active and 


inert, know them to proceed from Me; yet, | am not in 


Az Tate qd fats aA cde ay qa Aa 9.72 ll them, they are in Me. [Chapter 7 — Verse 12] 


¢ lam not resting in them (Karanatvat) they are in me (Karyatvat). 





¢ Independent feature belongs to Brahman only not to Prana. 412 


v) Sarvagatam : 
Chandogya Upanishad : 


Sa evadhastatsa uparistatsa pascatsa purastatsa daksinatah sa uttaratah 


sa evedam sarvamityathato hankaradesa evahamevadhastadahamuparistadaham 


pascadaham purastadaham daksinato hamuttarato hameve-dam sarvamiti II 1 Il 


That bhuma is below; it is above; it is behind; it is in front; it is to the right; it is to the left. All this is bhuma. Now, as 
regards one’s own identity: | am below; | am above; | am behind; | am in front; | am to the right; | am to the left. | am all 


this. [7-25 — 1] 





Gita: 


WEF SATASEN STASS SMA VT FT 
Fret: TNT: CIOL ITST SS TATA: it 2.98 | 


This Self cannot be cut, nor burnt, nor moistened, nor 
dried up. It is eternal, all-pervading, stable, immovable 


and ancient. [Chapter 2 — Verse 24] 





Mundak Upanishad : 





Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


Tey Tay CoG ayer qaqa Fada F Onasaied UT: ll il Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 
wise perceive as the Source of all Creation. [| —1|- 6] 


¢ Sarvagatam belong to Brahman not Prana 
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vi) Sarvatmatvam : 


Chandogya Upanishad : 


Sa evadhastatsa uparistatsa pascatsa purastatsa daksinatah sa uttaratah 
sa evedam sarvamityathato hankaradesa evahamevadhastadahamuparistadaham 


pascadaham purastadaham daksinato hamuttarato hameve-dam sarvamiti II 1 Il 


That bhuma is below; it is above; it is behind; it is in front; it is to the right; it is to the left. All this is bhuma. Now, as 
regards one’s own identity: | am below; | am above; | am behind; | am in front; | am to the right; | am to the left. | am all 
this. [7-25 -—1] 




















Sa ya esho ‘nima aitadatmyam idam sarvam, tat satyam, sa 
atma, tat-tvam-asi, svetaketo, iti; bhuya eva ma 


bhagavan, vijnapayatv-iti; tatha saumya, iti hovacha II 4 II 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. [Svetaketu 
then said] Sir, please explain this to me again. Yes, Somya, | will explain it again, replied his father. [6 — 9 — 4] 





Conclusion: 


¢ 6properties of Buma mentioned in 7 section fit Buma only. 
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145. 3'¢ Adhikaranam 
Aksharadhi Adikaranam — 3 Sutras (10 to 12) 
a) Vishaya : 
Brihadaranyaka Upanishad : 


a& * 

a gtarel, Wag aAgat artfat TST atraatee, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthulam, 
STE SAATT STATS SATA CTSA SATE - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
ATRIA CTAT TART ATTA SEER - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 
AWINTARaAAATA, A aaqzfa fRaa, 


avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


abahyam; na tad asnati kim cana, na tad aSnati kas cana Il 8 II 


a qastrla mart hi < | 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 





b) Samshaya : 









































Aksharam 
Literal meaning Rudi — Purva Pakshi Artha Brahman 
- Imperishable - Popular meaning - Siddantin 
- Alphabet 
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Reasons 








es TT 








10* Sutra 








11° Sutra 








12% Sutra 











- It is support of 
everything upto Akasha 
Maya. 








- Usage of Prashasanat — 
Ruling, governance. 
- No Jada tatvam can rule, 





- Properties of inertness 
negated. 











govern. 











Background : 
Janaka : 
¢ Who is Anuchana Tamaha in Kuru family or Pancha Desha? 
¢ Prize : 1000 cows with gold in horns. 
¢ Samsrava — Sama Veda student of Yajna Valkya did Namaskara and took. 
Teaching : 
¢ Wife: Katyayini, Meitreiyi 
¢ Gargi — Lady challenger. 
¢ Ashvaha 
Ushasta 
Kahola 416 


6th — gth Braqmanam’s 


Gargi asks 2 Questions — Arrows : 

¢ What is Akshara Brahman? 

¢ What supports whole cosmos? 

¢ What supports Avyakruta Akasha, Avyakta (not Akasha element but Maya). 
Yajnavalkyas Answer : 
Brihadaranyaka Upanishad : 


By, * 
tS | gtaray, Vag Age atta STSTTT afaaiea, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthulam, 
TRIBAATI SETA AAS RAT CTT TATA SATO - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
ATRIA A SALA TAT HAMAR SAR - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 


avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


ANTATAAA AAT, A aaztrfee fara, | | 2v8% amanal, ate : 
abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 II 


a aaarla Hert ti < I 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [III — VIII — 8] 





¢ Nirgunam Brahman supports Maya. 


¢ 26 properties negated. 
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146. Sutra 10 : [Topic 21 — Sutra 73] 


The Imperishable (is Brahman) on account of (its) supporting everything up to Akasa 
(ether). [| — Ill — 10] 








Avyakruta / Unmanifest / Maya Being support 


e Aksharam is Brahman because it supports all things including space. 


¢ Brahman supports everything in past, present, future. 
Definition of Brahman : 

e Free from all attributes, organs, elements. 

¢ Nisheda Vakya Pramanam. 

¢ Aksharam Sustains Maya, Avyakrutam, Sarva Adharam, Adhishtanam. 
Purva Pakshi : 

¢ |am not foolish. It is not Alphabets. 


e¢ In Veda, it is special alohabet “OM”. 


wmfAaaarat Te] ATRIA Uttering the one syllabled ‘Om’ — the (symbol of) Brahman 


— and remembering Me, he who departs, leaving the body, 





q: Yard Saeee VW ad IAT TTA I o.23 Ill attains the supreme Goal. [Chapter 8 — Verse 13] 


Taittriya Upanishad : 





The sacred sound Om is Brahman. All this is the syllable Om. [I — VIII — 1] 


Mandukya Upanishad : 


ete : 3T T= 1 sti tTHwMmaazeat wfae aa Harih Aum, Aum-ityetad-aksaram-idam sarvam 
ASTIQSAlTSAtlAaT awa yaetiasat(aia tasyopa-vyakhyanam bhutam bhavad-bhavisyad iti 

Aaa IT way " ae [= afea- cHisiaia sarvam-onkara eva, yac-canyat-trikalatitam 
A=czazyiqniz wa i} 2 Wl tad-apy-onkara eva II 1 Il 


Harih Aum. Aum, the word, is all this. A clear explanation of it is (the following) : All that is past, present and future, 
verily, is Aum. That which is beyond the three periods of time is also, indeed, Aum. [Mantra 1] 





Chandogya Upanishad : 


Tanyabhyatapattebhyo bhitaptebhya omkarah samprasravattadyatha 
sankuna sarvani parnani samtrnnanyevamomkarena sarva 


vaksamtrnnomkara evedam sarvamomkara evedam sarvam II 3 Il 


[Prajapati then] meditated on those three vyahrtis [bhuh, bhuvah, and svah]. Out of the vyahrtis, which he thought 
about, emerged Omkara. Just as a network of ribs is spread all over a leaf, similarly, Omkara permeates every form of 
speech [or, everything]. All this is Omkara. All this is Omkara. [2 — 23 — 3] 





419 


Siddantin : 
1st Argument : 


¢ Omkara is not Sarva Adharam. 
¢ Omkara is Adhara for all words in creation. 
e Pada Adhara not Pada Artha Adhara. 


¢ Omkara — Sound produced in time has beginning and end. 


¢ Shabda-— property of Akasha, subject to beginning and end, Anityam. 
¢ Omkara Guna supported by Akasha. 
¢ Omkara — Padam Artha = Paramatma, Brahman, who is Sarva Adhara. 
¢ Brahman revealed by Omkara is Sarvaddhara. 
¢ Omkara is Prateekam, Lakshyam Brahma. 


e Sarva Adhara Aksharam is not Omkara but Brahman. 





24 Argument : 


Aksharam 





————— 





Primary Meaning 











Derived meaning 





———— 








Rudhi Artha 





Shar 














| 








- Alphabet 
- Does not fit 











- To perish 
- Na Ksharati iti Aksharam 
- Eternal reality 











Ashnute 











- Ash-—to pervade 
- Vyapnoti iti Aksharam 


- All pervading is Brahman, 











Yajnavalkya : 
¢ Eternal all pervading Brahman is Aksharam in Brihadaranyaka Upanishad -3-8-8. 


amy ® 
q gtara, waz aaet aitfit STATOTT afraatee, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 
SET GAAT STATS EAA CT TATA SATE - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
ATR EAC TATAT RATATAT SEER - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 


avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


ANNTATAAATAe, A aazrfa fea, p, ate: 
abahyam; na tad asnati kim cana, na tad aSnati kas cana Il 8 II 


a qeurfa Hert ti < il 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 
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147. Sutra 11 : [Topic 21 — Sutra 74] 





This (supporting) on account of the command (attributed to the Imperishable, can be 
the work of the Supreme Self only and not of the Pradhana). [I — II] — 11] 


Word Analysis : 
a) Sa: 


Pronoun “that” Ambaram. 


Drithihi supporting whole universe, sustaining universe. 


b) Prashanat : 


Prashasa Sravanat. 


Because of usage of word Prashasanat ruling, commandment (In Brihadaranyaka 
Upanishad — Chapter 3 — 8 — 9). 


Sa Brahma Karma Prashasanat cha. 
Ratnaprabhakara — sub-commentator mentions this. 


Purva Pakshi takes it as Pradhanam became he gets confused as Buta Akasha — 
(Sustained). It is Avyakruta, Avyakta Akasha (Sustainer). 


Supporter and supported can’t be same Jada Vastu. 
Ruler, governance — Indicates Chetana Tatvam. 


Sustainance of world is function of Chetana Paramatma. 
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Purva Pakshi: 


¢ Status of Aksharam = Maya, Moola Prakrti, Avyaktam. 
Gita: 


You aaa: Way: Wa aRTE | From the unmanifest, all the manifest proceed at the 
: . ie nS ee le . coming of the ‘day’; at the coming of ‘night’, they 


Tare Walaet THAT aT ATS | oC | dissolve verily in that alone, which is called the 
: Le i el 5.20 unmanifest. [Chapter 8 — Verse 18] 
¢ Creation comes out of Avyaktam and goes back to Avyakta Pradhanam. 


Siddantin: 


¢ By word Prashasanat, Pradhanam negated. 





e Study Brihadaranyaka Upanishad : 3-8-9 


UdeT aT TENE saa ah quiacgaet 
fagat faga:, wae at aeter amaa afar 
meargtrent faa fasa, caer a sacred 
carat mf fatet gal sercrvaTArar ATaT 


etasya va aksarasya prasasane, gargi, suryacandramasau 
vidhrtau tisthatah; etasya va aksarasya prasasane, gargi, 
dyavaprithivyau vidhrte tisthatah; etasya va aksarasya 
prasasane, gargi, nimesa, muhurta, ahoratrany, ardhamasa, 


masa, rtavah, samvatsara iti. vidhrtas tisthanti; etasya va 


waa: daca ea fagareaga ; wateq at seater 
oMAY mfr seas aa: Vteea wart: Wa- 
feu, adieisean:, at at a fag; carer ar 
ATE TTA aft eae AGE: axtatea, Teer 
2an:, adit fracisearren: ts tt 


aksarasya prasasane, gargi, pracyo nya nadyah syandante 
svetebhyah parvatebhyah, praticyo'nyah, yam yam ca disam anu; 


etasya va aksarasya prasasane, gargi, dadato manusyah 


prasamsanti; yajamanam devah, darvim pitaro ‘nvayattah II 9 Il 
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Under the mighty rule of this Immutable, O Gargi, the sun and moon are held in their positions; under the mighty rule of 
this Immutable, O Gargi, heaven and earth maintain their positions; under the mighty rule of this Immutable, O Gargi, 
moments Muhurtas, days and nights, fortnights, months, seasons and years are held in their respective places; under the 


mighty rule of this Immutable, O Gargi, some rivers flow eastward from the White Mountains, others flowing westward 
continue in that direction, and still other keep to their respective courses; under the mighty rule of this Immutable, O 
Gargi, men praise those that give, the gods depend on the sacrificer, and the manes on independent offerings 


(Darvihoma). [Ill — Vill — 9] 





e Vishaya — Brihadaranyaka Upanishad :3-—8-8 


SS | glare, wade aaRAT atta STSTTT afraatee, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 
TRISAA TIS ET AAAS RT CTT AAT SATO - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
ARTA TH ALTA TAA MATA TAT SATE - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 
ANOTATAAA AAT TATATEN , a aasrfa faraa, avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 

a aaatrla Heart | < | 


abahyam; na tad asnati kim cana, na tad asnati kas cana II 8 II 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 





e Etasya Aksharam Prashasane repeated Several times. 
e Aksharam alone maintains order in the world. 
¢ Policing possible by Chetana Tatvam only not Pradhanam. 


¢ Prakrti can’t rule the world. 
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148. Sutra 12 : [Topic 21 — Sutra 75] 


And on account of (the Sruti) separating (the Akshara) from that nature is different 
(from Brahman). [I — II] — 12] 


¢ Other one, Pradhanam, with 23 properties is negated indirectly in Brihadaranyaka 
Upanishad : 3 -—8-11. 





dal MaqgAT THAISS xe, sma Nd, aa tad va etad aksaram, gargi, adrstam drastr, asrutam, Srotr, 
aed, atfasra fang ; mPaqaisted x8, aaa Steet amatam mantr, avijnatam vijnatr, nanyad ato'sti drastr, 
site, aTraTatstea Ard, amazatsteat ferara ; nanyad ato'sti srotr, nanyad ato'sti mantr, nanyad ato'sti vijnatr; 
etasmin nu khalv aksare, gargi, akasa otas ca protas ca || 11 II 
CAAT eA THAT Mages TALAAT tt ALU 


This Immutable, O Gargi, is never seen but is the Witness; It is never heard, but is the Hearer; It is never thought, but is 
the Thinker; It is never known, but is the Knower. There is no other witness but This, no other hearer but This, no other 


thinker but This, no other knower but This. By this Immutable, O Gargi, is the (unmanifested) ether pervaded.[3 — 8 — 11] 


Adrishtam — Not Seen Seer — Drishtru 
- Asrutam — Not Heard - Hearer — Srotru 
- Amantan — Not Known - Knower — Mantru 
- Avigyatam — Not Thought - Thinker — Vigyatru 





¢ Seerhood, hearerhood, knowerhood, thinkerhood possible only for chetana tatvam. 


¢ Pradhanam is Achetanam. 425 


¢ Knower — Combination of 5 senses. 
Experiencer — Combination of 5 Senses + Thinker. 
¢ Chetana Brahman is ever experiencer. 
¢ What fits Pradhanam? 
Only seen, heard, thought, known, experienced — Jada Vastu. 
¢ What is Brahman? 
Seer, hearer, thinker, knower, experiencer — Chetana Vastu, Sentient, witness. 
Conclusion of Adhikaranam : 
Vyasas main reasons : 
Sutra 10 : 
¢ Ambara Anta Dritehe 
¢ Substratum of Universe. 
¢ Omkara only sound produced and resolved. 
Sutra 11 : 
¢ Aksharam — Prashasana Karta 
e Ruler, controller has to be Chetana Tatvam. 
Sutra 12: 
¢ Anyabava Vritteshcha. 


¢ Seerhood, hearerhood — in Brihadaranyaka Upanishad 3 — 8 — 11 can be only Chetana 
Brahman. 


¢ By mentioning as Chetanam, Sruti negates Aksharam as Jada Pradhanam. 426 


Shankara: 


¢ Negates possible Purva Pakshi. 





Chetanam 


i 


Jivatma? Paramatma? 




















¢ Brihadaranyaka Upanishad - Chapter 3 — 8 — 8 gives Answer. 


SS | graray, wade aac atta ATSTTT afraate, sa hovaca: etad vai tad aksaram, garg!, brahmana abhivadanti, asthulam, 
ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 
avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 II 


a aestria Herat Ni < I 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 





Not Jivatma : 
e Prana Dharane. 
¢ Holds Prana, Prani. 


¢ Sharira Traya Sahita. 427 








Sruti Negates 








—————— 








Jivatma in3-—8-8 








Pradhanam 


in3-—8-11 














Aksharam — without sense organs, 
mind, vak, eye, prana, mukham. 








Conclusion: 


e Aksharam — Brahman only. 








Aksharam — not 








——————— eye 





Alphabet 











Omkara Jiva 








Pradhanam 

















Primary meaning 











Sound Seer, hearer, 











knower, thinker 


Not material cause 























Aksharam is Paramatma because 


descriptions tally 














- Substratum 
- Omkara ruled out 








Ruler 
Pradhanam Ruled out 








- Without organs 
- Jiva ruled out. 
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¢ Paramatma has 3 attributes — Ruler, Substratum, without organs. 
Gita: 


ART ATATaTay The Blessed Lord said : Brahman is Imperishable, the 
Wat Te WH HTT SAT HAA | 


Supreme; His essential nature is called Self-knowledge, the 
creative force that causes beings to spring forth into 


WTHTAaTGaTHaey fat: Hoof: la.3 ll manifestation is called ‘work’ (action). [Chapter 8 — Verse 3] 





¢ Brahman is imperishable, the supreme. 
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149. 4th Adhikaranam — One Sutra 
Sutra 13 : [Topic 22 — Sutra 76] 


Because of His being mentioned as the object of sight, He (who is to be meditated 
upon is Brahman). [I — Ill — 13] 
























































Ikshadi Karma Vyapadeshat Saha 
- Jnanam - Jneya Vishaya - Because of reference 
- Ikshati - Object Brahman as an object of 
ot Wietuus: knowledge. 











b) Prasno Upanishad : 


Yah punaretam trimaatrena-om-ityetenaivaaksharena param 
purusham-abhidhyaayeeta, sa tejasi soorye sampannah 
yathaa paadodara-stvachaa vinirmuchayate evam ha vai sa paapmanaa vinirmuktah 
oF 7 ae a VIS Toy sa saamaabhir-unneeyate brahmalokam sa etasmaajjiivaghanaath paratparam 
= qeuarara | aedr Sear waa: ol Gl purisayam purusham-eekshate tad etau slokau bhavatach II 5 Il 


But if again he meditates on his highest Purusa with this syllable by all its three matras, he becomes united with the 
bright Sun. As a snake is freed from its skin, so is he freed from all sins. He is led by the Sama hymns to the world of 
Brahma, the Creator, and from Him — the mass of life — he beholds the supreme purusa residing in the heart. There are 
the two following verses about it. [Chapter V — Verse 5] 430 





¢ Prasno Upanishad — Chapter 5 — Verse 5 which reveals Parama Purusha as object of 


Omkara Meditation. 





b) Samshaya : 





Object of Meditation 








_———— 





Hiranyagarbha 











Paramatma 











- Karya Purusha 

- Purva Pakshi 
Phalam : 

- Brahma Loka Prapti 





Brahma loka here. 


- Hiranyagarbha loka called 








- Karanam Brahman 


Phalam: 


- Paramatma Jnanam 
- Dhyeyam or Upasyam Brahman. 




















Brahman 








eee 








Object of Meditation 














Object of Knowledge 











- Upasyam Brahman 
Ikshadi Adhikaranam 

















- Jneyam Brahman 
- Vedantic Brahman 
- Matter of Knowing 
a) Aksharadhikaram 
b) Buvadhiadhikaranam 
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Word Meaning : 


¢ Because of presentation of Para Purusha as an object of meditation in Dhyana Vakyam 
of Prasno Upanishad — Chapter 5 — Verse 5, Phala Purusha is Paramatma alone and 
not Hiranyagarbha. 


¢ Jneya Purusha = Dheya Purusha. 

¢ Object of Meditation = Object of Knowledge. 
Background : 

e Prasno Upanishad — 6 disciples — 6 questions. 
5th Chapter : 

¢ Disciple : Satyakama 


¢ Guru: Pipalada. 








Omkara Symbol 


ee 


Para Brahman Apara Brahman 


Nirguna, Nirupadhika, Karanam Saguna, Sauphadhika Karyam 
Brahma called Paramatma Brahma called Hiranyagarbha. 
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Similar Mantra: 


Katho Upanishad : 


waeesqaray Wea Al Ateeald AST AT 11 9G I 


Etad-dhyeva-ksaram brahma etad-dhyeva-ksaram param. 


Etad-dhyeva-ksaram jnatva yo yad-icchati tasya tat II 16 II 





This word is verily Brahman alone, this word is also the highest, he who knows this word obtains, verily, whatever (of the 
two) he desires. [I — Il — 16] 





What is Param Purusha? 











Hiranyagarbha Paramatma 

















1%t Part of Prasno Upanishad - Chapter 5 — Verse 5 mantra is meditate on Param 
Purusha. 


e¢ = 2°¢ : Phalam = Hiranyagarbha loka. 
a aaa fea = — 
(ecard — at Ta: 


ser arene Fn ig wr Fae 
4 WAaMSaldd Fess 4 


Yah punaretam trimaatrena-om-ityetenaivaaksharena param 
purusham-abhidhyaayeeta, sa tejasi soorye sampannah 

yathaa paadodara-stvachaa vinirmuchayate evam ha vai sa paapmanaa vinirmuktah 
3 T sa Saamaabhir-unneeyate brahmalokam sa etasmaajjiivaghanaath paratparam 
Tara | dedl See Maa: I Gl purisayam purusham-eekshate tad etau slokau bhavatach II 5 Il 


But if again he meditates on his highest Purusa with this syllable by all its three matras, he becomes united with the 
bright Sun. As a snake is freed from its skin, so is he freed from all sins. He is led by the Sama hymns to the world of 
Brahma, the Creator, and from Him — the mass of life — he beholds the supreme purusa residing in the heart. There are 





the two following verses about it. [Chapter V — Verse 5] 
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Siddantin : Reasons 
a) Hiranyagarbha Prapti (Station) not absolute (Destination) but intermediate result. 
e Ultimate Phalam — Paramatma Jnanam. 


Uttering the one syllabled ‘Om’ — the (symbol of) Brahman 


— and remembering Me, he who departs, leaving the body, 


uy: rarfa Se q atte aati wfeH I a.es ll attains the supreme Goal. [Chapter 8 — Verse 13] 


b) Meditate on Paramatma then he will know Paramatma who is superior to Hiranyagarbha in 
Brahma Loka. 





c) Param : 
¢ Greatest — not Virat or Hiranyagarba but highest is Paramatma. 
e Mukhya Artha fits Paramatma only. 

Katho Upanishad : 


Indriye-bhyah para hy-artha, arthebhyas-ca param manah, 


Manasas-tu para buddhih, buddher-atma mahan-parah II 10Il 


Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind is the intellect and beyond 
the intellect is the Great Self. [I — Ill — 10] 





d) Sarva Papa Nasha only by knowing Paramatma — not Hiranyagarbha. 
¢ Hiranyagarbha Upasana gives purity not absolute purity. 
Conclusion : 
e¢ Para Purusha is Paramatma not Hiranyagarbha. 
¢ Here it is Upasyam Brahma. 434 


150. 


5th Adhikaranam 


Daharadhiadhikaranam — 8 Sutras (14 — 21) 


a) Vishaya : 
Chandogya Upanishad : 






































Om atha adidamasminbrahmapure daharam pundarikam 









































tadvava vijijnasitavyamiti Il 1 Il 


vesma daharo'sminnantarakasastasminyadantastadanvestavyam 


Om. This body is the city of Brahman. Within it is an abode in the shape of a lotus [i.e., the heart], and within that there 
is asmall space. One must search within this space and earnestly desire to know what is there. [8 — 1-1] 





¢ Dahara Upasana. 


b) Samshaya : 











Dahara Akasha Inner space 








Buta Akasha 








Brahman 














Vachyartha 

Purva Pakshi 
Elemental space 

- Pratyaksha Vishaya 








Siddantin 

Chid Akasha, Consciousness 
Akasha = Chaitanyam here 

- Small Chaitanyam = Dahara Akasha 
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Background : 
¢ Akasha: 
Asamantat, Prakashate shining, manifesting everywhere as Sat Chit Ananda. 
¢ Hridayam: 
Lotus heart is abode, residence of Paramatma for Upasana. 


Gita: 


Mentally renouncing all actions and fully self-controlled, 
We Tih 


the embodied one rests happily in the city of nine gates, 


vam a we _ xin PTA Il y.93 ll neither acting nor causing others (body and senses) to 


act. [Chapter 5 — Verse 13] 





Deho Devalaya prokto.... 
Deho Devalaya Prokto Jeevo Deva Sanathana | 


tyajade gnana nirmalyam soham bhaavena poojayet Il 


"The body alone is the Temple of God ; the indi-vidual is the Universe, knowledge destroys the ignorance about duality. 
Hence, worship God / Goddess with con-sciousness of Soham ie., with the awareness that you are the Universal energy 
as you breath every moment". 


Hiranmaye pare kose virajam brahma niskalam | 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh II 9 Il 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [II — II — 9] A36 





World is resting on that formless space like Ishvara. 


Meditate on Saguna Ishvara as Brahman (External object). 
Meditate lord as external space — Akasha Shariram Brahma. 
Meditate on Lord as internal space. 

Know Lord as inner Akasha. 


Chandogya Upanishad — 8" Chapter 3 & 4 stage (Prajapati Vidya). 
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151. Sutra 14 : [Topic 23 — Sutra 77] 





The small (ether, Akasa, is Brahman) on account of the subsequent arguments or 
expression). [I — II] — 14] 


¢ Small space is Brahman on account of many reason. 






































Hridayam 
Physical Heart Mind 
- Primary meaning - Secondary meaning 
- Residence of mind is small. - Lakshyartha 
- Inner space within lotus heart - Mind abides in heart during sleep. 
within Body called Brahma Puram. - Jagrat — working place of all 5 
sense organs, Sharira Vyapi. 
- Svapna in the heart. 











Vyasas Reason : 


¢ Dahara Akasha is Brahman, because description matches with Brahman later. 
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Shankara’s 7 features of Dahara Akasha 











Chandogya Upanishad 








a 





8-1-1 




















8-1-3 


8-1-5 





1) Antar Akasha 
Anveshtavyam 
- Deserves enquiry 
2) Vijingyastvam 


- Realisability, knowability. 


Gita: 
- Chapter 13 — Verse 13 








3) Sarva Buta Akasha sa 
Drishyam 
- Comparable to all 
pervading space. 
4) Sarvadharatvam 
- Resting place 
- Substratum 





5) Ashta Guna Vasishtatva 
6) Atmatvam 











8-1-6 














Chandogya Upanishad : 











7) Ananta Phala Vatvam 
- infinite result. 





Om atha yadidamasminbrahmapure daharam pundarikam vesma 





daharo'sminnantarakasastasminyadamtastadanvestavyam 


tadvava vijijnasitavyamiti II 1 II 


Om. This body is the city of Brahman. Within it is an abode in the shape of a lotus [i.e., the heart], and within that there 





is asmall space. One must search within this space and earnestly desire to know what is there. [8 — 1-1] 














Gita : 
ay marThy | will declare that which has to be “known,” knowing 
racAa Toads 1 | “ : | which one attains to Immortality — the beginningless 


Waren Tel dT OWA gee | 93.93 Il Supreme Brahman, called neither being nor non-being. 


[Chapter 13 — Verse 13] 





Chandogya Upanishad : 


Yavanva ayamakasastavaneso'ntarhrdaya akasa 





ubhe asmindyavaprthivi antareva samahite 





ubhavagnisca vayusca suryacandramasavubhau vidyunnaksatrani 





yaccasyehasti yacca nasti sarvam tadasminsamahitamiti Il 3 Il 


[The teacher replies :] The space in the heart is as big as the space outside. Heaven and earth are both within it, so also 
fire and air, the sun and the moon, lightning and the stars. Everything exists within that space in the embodied self — 
whatever it has or does not have. [8 — 1-3] 


YH AaaTe4 saaaqstata A aaares ead Vets Sa bruyannasya jarayaitajjiryati na vadhenasya hanyata etatsatyam 


Fea - “PTAT: GATfeat VA ATAVSduTAyl fast brahmapuramasminkamah samahita esa atmapahatapapma vijaro 
eel fafa- weaistoura: WersTs: Geraci vimrtyurvisoko vijighatsopipasah satyakamah satyasankalpo 


aa1 gae ust swartfastta aartsmrda 4 aa-qufaaray yatha hyeveha praja anvavisanti yathanusasanam yam yamantamabhikama 
datdq 4 wage a Basu a asar- ustrafa oy bhavanti yam janapadam yam ksetrabhagam tam tamevopajivanti II 5 II 


In reply the teacher will say : the body may decay due to old age, but the space within [i.e., brahmapura] never decays. 
Nor does it perish with the death of the body. This is the real abode of Brahman. All our desires are concentrated in it. It 

is the Self — free from all sins as well as from old age, death, bereavement, hunger, and thirst. It is the cause of love of 
Truth and the cause of dedication to truth. If a person strictly follows whatever the ruler of the country commands, he 
may then get as a reward some land, or even an estate. [8 -1—5] 4A0 





Chandogya Upanishad : 


Tadyatheha karmajito lokah ksiyata evamevamutra punyajito lokah 
ksiyate tadya ihatmanamananuvidya vrajantyetamsca satyan kamamstesam 
sarvesu lokesvakamacaro bhavatyatha ya ihatmanamanuvidya vrajantyetamsca 


satyankamamstesam sarvesu lokesu kamacaro bhavati II 6 II 


Everything perishes, whether it is something you have acquired through hard work in this world or it is a place in the 
other world which you have acquired through meritorious deeds. Those who leave this world without knowing the Self 
and the Truths which they should know are not free, no matter where they go. But those who leave this world after 
knowing the Self and the Truths which they should know are free, no matter where they are. [8 — 1-6] 





Ashta Guna Visishtatvam : 


i. Apahatapapma > Free of Papam 

li. Vijara > Free from old age 
iii. Vimrityu > Free from death 
iv. Vishoka > Free from sorrow 
v. Vijigatsaha > Without Hunger 
vi. Apipapsaha > Without Thirst 
vii. Satyakamaha +> Unfailing desires 
viii. Satya Sankalpaha > Unfailing plans 
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Chandogya Upanishad :8-1-3 
¢ Daharakasha — seemingly small but really as Vast as external space. 
¢ Comparable to external space but different. 
¢ In Dahara Akasha, Prithvi, Nakshatram, Vayu, Samudram, Heaven, Located. 
¢ Sarva —Adharam -— fits Brahman, Substratum of everything. 
¢ Buta Akasha: 
o Relative Substratum not adhara of itself. 
o Buta Akasha supported by Brahman. 
Chandogya Upanishad :8-1-5 
¢ Free from Papa — hence pure being, Chaitanya Svarupam. 


¢ 8Vibhutis of Dahara Akasha Brahman none of these descriptions can fit Buta Akasha — 
Matter. 


¢ Hence Lord is sentient being endowed with 8 glories. 

¢ Akasha-— has death Maranam during Pralayam not Amrityu. 
Chandogya Upanishad :8-1-6 

¢ Karma + Upasana of Jivas have finite result — perishable. 

¢ Akasha Brahman is infinite. 

¢ Knowledge of Dahara Akasha gives infinite result through knowledge. 
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Shankara : 
¢ Adds one more reason. 
¢ Physical Body = Brahma Puram 
= Only because Dahara. 
¢ Akasha is Brahman, this body is Butakasha Param. 
Purva Pakshi : 
¢ How this miserable body is residence of all pervading Brahman? 
Shankara : 
¢ Residence of Rama means | can meet Rama here. 
¢ Body, residence of Brahman means Brahman is recognisable, contactable in the body. 


¢ Body is Upalabdhi Sthanam, Brahman obtains in the body. 


Oderater TSTearet ' a Mentally renouncing all actions and fully self-controlled, 
HAT Weak q id the embodied one rests happily in the city of nine gates, 


Tage qt @eal aa Has FTA il ¥.93 | neither acting nor causing others (body and senses) to 


act. [Chapter 5 — Verse 13] 





Katho Upanishad : 


¢ Brahman resides in Body. 
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152. Sutra 15 : [Topic 23 — Sutra 78] 


The small Akasa (ether) is Brahman on account of the action of going (into Brahman) 


and of the word (Brahmaloka); because thus it is seen (i.e. the individual souls go into 
Brahman) is seen elsewhere in other Sruti texts; and this daily going of the souls into 
Brahman (during deep sleep) is an inferential sign by means of which we may 
properly interpret the word ‘Brahmaloka’). [| — Ill — 15] 





Chandogya Upanishad : 





Way Aa arere slat Aa a Var 2 afe=aq cM Atha ye casyeha jiva ye ca preta yaccanyadicchanna labhate 
z : sarvam tadatra gatva vindate'tra hyasyaite satyah kama 
anrtapidhanastadyathapi hiranyanidhim nihitamaksetrajna 
uparyupari sancaranto na vindeyurevamevemah sarvah praja 


aharahargacchantya etam brahmalokam na vindantyanrtena hi pratyudhah I! 2 Il 


Further, those of his relatives who are still alive and those who are dead, and also those things a person cannot get even 
if he wishes for them — all these he gets by going within his heart. All true desires of a person are in his heart, though 
they are hidden. It is like when there is gold hidden someplace underground and people who are ignorant of it walk over 
that spot again and again, knowing nothing about it. Similarly, all these beings go to Brahmaloka every day, and yet they 
know nothing about it because they are covered by ignorance. [8 — 3 — 2] 


Context here: 


¢ During sleep, every Jiva resolves in Dahara Akasha only. 


¢ Whenever Jiva resolves, it resolves into Brahman, Ishvara only — why? 


ee 





a) Mundak Upanishad : 


T: Wea: Waa FETT: | || tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


Ta ae —_ Val: Wass Ta TT AT Il 2 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 
Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their on back into 
it. [II—1-— 1] 





¢ All Jivas born out of Brahman and resolves into Brahman. 


Vyasas Argument : 





Jiva resolves into Ishvara 
(Dahara Akasha) only 



































Temporarily Permanently 
During Sleep - Pralayam when Videha Mukti 








| creation resolved. 
Chandogya Upanishad : 
- Sad eva soumya... [6-2-1] 
- In Sat —Jiva ties 





Chandogya Upanishad : 
b)6-8-1 
c)8-—3-2 
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Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyvam,; 
Taddhatka ahurasadevedamagra asidekamevaavitivam 


tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 


existence emerged. [6 — 2 —1] 


Sa ya eso nimaitadatmyamiam sarvam tatsatyam sa 
atma tattvamsi svetaketo iti bhuya eva ma bhagavan 


viinapayatviti tatha somyeti hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. [6 —8 —1, 6-9 — 4, 
6-—10-3,6-11-3,6-—12-3,6-13-3,6-14-3,6-15-3, 6-16 -3] 


Atha ye casyeha jiva ye ca preta yaccanyadicchanna labhate 
sarvam tadatra gatva vindate'tra hyasyaite satyah kama 
anrtapidhanastadyathapi hiranyanidhim nihitamaksetrajna 
uparyupari sancaranto na vindeyurevamevemah sarvah praja 


aharahargacchantya etam brahmalokam na vindantyanrtena hi pratyudhah I! 2 Il 


Further, those of his relatives who are still alive and those who are dead, and also those things a person cannot get even 
if he wishes for them — all these he gets by going within his heart. All true desires of a person are in his heart, though 

they are hidden. It is like when there is gold hidden someplace underground and people who are ignorant of it walk over 
that spot again and again, knowing nothing about it. Similarly, all these beings go to Brahmaloka every day, and yet they 


know nothing about it because they are covered by ignorance. [8 — 3 — 2] 





d) Prasno Upanishad : 


Cesar: TAT AAT aT SAT aa aadid A AA: | Yad-uchchhvaasa nihsvaasaav-etau aahuti samam nayateeti sa samaanah. 
FAT BS ad Usa: | Senora: mano ha vaava yajamaana, ishtaphalameva udaanah 
ay Uw GaAMaSteael Waaia il Sil sa enam yajamaanam-aharahar brahma gamayati II 4 Il 


Because the Samana distributes equally the oblations of the ‘inspirations and expirations’, he is priest (hotr). The mind is 
the sacrificer (Yajaman) and the Udana is the fruit of the sacrifice. He leads the sacrificer every day (in deep sleep) to 
Brahman. [Chapter IV — Verse 4] 





e Udana Prana takes Jiva to Brahman. 


e) Brihadaranyaka Upanishad : Svayam Jyoti Brahmana 


| , aa AEA AIT AWAIT aQq | FAT tad va asyaitad aticchando'pahatapapmabhyam rupam. tad yatha 

| frat farar eafcurst a Tel fara ae AVAL , priyaya striya samparisvakto na bahyam kim cana veda nantaram, 

| waar Gay: TR ATH AT ATI a SITET feaa evam evayam purusah prajhenatmana samparisvakto na bahyarm kim cana 
| ae AAT ; «ABT ACAAATAH TAA ea veda nantaram. tad va asyaitad apta-kamam, atma-kamam, a-kamam 


MNGTATTY Haz il rupam Sokantaram II 21 II 


That is his form — beyond desires, free from evils, and fearless. As a man, fully embraced by his beloved wife, does not 
know anything at all, either external or internal, so does this infinite being (Self), fully embraced by the Supreme Self, not 
know anything at all, either external or internal. That is his form — in which all objects of desire have been attained and 
are but the self, and which is free from desire and devoid of grief. [IV — II] — 21] 





¢ Pragnena Anvarudha na bahyam kinchana, Aantaram, Priya — Na antaram. 


e Jiva resolves into Brahman. 
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Word Analysis : 
a) Gathi Shabdabyam : 
¢ Merger, resolution, layaha, dissolution. 


¢ Because of merger of Jiva into Daharakasha during sleep, as revealed in Chandogya 
Upanishad — Chapter 8 — 3 — 2, we know Jiva merges into Brahman only. 


¢ Hence Daharakasha = Brahman. 
b) Tatahi Drishtam Lingam cha: 
¢ Jivas merger into Brahman is seen as lingam. 


¢ In Chandogya Upanishad — Chapter 6 — 8 —1, Prasno Upanishad Chapter 4 — Verse 4, 
Jiva merges into Brahman. 


¢ In Chandogya Upanishad — Chapter 8 — 3 — 2 Daharaksha is identical to Brahma loka 
Samavadhi Karanam Prayogat. 


¢ Appositional usage, hence identical. 
Example : 

¢ Ram, son of Dasharatha married Sita. 

¢ Son of Dasharatha in Apposition with Rama. 
Purva Pakshi : 


¢ How Brahma loka is Chaitanyam? 
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Siddantin: 


a) Ahar Aharaha is clue daily occurs in Mantra. 
b) Gita : 


Youre sada: War: WHIRaRTTA | From the unmanifest, all the manifest proceed at the 


coming of the ‘day’; at the coming of ‘night’, they 


TAMA Yaaat Tae aT | dissolve verily in that alone, which is called the 
lo.9c I 


unmanifest. [Chapter 8 — Verse 18] 





¢ Brahma loka not 7‘ heaven, can’t go daily and come back. 


¢ Inthis mantra Brahma loka is Brahma Chaitanyam. 
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153. Sutra 16 : [Topic 23 — Sutra 79] 


Td Aeratsearieqaaered: | Dhritescha mahimno’syasminnupalabdheh | 





Moreover on account of the supporting also (attributed to it) the small ether must be 


Brahman, because this greatness is observed in this (Brahman only according to other 
scriptural passages). [I — Ill — 16] 





Word Analysis : 








2 parts of Sutra 














Daharakasha Mahimnaha 


Brahma Driteshcha Asmin Upalabdha 





























¢ Brahman is Daharakasha in Chandogyo Upanishad — 8-1-1. 











Om atha yadidamasminbrahmapure daharam pundarikam vesma 
































daharo'sminnantarakasastasminyadamtastadanvestavyam 


tadvava vijijnasitavyamiti I! 1 II 





Om. This body is the city of Brahman. Within it is an abode in the shape of a lotus [i.e., the heart], and within that there 
is a small space. One must search within this space and earnestly desire to know what is there. [8 — 1-1] 
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a) Dritehe : 
¢ Because it is sustainer of creation as revealed in Chandogyo Upanishad : 8-4-1 
Atha ya atma sa seturvidhrtiresam lokanamasambhedaya naitam 


setumahoratre tarato na jara na mrtyurna soko na sukrtam na duskrtam 


sarve papmanotonivartantepahatapapma hyesa brahmalokah II 1 Il 


Next, this Self is like a dam. It supports the worlds and protects them from getting mixed up. Day and night cannot cross 
over this dam, nor can old age, death, bereavement, good actions, and bad actions. All sins turn away from it, for this 
Brahmaloka is free from evil. [8 — 4-1] 





b) Cha: 
¢ In addition to Gathi shabda reason, Drithi also supports reason. 
e Sustainer status possible only for Brahman as mentioned in many upanishads. 
c) Asya mahimnaha : 
¢ Glory of sustainer, protector status — Sthithi Kartrutvam. 
d) Upalabdehe : 
e Seen, found. 
e) Asmin: 
¢ In Brahman alone. 
¢ Since Sustainer status found in Brahman alone, Daharakasha should be Brahman only. 


¢ In Chandogya Upanishad — Chapter 8 — 4-—1- “Sethur Vidritihi” mentioned. ve 


¢ Drithihi = Sustainer, Dharanatvam, Karmadhyaksha, Karma phala dhata, maintains law 


& order. 
¢ Universal laws never violated. 


Taittriya Upanishad : Brighu Valli 


tagmbhovaca, yato va imani bhutani jayante, 


yena jatani jtvanti, yatprayantyabhisamvisanti, 


tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva []2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 





know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 


Brihadaranyaka Upanishad : 


ude aT see sgraa mit quiacgaat 
fezet fase, caer at AEALET AMA afar 
meargtrent faga fasa, caer a sac 
cara mfr tater gat server ATaT 


saa: daca cla fagarastha ; wares at seacer 
qreaa mfr qreqise ae: aad yaar: qa- 
aeq:, adteqisem:, at at a fagag; gaa ar 
Sar:, gat Rracisearaan: ts tt 





etasya va aksarasya prasasane, gargi, suryacandramasau 
vidhrtau tisthatah; etasya va aksarasya prasasane, gargi, 
dyavaprithivyau vidhrte tisthatah; etasya va aksarasya 
prasasane, gargi, nimesa, muhurta, ahoratrany, ardhamasa, 
masa, rtavah, samvatsara iti. vidhrtas tisthanti; etasya va 
aksarasya prasasane, gargi, pracyo nya nadyah syandante 
svetebhyah parvatebhyah, praticyo'nyah, yam yam ca disam anu; 


etasya va aksarasya prasasane, gargi, dadato manusyah 


prasamsanti; yajamanam devah, darvim pitaro ‘nvayattah II 9 Il 
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Under the mighty rule of this Immutable, O Gargi, the sun and moon are held in their positions; under the mighty rule of 
this Immutable, O Gargi, heaven and earth maintain their positions; under the mighty rule of this Immutable, O Gargi, 
moments Muhurtas, days and nights, fortnights, months, seasons and years are held in their respective places; under the 


mighty rule of this Immutable, O Gargi, some rivers flow eastward from the White Mountains, others flowing westward 
continue in that direction, and still other keep to their respective courses; under the mighty rule of this Immutable, O 
Gargi, men praise those that give, the gods depend on the sacrificer, and the manes on independent offerings 
(Darvihoma). [Ill — Vill — 9] 





e¢ Vidritou tishtaha. 
¢ Because of ruling of Aksharam Brahma, Sun, Moon, Stars work on order. 
Brihadaranyaka Upanishad : 


@ a wy negra sare sd fara: 
Tig TOTS BMT, GET agit 
ede: adenfaate: ; @ 1 angar wor 


sa va esa mahan aja atma yo yarn vijnanamayah pranesu; 

ya eso ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah, esa setur vidharana 

esarn lokanam asambhedaya, tam etarn vedanuvacanena brahmana vividisanti, 
yajnena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 


vata | anita STETESTT aire: serait pravrajino lokam icchantah pravrajanti, etadd ha sma vai tat purve vidvamsah 


ween 2 aa ga fasta: sat a ward, fi 


prajam na kamayante: kim prajaya karisyamah; yesarn no yam atmayarn loka iti, 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryarh caranti: ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate: asiryah, na hi siryate; asahgah, na hi sajyate asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarh krtakrte tapatah. II 22 I 


oat item tat TISTAICHTS BIH ta, a = 
, STOTT 


earet gam A Re 8 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is 
within the heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work 
nor worse through bad work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the 
bank that serves as the boundary to keep the different worlds apart. The Brahmanas seek to know It through the 
study of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-objects. 
Knowing It alone, one becomes a sage. Desiring this world (the Self) alone, monks renounce their homes. This is (the 
reason for it) ; The ancient sages, it is said, did not desire children (thinking), What shall we achieve through children, 
we who have attained this Self, this world (result). They, it is said, renounced their desire for sons, for wealth and for 
the worlds, and lived a mendicant’s life. That which is the desire for sons is the desire for wealth, and that which is 
the desire for wealth is the desire for worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; 
unattached, for It is never attached; unfettered — It never feels pain, and never suffers injury. (It is but proper) that 
the sage is never overtaken by these two thoughts. | did an evil act for this, | did a good act for this. He conquers 
both of them. Things done or not done do not trouble him. [IV — IV — 22] 








e Vidarana = Vidrithi = Sustainer. 
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154. Sutra 17 : [Topic 23 — Sutra 80] 





Also because of the well-known meaning (of Akasa as Brahman, the small Akasa is 
Brahman). [I — Ill — 17] 


e Akasha often used in Sastra as Brahman. 


Word Analysis : 
a) Dahara Akasha Brahman Prasiddesh cha: 
e Inner space within heart in Chandogya Upanishad — 8 — 1-—1-is well known as 
Brahman in Shastra. 


Om atha yadidamasminbrahmapure daharam pundarikam vesma 
daharo'sminnantarakasastasminyadamtastadanvestavyam 


tadvava vijijnasitavyamiti I] 1 Il 


Om. This body is the city of Brahman. Within it is an abode in the shape of a lotus [i.e., the heart], and within that there 
is asmall space. One must search within this space and earnestly desire to know what is there. [8 — 1-1] 





b) Cha : 3 Reasons Before 


Chandogya Upanishad : 


- 





Asya lokasya ka gatirityakasa iti hovaca sarvani 





ha va imani bhutanyakasadeva samutpadyanta akasam pratyastam 


yantyakaso hyevaibhyo jyayanakasah parayanam I! 1 Il 


Silaka Salavatya asked Pravahana, What is the end of this earth? Pravahana said : Space, for everything that exists arises 
from space and also goes back into space. Space is superior to everything. Space is the highest goal. [1 —9—-1] 455 


Chandogya Upanishad : 


Sarvam khalvidam brahma tajjalaniti santa upasita ; 
atha khalu kratumayah puruso yathakraturasmimlloke 


puruso bhavati tathetah pretya bhavati sa kratum kurvita I! 1 Il 


All this is Brahman. Everything comes from Brahman, everything goes back to Brahman, and everything is sustained by 
Brahman. One should therefore quietly meditate on Brahman. Each person has a mind of his own. What a person wills in 


his present life, he becomes when he leaves this world. One should bear this in mind and meditate accordingly. [3 — 14 — 1] 


¢ How Akasha is well known as Brahman? 





Purva Pakshi: 


¢ Vachyartha — space — Loka Prasiddhi. 
Shankara : 
¢ Itis Shastra Prasiddhi. 
¢ Normally Vachyartha powerful. Here discussing shastra. 


e tis Shastra prasidihi. 
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Example : 


- Vachyartha - Jnanam here is Lakshyartha — 


- Knowledge Brahman. 
Gita : 
- Jnanad Dagda karmani.. [4 — 19] 





Gita: 
Tey aa Gates: Tae era tara: Whose undertakings are all devoid of desires and purposes, 


and whose actions have been burnt by the ‘fire of 


CUE CED or ii THe: ufos Tur: ls.29 Il knowledge’, him the wise call a Sage. [Chapter 4 — Verse 19] 





¢ Buta Akasha — Vachyartha does not fit. Use Lakshyartha Brahman. 


457 


155. Sutra 18 : [Topic 23 — Sutra 81] 


ltaraparamarsat sa iti chen nasambhavat | 


If it is said that the other one (i.e. the individual soul) is meant on account of a 
reference to it (made in a complementary passage) (we say) no, on account of the 












































impossibility. [Il — Ill — 18] 
2 Portions 
Purva Pakshi Siddantin 
Question: Answer : 


- |tara Paramarshat Saha itichet? 
- Based on Chandogya Upanishad 
8-3-4 





- Na Asambavati 

















Chandogya Upanishad : 


Atha ya esa samprasado'smacchariratsamutthaya param jyotirupasampadya 





faq &- tanrfatast Ty DTAtTd = STadenquyay = svena rupenabhinispadyata esa atmeti hovacaitadamrtamabhayametadbrahmeti 


qe = al U-aeg geri ams aearata x tasya ha va etasya brahmano nama satyamiti II 4 II 


The teacher said : Then, this person, who is the embodiment of happiness, emerging from the body and attaining the 
highest light, assumes his real nature. This is the Self. It is immortal and also fearless. It is Brahman. Another name for 
Brahman is Satya, truth. [8 — 3 — 4] 458 





Word Analysis : 
a) Itara Para Marshaat Da: 
¢ Because of reference of Jiva as Daharakasha in Chandogya Upanishad mantra 8 — 3 —4 
b) Iti chet : 
¢ If sucha question is asked by Purva Pakshi, our answer is. 
c) Na Asambavat : 


¢ Unfitting in this context. 
Background : Chandogya 


Atha ya esa Samprasado'smacchariratsamutthaya param jyotirupasampadya 
svena rupenabhinispadyata esa atmeti hovacaitadamrtamabhayametadbrahmeti 


tasya ha va etasya brahmano nama satyamiti II 4 Il 


The teacher said : Then, this person, who is the embodiment of happiness, emerging from the body and attaining the 
highest light, assumes his real nature. This is the Self. It is immortal and also fearless. It is Brahman. Another name for 
Brahman is Satya, truth. [8 — 3 — 4] 





Purva Pakshi : 
¢ This Daharakasha is Samprasada — Jiva — who becomes tranquil in sleep state. 


Anubuti prakasha analysis : 


- Fully active - Partially tranquil - Jiva is Samprasada 
- No tranquility - Chittam, memory active tranquil 





¢ Daharakasha is Samprasada Jiva. 459 


Vyasa: 
¢ |f Dahara Akasha is Jiva, other properties — Shankaras 7 and Vyasas 4 — does not fit. 


¢ Apahata papma Dies of iio fF Does not fit 
Gathi, Shabda, Drithi — Sustainer 


¢ Jiva starts as freewill oriented, ends fatalistic — Asatya Sankalpa, Asatya Kamaha. 





Brahma Sutra - Support 


— OO 


Bheda Siddantin 
| | 


- Jnana Prakaranam 


Corollary : 
































Vyavaharika Drishti 














| - Jat tvam asi. 
| Keno Upanishad : 
- Ishvara creator - Jiva Jagat - Anya deva tat viditat.... [1 — 3] 
- Karanam - Karyam - Tad eva tvam brahma... [1 — 4] 


























Ma tatra caksur gqgaoacchoaoti na vag gqaoacchati no moanah 
na vidmo na vifanimo yvyothartad—anusisyat 
Anyvodeva tad viditad atho aviditadadhAr 


itisusrumad purvesam ye nastad vyvyaoacacaksire 


The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct one about It. It 
is distinct from the known and above the unknown. We have heard it, so stated the preceptors who taught us That. 


[Chapter 1 — Verse 3] 





Keno Upanishad : 






Yad vaca‘nabhyuditam yena vagabhyudyate 


Tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What speech cannot reveal, but what reveals speech, know That alone as Brahman and not this, that people worship 
here. [Chapter 1 — Verse 4] 


Mundak Upanishad : 





dedd 4at aa 4erare [ Walle pla: TEAST: WaT AST: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 
TU Saas: BET VTE: WS TST SST AT Il oP tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 
This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 


Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (VJiva-s) originate and they find their way back into 
it. [II—1-— 1] 





Taittriya Upanishad : 


tagrmhovaca, yato va irmani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisarmvisani«ti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
sa tapastaptva [1 2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 





¢ Daharakasha is Upasana Prakaranam, Krama Mukti Phalam. 


¢ “Daharakasha” is Paramatma not Jivatma, not Vachyartha, but Lakshyartha Jiva which 
is equal to Paramatma. 


¢ Only Paramatma fits description in this context. 461 


156. Sutra 19 : [Topic 23 — Sutra 82] 





Uttaracchedavirbhutasvarupastu | 


If it be said that for subsequent texts (it appears that the individual soul is meant, we 


say that what is there referred to is) rather (the individual soul in so far) as its real 
nature has become manifest (i.e. as it is non-different from Brahman). [I — II] — 19] 








2 Purva Pakshi’s 











re 





Sutras 14,15, 16, 17 














Buta Akasha, elemental space 
Purva Pakshi 











Purva Pakshi : 
Word Analysis : 
a) Daharakasha : 


Sutras 18, 19, 20, 21 


Jiva Purva Pakshi 




















¢ Daharakasha is Jiva because of later description of Daharakasha as Vishwa, Teijasa, 











Pragya — in Mantras — Chandogya Upanishad : 





Tau ha prajapatiruvaca ya eso ksini puruso drsyata esa 
atmeti hovacaitadamrtamabhayametadbrahmetyatha yo yam 


bhagavo'psu parikhyayate yascayamadarse katama esa 


ityesa U evaisu sarvesvantesu parikhyayata iti hovaca Il 4 Il 
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Prajapati said to those two, That which is seen in the eyes is the Self. He also said : This Self is immortal and fearless. It is 
Brahman. Then they asked : Lord, we see something when we look in water and again when we look in a mirror. Which is 
it? Prajapati replied, The Self is seen in all these. [8 — 7 — 4] 


Ya esa svapne mahiyamanascaratyesa atmeti 
hovcaitadmrtamabhayametadbrahmeti sa ha santahrdayah 
pravavraja sa haprapyaiva devanetadbhayam dadarsa tadyadyapidam 
sariramandham bhavatyanandhah sa bhavati yadi sramamasramo 


naivaiso'sya dosena dusyati Il 1 II 


That person who goes about being worshipped in dreams is the Self. It is immortal and fearless. It is Brahman. Indra then 
left happy in mind. But even before he returned to the gods, a doubt arose in his mind : A person may be blind, but when 
he is dreaming he is not blind. He may be lame, but when he is dreaming he is not lame. There may be some defects in 
his body, but his dream body is not affected by them. [8 — 10 — 1] 





Tadyatraitatsuptah samastah samprasannah svapnam na vijanatyesa 
atmeti hovacaitadamrtamabhayametadbrahmeti sa ha santahrdayah 
pravavraja sa haprapyaiva devanetadbhayam dadarsa naha khalvayamevam 
sampratyatmanam janatyayamahamasmiti no evemani bhutani 


vinasamevapito bhavati nahamatra bhogyam pasyamiti || 1 II 


Prajapati said : When the self is sleeping, with all its organs inactive, it is free from worry and has no dreams. This is what 
the Self is like [i.e., it is spotless]. It is immortal and fearless. It is Brahman. Indra left happy in mind. But even before he 
got back to the gods, he was troubled by a doubt : When the self is in deep sleep, it is not able to recognize itself as “l am 
so-and-so,’ as it does when it is awake. Not only that, it does not even recognize beings around it. It is as if the self has 
been obliterated. It don’t see that anything good will come from this. [8 — 11 — 1] 





¢ Vishwa — Waker 
Teijasa — Dreamer Jiva — Sharira + 3 Avasta 


Pragya — Sleeper aa 


b) Chet: 


¢ Suppose such contention is raised our answer will be. 


c) Jivaha Avirbuta Svarupa Tu : 


¢ We do accept Jiva alone is used but Jiva is Aavirbuta Svarupa. 


¢ Jiva referred in secondary meaning, Lakshyartha. 


e Aavir Buta = Existent nature by Baga Tyaga Lakshana remove superimposition of 


Sthula, Sukshma, Karana Sharirams and 3 Avastas. 
¢ See waker minus Jagrat Avasta. 
e See Dreamer minus dream Avasta. 


¢ See Sleeper minus sleep Avasta. 


¢ Vishwa, Teijasa, Pragya exposed in original form is Jiva in secondary meaning. 





Jiva 








( 





Primary Meaning 








Vachyartha 








—__- + 








Vishwa 





Teijasa 








Pragya 











Secondary Meaning 


Lakshyartha 


Daharakasha Jiva = Brahman 
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d) Tu: 


¢ Tuchham, Nisheda Arthaha, therefore objection is negated. 


Analysis : 








Chandogya Upanishad Chapter 8 — 2 Topics 








ee 





Section 1-6 








- Dahara Vidya Upasana 

- Dahara Akasha imagined as Brahman. 

- Imagination not fact based. 

- Paramatma with 8 attributes imagined. 

- Gita: Chapter 8 — Verse 5 

- Goes to Brahma Loka and gets Krama 
Mukti. 











Gita: 


FATT F AAT TAHT OHTA | 


q: Ward G Agra ait APeaA TTS: |i cyl 











Section / - 12 
| 


- Prajapati Vidya Jnanam 

- Also known as Daharakasha 

- Knowledge is fact based. 

- Whoever knows Atma attains 
all desires (Sarvam Aapnoti). 

- Atma teaching in 4 stages — 
Dvaitam to Advaitam. 

















And whosoever, leaving the body, goes _ forth 


remembering Me alone, at the time of his death, he 


attains My being; there is no doubt about this. 


[Chapter 8 — Verse 5] 
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Prajapati vidya : 

¢ Devatas + Asuras — Students. 

e 32 years for each stage (128 years). 
a) Broadcast Mantra: 8-7-1 


a ararceaureagyy faset fayeafastrert fatsrrecaistaura: ya atmapahatapapma vijaro vimrtyurvisoko vijighatsopipasah 


Wei- aT: Gersoacg: Bisavesa: a fatearfadca: satyakamah satyasankalpah so'nvestavyah sa vijijnasitavyah 
gq adia arei-aretifa Gata Sa sreaat eat taal sa sarvamsca lokanapnoti sarvamsca kamanyastamatmanamanuvidya 


fasmtdatta @ ustufasat- a oe vijanatiti ha prajapatiruvaca II 1 II 


Prajapati once said : the Self is free from sin, free from old age, free from death, free from sorrow, and free from hunger 
and thirst. It is the cause of desire for truth and for commitment to Truth. This Self has to be sought for and thoroughly 
known. The person who has sought for and known the Self attains all worlds and all desires. [8 — 7 — 1] 





b) Vishwa — Waker self : 8-8-4 


at aldara Ustad ea rea qt aT ATA a asa Tau hanviksya prajapatiruvacanupalabhyatmanamananuvidya vrajato 

adt Vdgd- fagel afacara cat ATHAT Al d yatara etadupanisado bhavisyanti deva vasura va te 

UMfaerditd 4 S Siredeca Ud fax TasiseatsSr st aa parabhavisyantiti sa ha santahrdaya eva virocano suranjagama tebhyo 

Fa 1 W974 Wararcyae Hees ATA ofa DIardde haitamupanisadam provacatmaiveha mahayya atma paricarya atmanameveha 
Heda Ar uftarat alta areas “ATA afta mahayannatmanam paricarannubhau lokavavapnotimam camum ceti II 4 Il 


Seeing them leave, Prajapati said to himself : They are going without realizing or knowing anything about the Self. 
Anyone among them, whether a god or a demon, who will udnderstand the teaching this way [thinking the body to be 
the Self] will be Isot. Virocana, the king of the demons, went back to the demons happy in mind and explained to them 
the upanishad : The body is the Self, and in this world it should be worshipped and taken care of. It the body is 
worshipped and well taken care of in this world, one attains both this world and the next. [8 — 8 — 4] 





c) Teijasa — Dreamer self :8-—10-1 


Ya esa svapne mahiyamanascaratyesa atmeti 


hovcaitadmrtamabhayametadbrahmeti sa ha santahrdayah 











pravavraja sa haprapyaiva devanetadbhayam dadarsa tadyadyapidam 





sariramandham bhavatyanandhah sa bhavati yadi sramamasramo 


naivaiso'sya dosena dusyati I! 1 Il 


That person who goes about being worshipped in dreams is the Self. It is immortal and fearless. It is Brahman. Indra then 
left happy in mind. But even before he returned to the gods, a doubt arose in his mind : A person may be blind, but when 
he is dreaming he is not blind. He may be lame, but when he is dreaming he is not lame. There may be some defects in 
his body, but his dream body is not affected by them. [8 — 10 — 1] 


Tadyatraitatsuptah samastah samprasannah svapnam na vijanatyesa 


atmeti hovacaitadamrtamabhayametadbrahmeti sa ha santahrdayah 





pravavraja sa haprapyaiva devanetadbhayam dadarsa naha khalvayamevam 





sampratyatmanam janatyayamahamasmiti no evemani bhutani 


vinasamevapito bhavati nahamatra bhogyam pasyamiti II 1 Il 


Prajapati said : When the self is sleeping, with all its organs inactive, it is free from worry and has no dreams. This is what 
the Self is like [i.e., it is spotless]. It is immortal and fearless. It is Brahman. Indra left happy in mind. But even before he 
got back to the gods, he was troubled by a doubt : When the self is in deep sleep, it is not able to recognize itself as “l am 
so-and-so,’ as it does when it is awake. Not only that, it does not even recognize beings around it. It is as if the self has 
been obliterated. It don’t see that anything good will come from this. [8 — 11 —1] 





Purva Pakshi : 
¢ Takes 3 states and Vishwa, Teijasa, Pragya Jiva as self. 


e Avasthas experienced by Jiva only, hence Daharakasha is Jiva. AG7 


Siddantin: 








Jiva — 2 Meanings 








— 

















Vachyartha 


Lakshyartha 

















- Avasta Traya Visishta Chaitanyam. - 
- Vishwa / Teijasa / Pragya = - 
Lakshyartha Sakshi Jiva + 3 Bodies 
in 3 Avasthas. 5 














Avasta Traya Rahita Chaitanyam Turiyam. 


Lakshyartha waker, dreamer, sleeper 
revealed in each stage. 

Consciousness which obtains in Sthula, 
Sukshma, Karana Sharirams but which 
does not include 3 Sharirams. 
Lakshyartha Sakshi Jiva is Daharakasha = 
Paramatma. 








Purva Pakshi : 

¢ Rain with or without lightening is still rain. 
Siddantin : 
1st — 2"¢ — 3°¢ Stages : Chandogya Upanishad 

¢ Chapter 8-7-1 


¢ Chapter8-7-4 Talk of Lakshyartha Jiva only. 


¢ Chapter8-—11-1 
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Chandogya Upanishad : 


ya atmapahatapapma vijaro vimrtyurvisoko vijighatsopipasah 
satyakamah satyasankalpah so'nvestavyah sa vijijnasitavyah 
sa sarvamsca lokanapnoti sarvamsca kamanyastamatmanamanuvidya 


vijanatiti ha prajapatiruvaca II 1 II 


Prajapati once said : the Self is free from sin, free from old age, free from death, free from sorrow, and free from hunger 
and thirst. It is the cause of desire for truth and for commitment to Truth. This Self has to be sought for and thoroughly 
known. The person who has sought for and known the Self attains all worlds and all desires. [8 — 7 — 1] 


Tau ha prajapatiruvaca ya eso'ksini puruso drsyata esa 
atmeti hovacaitadamrtamabhayametadbrahmetyatha yo'yam 


bhagavo'psu parikhyayate yascayamadarse katama esa 





ityesa u evaisu sarvesvantesu parikhyayata iti hovaca II 4 Il 


Prajapati said to those two, That which is seen in the eyes is the Self. He also said : This Self is immortal and fearless. It is 
Brahman. Then they asked : Lord, we see something when we look in water and again when we look in a mirror. Which is 
it? Prajapati replied, The Self is seen in all these. [8 — 7 — 4] 





Tadyatraitatsuptah samastah samprasannah svapnam na vijanatyesa 
atmeti hovacaitadamrtamabhayametadbrahmeti sa ha santahrdayah 
Ppravavraja sa haprapyaiva devanetadbhayam dadarsa naha khalvayamevam 
sampratyatmanam janatyayamahamasmiti no evemani bhutani 


vinasamevapito bhavati nahamatra bhogyam pasyamiti II 1 Il 


Prajapati said : When the self is sleeping, with all its organs inactive, it is free from worry and has no dreams. This is what 
the Self is like [i.e., it is spotless]. It is immortal and fearless. It is Brahman. Indra left happy in mind. But even before he 
got back to the gods, he was troubled by a doubt : When the self is in deep sleep, it is not able to recognize itself as “l am 
so-and-so,’ as it does when it is awake. Not only that, it does not even recognize beings around it. It is as if the self has 
been obliterated. It don’t see that anything good will come from this. [8 — 11 — 1] 469 





¢ At the end of Vishwa / Teijasa / Pragya, mantra says Amrutam, Abayam, Ajara, etad 
Brahma. 

¢ This refers to Consciousness without physical body, but as Sakshi witness of body, 
outside body (Changeless, beyond time, Amrutam, without thoughts — Abayam, Ajara 
— without body). 


Gita: 


a saTarat’ fFararat ats Hr arhast He is not born, nor does He ever die; after having been, 
are FICaT afaar at a 37ST: | He again ceases not to be; unborn, eternal, changeless 


aqott fees: sieaarsa oie and ancient, He is not killed when the body is killed. 
a asad ASST ATS ATE ht 2.20 [Chapter 2 — Verse 20] 





¢ Waker consciousness not destroyed when body is destroyed. 


¢ In Svapna and Sushupti, Prajapati repeats Etad Brahma. 



































Daharaksha 
Vachyartha Lakshyartha 
- Vishwa / Teijasa / Pragya - Brahman 





- Context suits Brahman 
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4th Stage of Teaching : Chandogya Upanishad 


Evamevaisa samprasado smacchariratsamutthaya param jyotirupasampadya 
svena rupenabhinispadyate sa uttamah purusah sa tatra prayeti 
jaksatkridanramamanah stribhirva yanairva jnatibhirva nopajanam 
smarannidam sariram sa yatha prayogya acarane yukta 


evamevayamasmincharire prano yuktah II 3 Il 


In the same way, the joyful self arises from the body and, attaining the light of the Cosmic Self, appears in his own form. 
This is the Paramatman, the Cosmic Self. He then freely moves about eating, playing, or enjoying himself with women, 
Carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed to 
carriages, similarly prana [life] remains harnessed to the body [due to Karma]. [8 — 12 — 3] 





e Esha Samprasada. 


¢ Consciousness, Daharakasha was in Vishwa / Teijasa / Pragya in 3 states, merges into 
Brahman once separated from 3 Sharirams. 


¢ First: 
Upanishad says Jiva Chaitanyam merges into Brahma Chaitanyam. 
¢ Later: 
Jiva emerges into its original nature — Abhinishpadyate svena rupena. 
¢ Jivatma in its original nature is Paramatma (Lakshyartha). 
Purva Pakshi : 


¢ What about first 3 stages — there must be Jivatma? | talk of stage 1, 2, 3 — Why you go 
to 4" stage? 471 


Shankara: 


¢ In each stage (Section 9, 10, 11) Prajapati says — | am teaching same Dahara Akasha 
Paramatma. 


e First stage also teaching is Lakshyartha. 

e “Etam tu eva buyaha vakyam yasyam” comes in 4 places. 
New Purva Pakshi : (Chandogya Upanishad — 8 — 12 — 3) 

¢ If Svarupam always there, emerging in Brahman form is Contradiction. 

¢ If impurity is there, can say — comes out. Brahman Nitya Mukta, Shudha Svabava. 

¢ Is Moksha an event? If so, how it is Nitya? 

¢ Brahman not Aapyam, Utpadyam, Samskaryam, Jiharyam (end product). 
Shankara : 

¢ Impurity is your notion —|am impure. 

e Sthula—has impurity 

¢ Sukshma-— Raaga, Dvesha, Kama, Krodha 


¢ Karana—Agyanam, | am Sa Shariram, embodied. 


e Atma -— Asanga. 
¢ Dropping impurity = dropping notion = Viveka. 


Moksha intellectual process. A792 


¢ Aviveka = Samsari 
¢ Viveki = Asamsari = Jnani. 
Purva Pakshi : 
e Jeevan mukti not possible as long as | have body. 
Shankara : 
¢ Who said you are Sa Sharira now you are ever unembodied, Nitya Videhaha. 


Katho Upanishad : 


A > - Asariram sariresu anavasthesva-vasthitam, 
BOTT Wit aA apes qd4H | | | 
: ~ > ~ Mahantam vibhum atmanam matva dhiro na socati II 22 Il 
Hated TAMA Aca YT FT MTT tl 2211 


The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and all-pervading, does never 
grieve. [| —Il— 22] 





e Jiva emerging as Paramatma is dropping notion | am Jiva. 
Conclusion : 


¢ Daharakasha = Turiyam Brahman not Jiva with 3 Sharirams in 3 Avasthas. 
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157. Sutra 20 : [Topic 23 — Sutra 83] 





And the reference (to the individual soul) is for a different purpose. [I — II] — 20] 


Word Meaning : 
a) Jiva Paramarshaha : 
e Reference of Daharakasha as Jivain8—3-—4,8-—7-4, 8-10-11, 8-11-11, 
8 — 12 —3 as Akshi, Svapna, Sushupti Purusha. 
Chandogya Upanishad : 


Atha ya esa samprasado'smacchariratsamutthaya param jyotirupasampadya 
svena rupenabhinispadyata esa atmeti hovacaitadamrtamabhayametadbrahmeti 


tasya ha va etasya brahmano nama satyamiti Il 4 Il 





The teacher said : Then, this person, who is the embodiment of happiness, emerging from the body and attaining the 
highest light, assumes his real nature. This is the Self. It is immortal and also fearless. It is Brahman. Another name for 
Brahman is Satya, truth. [8 —3 — 4] 


Tau ha prajapatiruvaca ya eso'ksini puruso drsyata esa 








atmeti hovacaitadamrtamabhayametadbrahmetyatha yo'yam 








bhagavo'psu parikhyayate yascayamadarse katama esa 


ityesa u evaisu sarvesvantesu parikhyayata iti hovaca II 4 Il 


Prajapati said to those two, That which is seen in the eyes is the Self. He also said : This Self is immortal and fearless. It is 
Brahman. Then they asked : Lord, we see something when we look in water and again when we look in a mirror. Which is 
it? Prajapati replied, The Self is seen in all these. [8 — 7 — 4] 





Chandogya Upanishad : 


Ya esa svapne mahiyamanascaratyesa atmeti 





1 = Taawstert Me LSItec4: hovcaitadmrtamabhayametadbrahmeti sa ha santahrdayah 


qaarst 4 esrmrera aeanMasa aast aareamre pravavraja sa haprapyaiva devanetadbhayam dadarsa tadyadyapidam 


[iia 


SRA S Va esas st: St Sar tat ate Sra Sst sariramandham bhavatyanandhah sa bhavati yadi sramamasramo 
Saran s = = Tee anata 2 naivaiso'sya dosena dusyati II 1 Il 





That person who goes about being worshipped in dreams is the Self. It is immortal and fearless. It is Brahman. Indra then 
left happy in mind. But even before he returned to the gods, a doubt arose in his mind : A person may be blind, but when 
he is dreaming he is not blind. He may be lame, but when he is dreaming he is not lame. There may be some defects in 
his body, but his dream body is not affected by them. [8 — 10 — 1] 


Tadyatraitatsuptah samastah samprasannah svapnam na vijanatyesa 











atmeti hovacaitadamrtamabhayametadbrahmeti sa ha santahrdayah 


pravavraja sa haprapyaiva devanetadbhayam dadarsa naha khalvayamevam 





sampratyatmanam janatyayamahamasmiti no evemani bhutani 


vinasamevapito bhavati nahamatra bhogyam pasyamiti II 1 II 


Prajapati said : When the self is sleeping, with all its organs inactive, it is free from worry and has no dreams. This is what 
the Self is like [i.e., it is spotless]. It is immortal and fearless. It is Brahman. Indra left happy in mind. But even before he 
got back to the gods, he was troubled by a doubt : When the self is in deep sleep, it is not able to recognize itself as “l am 
so-and-so,’ as it does when it is awake. Not only that, it does not even recognize beings around it. It is as if the self has 
been obliterated. It don’t see that anything good will come from this. [8 — 11 — 1] 





Evamevaisa samprasado'smacchariratsamutthaya param jyotirupasampadya 








svena rupenabhinispadyate sa uttamah purusah sa tatra prayeti 
jaksatkridanramamanah stribhirva yanairva jnatibhirva nopajanam 
smarannidam sariram sa yatha prayogya acarane yukta 


evamevayamasmincharire prano yuktah Il 3 Il 


In the same way, the joyful self arises from the body and, attaining the light of the Cosmic Self, appears in his own form. 
This is the Paramatman, the Cosmic Self. He then freely moves about eating, playing, or enjoying himself with women, 
Carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed to 
carriages, similarly prana [life] remains harnessed to the body [due to Karma]. [8 — 12 — 3] 475 





b) Anya Arthaha : 


Meant for some other purpose. 


To show Daharakasha is Brahman non-different from notion dropped Jiva, enlightened 
Jiva. 


Purva Pakshi: 


Why Upanishad negates difference if Jiva and Paramatma are eternally one? 
Shankara : 


We are ignoromous. 


Upanishad negates notional difference in mind of Jiva. 


Aupadhika Vachyartha Bheda. 





No Equation Required Equation Required Equation not possible 
Purva Pakshi : 


Why bring Vishwa / Teijasa / Pragya and confuse us? Why touch nose around the 
head. 
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Shankara : 
¢ Vishwa alone is Paramatma when intellectually separated from Jagrat Avasta. 
° Waker: 

Consciousness, awareness minus waking experiences. 

No need to go to Samadhi. 


Sense of location experienced by me belongs to body. 


oo oO YD © 


| don’t need to superimpose body’s location on “I”. 
o Claim unlocated Brahman =I. 
¢ |am Paramatma minus location in Jagrat, Svapna and blankness in Sushupti. 
Essence of Sutra : 
¢ Not to reveal Daharakasha as Jiva, but Jiva as non-different from Brahman. 


¢ Individual getting rid of Particular cognition in waking, dream, sleep, attains its true 
nature, the self free from Sin etc. 
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158. Sutra 21 : [Topic 23 — Sutra 84] 





If it be said that on account of the scriptural declaration of the smallness (of the 


ether) (the Brahman cannot be meant) (we say that) that has already been explained. 
[| — Wl -— 21] 


¢ Mention of smallness, if it is the objection, has been answered. 


Word Analysis : 
a) Daharakasha Jiva Alpasrutehe : 
¢ Because of smallness mentioned in Chandogya Upanishad : 


Om atha yadidamasminbrahmapure daharam pundarikam vesma 


daharo'sminnantarakasastasminyadamtastadanvestavyam 


tadvava vijijnasitavwyamiti I! 1 II 


Om. This body is the city of Brahman. Within it is an abode in the shape of a lotus [i.e., the heart], and within that there 
is a small space. One must search within this space and earnestly desire to know what is there. [8 — 1-1] 
b) Iti Chet : 
¢ If such objection is raised. 


c) Tad Uktam : 
¢ Answer to Purva Pakshi has already been given in Brahma sutra 1 — 2 — 7. 





Arbhakaukastvattadvyapadesaccha neti chet na nichayyatvadevam vyomavaccha 


If it be said that (the passage does) not (refer to Brahman) on account of the smallness of the abode (mentioned i.e. the heart) 
and also on account of the denotation of that (i.e. of minuteness) we say, No; because (Brahman) has thus to be meditated and 
because the case is similar to that of ether. [Il — Il — 7] 





Answer: 


¢ Smallness is for Upasana, superimposed for Dhyanam, worship, not a fact. 478 


Example : 


¢ India represented by National flag. 


Siddantin: 


¢ Daharakasha not Buta Akasha but Paramatma Brahman only. 








Shankara 2 Interpretations 
Chandogya Upanishad [8 —1-1] 








ee 





1% [Interpretation 














- Container — Shariram 
Within heart — Small space 

- Meditate on Lord inside heart 
space. 








- Gita: Chapter 15 — Verse 1 

- Oordhva Moolam = Root = 
Ishvara Brahman = Invisible. 

- Knowing the root liberates me — 
Moksha. 








2¢ Interpretation 











J 








Conclusion: 


¢ Daharakasha is Brahman. 





Meditate on Brahman with space 
Within Dahara Akasha is Bahya 
elemental space, Prithvi, Agni, 
lightening, sense organs, desires, 
objects. 

Brahman = Container 

World = Content 

Brahma Sahita Jagat Jnana 
Phalam not Kevalam Jagat. 

No Purushartha for enquiry into 
world. No Moksha. 
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6t Adhikaranam (Very important in Vedanta) 


Anukriti Adhikaranam — 2 Sutras 


159. 


a) Vishaya : 

Mundak Upanishad : 
Ada Saad Asa AAT THA AT Hal SAA: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 
Tad ASAT BS TST TST STS FETA I 2M tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati I! 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then (can) this 
earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined with His light. 


[Il — Il — 10] 





Katho Upanishad : 


Na tatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 


TAT jee aq aeq yar ifirg rrathet ?Y || Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati II 15 Il 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this fire. When He 





























shines, everything shines after him ; by His light, all these shine. [Il —Il— 15] 
b) Samshaya : 
Light 
Ordinary Elemental Light Spiritual Light 
| | 
- Bautikam Tejaha - Paramatma 
- Purva Pakshi - Siddantin 480 




















Background : 


This Bana Agni Atma / Chaitanyam 


- Belongs to earth Divya Agni belongs to Anubuti Sarvam 
- Local fire Svarga. Reveals everything 
- Camphor Anubanam, Shines Tamevabantam 


- Can't illumine Atma after Atma. Purva Banam 
Pashchat Banam Shines first 
Self shining, 
illumining, evident, 
revealing. 








Sad - Darshanam 











Aham Vritti Idam Vritti 


| | 


First - Rises after Aham 
- No ldam without Aham 


























Upadesa Sara: 
Vrittha yids thvaham vrittim adasrithaah 


Vrittayo Manip viddhyaham WARGAD 


Mind is nothing but a bundle of thoughts. These thoughts depend upon the I-thought alone. Hence the mind is nothing 
but this I-thought. [Verse 18] A8 





Atma Svaprakasham Everything 


a) Self evident, independently shining. a) Evident because of self, dependent. 
- Svataha Bhati, self effulgent, self revealing. - Svataha Banam nasti. 


Example : Example : 

- | reveal my existence not because of others. | - Clip can’t reveal its own existence. 
b) Sarvatra Prakasham b) Posterior shining. 

- [llumines all 





Corollary : 
¢ Self knowledge not an event. 
¢ General knowledge : 
Changing one object from non-evident category to evident category. 





Cassette — Worldly knowledge 


(T!dJ!_(Wdj 


Not evident before knowing Evident after | listen 

















Shankara : Atma Jnanam 
¢ Not under non-evident category for you to switch over to evident category by process 


of knowing. 
e Shankara Bashyam Gita Chapter 2 — 18. 


Gita: 


By devotion he knows Me in Essence, what and who | 






am; then, having known Me in My Essence, he forthwith 
enters into Me-the Supreme. [Chapter 18—Verse 55] 4g 


ICA Il 2a. yy ll 





e Atma self evident, never under non-evident category. 
¢ How to know Atma? 
Keno Upanishad : 


Pratibodha-viditam matam amrtatvam hi vindate 


Atmana vindate viryam vidyaya vindate’mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the Atman he 
obtains real strength, and through Knowledge, immortality. [Chapter 2 — Verse 2] 





¢ Upadesha Sahashri — Tat Tvam Asi Prakaranam. 

¢ Siddha me deva asmat. 

¢ Yushnot dharmo nivartate = Shasanai. 

e Itis negation of Superimposed limitation from ever — evident I. 


)) 


¢ Stop after “l am”... 
Vv 
Chit Sat 
e Aham Sat Chit Asmi, Nityoupalabdhi Atma. 
Samshaya : 
¢ Word Atma not used in entire mantra. 
¢ Everything shines because of “That” (Tat — Shabda). 
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160. Sutra 22 : [Topic 24 — Sutra 85] 


On account of the acting after (i.e. the shining after) (that after which sun, moon, etc. 
are Said to shine is the Supreme Self) and (because by the light) of Him (everything 
else is lighted). [I — Ill — 22] 





Word Analysis : 
a) Tat Shabdartaha : 
¢ Meaning of tat occurring in Mundak Upanishad 2 — 2 — 10. 


Aaa yar Wa asa AAT Treat YITST pal SAAT: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 
dad ASAT St Tt MTS SaaS Ta Il 2° 1 tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati I! 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then (can) this 
earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined with His light. 
[Il — Il — 10] 





e That = Brahman, Paramatma. 








Anukrutehe ss Anubati Sarvam 











2 Reasons 











Tayas Cha _ Tasya Bhasa Sarvam Vibhati 
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b) Sarvasya Anukrutehe : 
¢ Because of posterior shining of everything else creation. 
1% Purva Pakshi : 
¢ That means powerful overpowering light principle. 
Example : 
¢ Sunlight overpowers moon, stars, candlelight, during day. 
2"¢ Purva Pakshi : 
¢ Anubati— Imitation, possible between 2 objects with similar nature. 
¢ 3 Pronouns — Tatra, Tam, tasya — refer to Bautika Tejaha. 


Shankara: 





4 Reasons 


_————— 


2 Refutes Purva Pakshi 2 Additional 




















a) Tatra : Grammer rule 
¢ Not Sati Saptami : 
Not in presence of another light. 
¢ Use Vishaya Saptami : 
w.r.t. that effulgent spiritual principle. Sun, moon, stars can’t illumine (Aprameyatvam) 


¢ Sarva Pramana Agochara. 485 


b) Anukaranam : 
¢ No rule imitation possible between 2 of same category. 
Example : 
¢ In contact with fire, red iron can burn hand. 
¢ Cold iron has no nature of burning. 
c) Sarvam : 
¢ Any Bautika light capable of illumining sound, taste, touch, smell, form and colour. 
¢ Sarvam = Chaitanyam which illumines 5 sense objects, thought knowledge, ignorance. 
Keno Upanishad : 


Na tatra caksur gacchati na vag gacchati no manah 
na vidmo na viqnimo yathaitad-anusisyat 
Anyoadeva tad viditad atho aviditadadhi 


Itisusruma purvesam ye nastad vyacacaksire 


The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct one about It. It 
is distinct from the known and above the unknown. We have heard it, so stated the preceptors who taught us That. 
[Chapter | — Verse 3] 





¢ Bautika light is limited to Form + Colour. 
¢ Sarvam will have restrictive meaning. 
d) Prakaranat : 


¢ Context of mantra is Brahman. A486 


Question : 
¢ What is truth knowing which everything in universe is known? 


Mundak Upanishad : 


aaa al: gaat G-<adiwaaid Aa: ade UTst Aa: | Yasmin dyauh prathivi cantariksa-motam manah saha pranais-ca sarvaih | 


dad SAY SATA arat TAH AITAASIAG A: Il Sil 


tam-evaikam janatha atmana-manya vaco vimunca-thamrta-syaisa setuh II 5 Il 


He in whom the heaven, the earth and the interspace are centered, together with the mind and all life-breaths (Prana-s) 
— know Him alone as the one Self of all, and desist from all other talk. This is the man’s bridge to the shore of Immortality 


(across the ocean of life). [Il — Il — 5] 





¢ Brahman = Om (Also present in your heart as Atma). 
Mundak Upanishad : 
Hiranmaye pare kose virajam brahma niskalam | 
tac-chubhram jyotisam jyotih-tad yadatma-vido viduh II 9 Il 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [Il — II — 9] 





Gita : 
sta aa TUT st 3a aed WHT: | Thus the field, as well as the knowledge and the 


knowable have been briefly stated. Knowing this, My 


Heard Yd | gall 4 Haerararaqeyd 23.28 ll devotee enters into My being. [Chapter 13 — Verse 19] 
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Keno Upanishad : 


Wmreq ONT: Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


TT Tata 2 caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 
Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 
the wise become Immortal. [Chapter 1 — Verse 2] 





e Jyotisham Jyoti = Title given to Brahman 


= Abautikam tejaha (Spiritual light, not empherical light, 
consciousness principle). 


¢ My explanation fits context. 
e) Purushartha Abavat : 

¢ No Purushartha gained by knowing 33 Million stars. 
f) Apoorva Abavat : 
Definition of Veda: 


¢ That instrument of knowledge which is meant to reveal things which are not available 
for human instruments of knowledge (Pratyaksha + Anumana). 
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161. Sutra 23 : [Topic 24 — Sutra 86] 


ama =a 





Moreover the Smriti also speaks of him i.e. Brahman to be the universal light. 
[I — Ill — 23] 


Word meaning : 
a) Api cha: 
¢ Moreover. 
b) Smaryate : 
¢ There is also Smriti Pramanam. 
Gita : 


a Teraad aay =a TIATST a Uae: | Nor does the sun shine there, nor the moon, nor fire ; to 


which having gone they return not; that is My Supreme 


4q cal sal Pract TSTH WH AA 29.6 Il Abode. [Chapter 15 — Verse 6] 


Tearecayd ast Sree shares That light which is residing in the sun and which illumines 


the whole world, and that which is in the moon and in the 


TAGaS FAM THM rate ATHHH Il 29.22 Il | | fire — know that Light to be Mine. [Chapter 15 — Verse 12] 





Conclusion: 
Purva Pakshi: 


¢ In Mundak Upanishad Chapter 2 — 2 — 10, light is elemental light because of reference 
to other elemental lights. A89 


Mundak Upanishad : 


Aaa Zar Wa aaa AAT Treat ITST pal SAAT: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 
dad ASAT Se STS STAs TTA I 20 1 tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati II 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then (can) this 
earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined with His light. 
[I — Il — 10] 





Siddantin: 


¢ Jyotisham refers to Paramatma Chaitanya Prakasha alone. 
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162. 7** Adhikaranam 
Pramita Adhikaranam — 2 Sutras (Sutras 24 — 25) 
a) Vishaya : 
¢ Angushta matra purusha in Katha Upanishad. 
Katho Upanishad : 
AG Sala: Tear rey arate fast | Angustha-matrah puruso, madhya atmani tisthati, 
md Hasoesr + aat faye 1 vag aT ON I Isano bhuta-bhavyasya, na tato viju-gupsate. Etad vai tat 1112 II 


The person (Purusa) of the size of a thumb, resides in the middle of the body. Lord of the past and the future, and 
henceforward (after knowing Him) fears no more. This is indeed That. [Il — 1-12] 


4A weo | 4 : q d q | J 4 | | 7 | q | q 4 qh : | Angustha-matrah puruso, jyotir-iva adhumakah, 
SoTAT VqIyoqTeT oo UdTay ao 37: | wae qq \| 93 \| Isano bhuta-bhavyasya, sa evadya sa u svah. Etad vaitat II 13 Il 


That person, of the size of a thumb, is like flame without smoke, Lord of the past and future. He alone is even today, and 
will be verily tomorrow. This is verily That. [Il —1— 13] 








b) Samshaya : 


Angushtaha refers to 
































Purva Pakshi Siddantin 

| | 
- Samsari Jiva - Asamsari limitless 
- Limited - Paramatma alone revealed in 2" line. 

Reason: - Ishaho buta Bargasya 
- Size of thumb - Jivatma / Paramatma Aikyam revealed. 
- Satyavan Savitri Story. - 1° Line : Jivatma 
- 2°¢ Line : Paramatma 491 











163. Sutra 24 : [Topic 25 — Sutra 87] 


From the very word (viz., the term Lord applied to it) the (person) measured (by the 
size of the thumb) (is Brahman). [I — III — 24] 
Shabdat Eva Pramitaha Paramatma 


- Reason - Conclusion 
- Because of Upanishad statement 








Katho Upanishad : 
A wer la: Test Ae aTeatsy G ST 7 | Angustha-matrah puruso, madhya atmani tisthati, 
3 oT] 4 Hdq4ageg «4 daar faster | qe qd ill Isano bhuta-bhavyasya, na tato viju-gupsate. Etad vai tat I] 12 Il 
CQ aes 29 i : a. . 


The person (Purusa) of the size of a thumb, resides in the middle of the body. Lord of the past and the future, and 
henceforward (after knowing Him) fears no more. This is indeed That. [Il — 1-12] 


1* Line: 


¢ Angustha matra puruso, madhya atmani tisthati.... Jiva. 





¢ Isno bhuta-bhavyasya, na tatoviju gupsate — Paramatma. 
Jiva: 
¢ Purusha—one who dwells within the body, is of the size of thumb. 
¢ Real nature of Jiva —he is lord of creation. 
Purva Pakshi : 
¢ How you explain Paramatma is of the size of thumb? 492 


Siddantin: 





Tvam Pada Meaning 
































Vachyartha Lakshyartha 
- Direct meaning - Implied meaning 
- Abhasa Chaitanyam - Sakshi Chaitanyam Purusha 
- Reflected Consciousness Purusha - Original Consciousness 
- Has Location, travelling Jiva. - Locationless 
(Gita 15-9 & 10) 
- Chidabasa because of Chit, Mithya. 











Gita: 
Tz qa: TOs ay 3 | Toa Brag aT | Presiding over the ear, the eye, the touch, the taste and 


the smell, so also the mind, He enjoys the sense objects. 


ahora Fase Favaragayad tt 9y¥.8 tl || (chapter 15 - Verse 9] 


Toplaet ferc arsta Wil al Tot ads | Him who departs, stays and enjoys, who is united with 
Z ” ~ the Gunas, the deluded do not see ; but they behold who 


fryer SIGREC ICG sated WATT ay: ll 2¥.20 ll possess the Eye-of-knowledge. [Chapter 15 — Verse 10] 





¢ Paramatma is seemingly of the size of thumb but not factual, Vastavam. 
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Limitation 














2 types 








ee 








Seeming 


Factual 

















- Space within hall / pot. 


- Figurative, wrong expression 
Limitation born out of medium. 





- Pot / Hall galaxies within space. 




















Purusha / Paramatma 








ee 











Seemingly 








Factually 

















- Size of thumb 


Dhyanam. 





- Symbolised for Upasana, 


- Aupadhika Limitation 





Limitless 
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Purva Pakshi : 
¢ Mahabaratha Story : 
o Yama drags Jiva on Satyavans body. 
o Jiva tied with invisible rope and Yama drags Angushta Matra Purusha. 
o Limitless one can’t be dragged. 


¢ In Katho Upanishad, Jiva = Purusha = Lakshyartha Paramatma. 
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164. Sutra 25 : [Topic 25 — Sutra 88] 


Hridyapekshaya tu manushyadhikaratvat | 


But with reference to the heart (the highest Brahman is said to be of the size of a 
thumb) as man alone is entitled (to the study of the Vedas, to practise meditation and 
attain Self-realisation). [I —IIl— 25] 





¢ From standpoint of Manushya, Qualified for vedic knowledge, size of human heart, 
thumb mentioned. 





Limitation of Paramatma 


SSS 


- For Upasana - Conditioning factor. 
- Inthe heart, size of fist, 
Paramatma — thumb. 



































Vyasa: 
Paramatma 
SSS eee 
In Jada Prapancha as Sat Amsha All Jivas 








- Inthe mind of everyone as Sakshi Amsha. 
- Mind = Upalabdhi Sthanam = Place of 
Manifestation, even though everywhere. 














e Paramatma is everywhere = Fact. 


¢ Inthe mind also = Figurative statement. 496 


Shankara : 2 Additional Reasons 
a) Katho Upanishad : 


Angustha-matrah puruso-'ntaratma sada jananam hrdaye sannivistah, 


Tam svac-charirat pravrhet munjadi-vesikam dhairyena, 


aq =r c.. yay ~~ 


a faeries maa a PaaS ma aatate I 9\9 I Tam vidyac-chukram amrtam tam vidyac-chukram amrtam-iti 11 17 Il 


The Purusa of the size of a thumb, the Inner Self, is ever seated in the heart of all living beings. One should draw Him out 
from one’s own body with steadiness, as one draws the pith (central stalk) from a reed (rush grass). Know Him as Pure 
and Immortal, yes, know Him as the Pure, the immortal. [II — II — 17] 





e Angushta Matram is Amrutam Brahma in this mantra. 
¢ Satyavans story is Vachyartha Jiva here it is Lakshyartha Jiva. 


b) Katho Upanishad : 


- 


Aas HAST HATS BASH Ass ll oe il 





| Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 





Anyatra bhutac-ca bhavyac-ca yat-tat pasyasitad vada II 14 Il 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 
effect, as other than the past and future — tell me that.” [I — Il — 14] 


© 3' boon Nachiketa wanted to know Paramatma. 
¢ Answer is Katho Upanishad 2 — 1-13 — Laksyartha Jivatma = Paramatma. 


Conclusion : 
¢ Paramatma alone is revealed in Katho Upanishad Chapter 2 — 1-13. 


4H weu J ° q ‘<) - S 4 | A | qd | S| A Hy : | Angustha-matrah puruso, jyotir-iva adhumakah, 


Soar Yqyoge ca Udiq) FT ca zy: | Uae qq \| 93 \| Isano bhuta-bhavyasya, sa evadya sa u svah. Etad vaitat 1113 Il 


(13) That person, of the size of a thumb, is like flame without smoke, Lord of the past and future. He alone is even today, 
and will be verily tomorrow. This is verily That. [Il — 1 — 13] 497 





165. 34 Pada — 8" Adhikaranam — 8 Sutras 
Devata Adhikaranam (Sutra 26 — 33) 
sth & 9th Adhikaranam incidental topic extention of 7° Adhikaranam : 
¢ Prasanga Vashat. 
¢ Questions arising out of previous Adhikaranam. 
Vishaya : 
Katho Upanishad : 


q fl s 1 Kc 1 Ty alk aT. Angustha-matrah puruso, jyotir-iva adhumakah, 
STAT YHA si ee 7 JF: | Tag TT | 93 | Isano bhuta-bhavyasya, sa evadya sa u svah. Etad vai tat 11 13 Il 


That person, of the size of a thumb, is like flame without smoke, Lord of the past and future. He alone is even today, and 
will be verily tomorrow. This is verily That. [Il —|— 13] 





Samshya : 

¢ Do only Purushas have Adhikaras for Moksha or Devatas also? 
Purva Pakshi : 

¢ Devatas have no Adhikara. 


¢ Only Manushyas have Adhikara. 
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Devatas have Adhiakra for Brahmavidya 








————— 











Yes 








No 

















Siddantin 





Purva Pakshi 




















Devatas have bodies as proved in 
scriptures. 

Have right to Brahma Vidya 

Not known by perception and 


inference but by Shastra Pramanam. 


Every name should have object as 
experienced in the world. 
Shabda — Artha Bheda Asti 








No body, no mind, no sense organs. 


Devatas exist as Shabda Svarupa only. 


Devatas don’t bless. 

Blessing because of Karmas, Rituals. 
No intervention of Devatas. 
Creation, laws, rituals give results 
(like cash from ATM machines). 
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166. Sutra 26 : [Topic 26 — Sutra 89] 


Also (beings) above them (viz., men) (are entitled for the study and practice of the 
Vedas) on account of the possibility (of it) according to Baadarayana. [| — III — 26] 





¢ Devatas according to Badarayana have qualifications for Brahma Jnanam. 
a) Vishaya : 
Katho Upanishad : 


=, 


lA. q ay, + 1*\4|& ‘ Angustha-matrah puruso, jyotir-iva adhumakah, 


C 


soar WaT 7 Tate] Go: | Udg TT I 93 | Isano bhuta-bhavyasya, sa evadya sa u svah. Etad vai tat 11 13 Il 


(13) That person, of the size of a thumb, is like flame without smoke, Lord of the past and future. He alone is even today, 
and will be verily tomorrow. This is verily That. [ll — 1 — 13] 





b) 3 Conditions for Shastra Adhikara : 
3 Conditions for Shastra Adhikara 














Arthitvam Dakshatvam Apratishidatvam 











¢ One with desire of Dharma, Artha, Kama Moksha alone comes to Shastra and do 
rituals. 


¢ Animals not Purusha. 500 


Brihadaranyaka Upanishad : 
SS | grata, afgara aaa, TaSAMaaq 2aT sa hovaca, mahimana evaisam ete, trayas trimsat tv 
“ : saa a safermtata ; stat qaq:, WATaAR! eva deva iti. katame te trayas trimsad iti. astau vasavah 
=, glaxitiear:, = wafagel , PEE C | TATA ekadasa rudrah, dvadasadityah, te ekatrimSat indras caiva 


aia meu prajapatis ca trayastrimSav iti II 2 Il 


Yajnavalkya said, ‘These are but the manifestations of them, but there are only thirty-three gods.’ Which are those thrity- 
three? The eight Vasus, the eleven Rudras and the twelve Adityas — these are thirty-one, and Indra and Prajapati make 
up the thirty-three. [II] — IX — 2] 





How many Devatas are there? 
¢ 3306, 33,6,3,2,1%,1 


¢ Prajapati assumes many bodies of Devatas. 
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167. Sutra 27 : [Topic 26 — Sutra 90] 


Virodhah karmaniti chet na anekapratipatterdarsanat | 


If it be said that (the corporeality of the gods involves) a contradiction to sacrifices; 
(we say) no, because we find (in the scriptures) the assumption (by the gods) of many 
(forms at one and the same time). [I — II] — 27] 











Aneka Prati pattihi 


re 











- One devata taking many bodies. - One Devata taking part in many 
places to receive Namaskara. 


- Simultaneous receiver of all 
Namaskaras. 




















Purva Pakshi : 
¢ \|f devatas take body, they can’t be simultaneously present in all Rituals. 


Siddantin : 
¢ Many do Namaskara to one idol and receive blessings. 
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168. Sutra 28 : [Topic 26 — Sutra 91] 


 Sabda iti chet na atah prabhavat pratyakshanumanabhyam 


If it be said (that a contradiction will result) in respect of the word (we say) no, 
because (the world) originates from the word, as is known from direct perception 
(Sruti) and inference (Smriti). [| — III — 28] 





Purva Pakshi : Portion 


Shabda 


Siddantin: 


Iti chet na atah prabhavat pratyakshanumanabhyam. 


Purva Pakshi : Reasons 


Vedas become Apramanam if Devatas have body. 
With body Devatas become perishable, Anityam. 
Devata word will have Shabda, no meaning. 
Veda becomes Apramanam. 


Devatas will have no bodies. Can’t receive Ahutis in Karma. 


Siddantin: 


They assume bodies appear in invisible form, receive oblations. 
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Pramanam : 
¢ Means or instrument of knowing object which is not known through any other source. 


¢ Pramantaram Anadigata, Abaditam. 








Shabda - Artha 


———_— 






































Laukika Vedic 
- | create artificial relationship - Relationship natural not 
- Not Pramanam created by me. 
- Sanketika relationship. 











e Nityasya Shabdasya Nityena Arthena Sambanda Rupa = Veda Pramanam. 
Shabda Nitya : 
¢ Indra word continues after Indra dies. 


¢ |f object is perishable, Veda as Apaurusheya Pramanam looses validity. 
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Shankara: 








What does word reveal? 





——————— 





Particular 





General - Veda Pramanyam 














Vyakti Shakti Vada 
Secondary meaning 
Bring me red pot 
Particular pot / tree is 
Anityam 

Lakshyartha 
Perishable status 





- Jati Shakti Vada 

- Primary meaning 

- Power of word 

- Universal pot / tree Nityam. 
- Man in all generations 

- Vachyartha 

- Imperishable 














e Established in this Sutra. 
Shabda Nityatvam : 





¢ Before objects came, Shabda exists, Anaadi. 


¢ Establishes Shabda Nityatvam, Artha Nityatvam, eternity of object of word by Jati 


Shakti Vada. 


¢ Word reveals universal not particular. 


Particular Cow Universal Cow 
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e¢ Jati Shabda Vada establishes Artha Nityatvam and Shabda Nityatvam and hence Nitya 
Sambanda. 


¢ Indra as class refers to position in any creation, universal, Nitya. 
¢ Particular Indra may appear and disappear. 
Word Analysis : 
a) Shabda : Purva Pakshi 
¢ |f Devas have body, and have death, Arthaha becomes Anitya. 
b) Iti Chet : Siddantin 
e If itis Argued like this. 
c) Na: 
¢ Not valid, not proper. 
d) Ataha Shabdat — Prabavat : 
e Ataha: From word alone, objects are born. 
¢ From Indra Shabda — Indra born. 
¢ From Prithvi Shabda — Prithvi born. 
¢ From Svarga Shabda — Svarga born. 
¢ Shabda Anaadi, exists before, not invented later (Sanketika). 
¢ Shabda + Artha eternal. 
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Indra 














Vyakti Jati 
| | 


- Nitya 
- Before creation, Indra 
Shabda, Jati, Artha existed. 














- Anitya 

- Indra Vyakti born out of 
Indra Shabda. 

- Ataha Prabavat. 




















e) Pratyaksha Anumanabyam : 


- Sruti Pramanam Smriti Pramanam 
- Taittriya Bashyam :2-—2-4-2 Manu smriti: 


- Bhumi created when Bhu uttered. 1st Chapter — 21°* Verse 


Lord created world with Nitya 
Shabda alone. 





Taittriya Bashyam :2-2-4-2 


aaa a aad | cea STH efaRraid! A AdeTaIsaaAa| | | astksi va imamiti! tasya som havirasit | sa caturhotra'tapyata | 


—— 4 AR AeA! 4B AAAs so'tamyat | sa bhiriti vyaharat | sa bhimimasrjata | 
Rett carquarat aaqxta a fadaaaa agnihotram darsapiirnamasau yajiimhsi | sa dvitiyamatapyata | 





sitsareaa a 4 aid STERN so'tamyat | sa bhuva iti vyaharat |l 2 II 
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Manu Smriti: 
But in the beginning he assigned their several names, 


actions, and conditions to all (created beings), even 


according to the words of the Veda.[Chapter 1 — Verse 21] 





New Purva Pakshi : 
In beginning of Brahman Sutra Janmadasya Yataha — creation born out of Brahman. 





Jagat Karanam 


———————— 


Brahman Shabda 
| | 


- Upadana Karanam - Nimitta Karanam 
- Supporting cause 


- Nitya Artha Sahita Nitya 
Shabdaha. 






































¢ Brahman = Abinna Nimitta, Upadana Karanam. 


Spider = Material Cause + Intelligence Cause of Web. 


Shankara : 
¢ Nitya Shabda and Nitya Artha included in Brahman. 


¢ Brahman has knowledge of Nitya Shabda and Arthaha. 
Veda is Breath of Ishvara, permanently, soontaneously going on in us. 
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What is created? 
¢ Only Vyakti comes + goes. 


¢ With knowledge, potter with pot knowledge + word, Artha, Potness Jati, creates 
individual Vyakti pot. 


¢ Sarvagya = All knowledge 
All Shabda + Artha + Rupa 
Universally exists in him. 
New topic: 
¢ What is meaning of word. 
Purva Pakshi : 
e Akshara Samudaya Shabda. 
¢ Varna Samudaya Shabda. 
Sphota Theory : 
e At any time you are uttering one letter not a group. 
¢ Samskaras can’t be chronologically connected and converted to Vrittis simultaneously. 


¢ Some Sphota happens in mind. Which is invoked by uttering particular letters in order 
and concluded. 


e Letters invoke, produce, manifest new entity — Sphota. 


¢ Sphota = Shabda not Varna Samudaya. 509 


Shankara : 
e Mind has capacity to receive part and synthesize as whole. 


¢ Mind Stitches syllables together, understand wholly sentence, paragraph, chapter, 
book. 


¢ No need to invent Sphota to communicate. 
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From this very reason also there follows the eternity of the Vedas. [I — Ill — 29] 


Word Analysis : 
a) Ataha Eva : 


¢ Because of same reasons alone. 


e Since world born out of Veda, Shabda, since vedas existed before creation of 
humanbeings. 


ee 





- Pot— Universal in mind of pot maker. | - Pot, individual come and go. 


b) Nityatva Shabasyam : 
e¢ Eternity of Veda Shabda. 


c) Cha: 
e Also established. 

















Veda 
Shabda Nityatvam Artha Nityatvam Sambandha Nityatvam 











| | 








Sutra 28, 29 Sutra 30 ”" 














2 Goals — Vedas — Svataha Pramanam 








ss 





















































Pramanyam Nityam 
Valid Sutra 29 
Sutra 28 











Broad Vision: 









































Shabdas + Arthas 
Veidica Laukika 
- Pramanam - Anuvadam 
- Jati - Vyakti 
- Eternal - Indra Vyakti 
- Unmanifest Veda exists in - Perishable 
Pralayam as Part of Maya. - Creation of human intellect. 


- Indra Jati manifests and 
Unmanifests. 
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How Shankara establishes eternity of veda? 
e By Jati Shakti Vada and negating Vyakti Shakti Vada. 
Jati Shakti Vada : 
¢ Object of world are not individual but universal. 
¢ Manness, potness, tableness, treeness, eternal, nityam. 
¢ Word reveals universal, not individual. 
Universal — Definition : 


¢ That which is one, eternal, inherrent in every individual. 
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170. Sutra 30 : [Topic 26 — Sutra 93] 


And on account of the sameness of names and forms in every fresh cycle there is no 
contradiction (to the eternity of the words of the Vedas) even in the revolving of the 
world cycles, as is seen from the Sruti and Smriti. [1 — Ill — 30] 


Essence of Sutra: 





¢ Inevery Srishti, universals are same but not individuals. 
Sruti : 
Rig Veda : Mahanarayani Upanishad 


suryacandramasau dhata yathapurvam akalpayat | 


divam ca prthivim cantariksam atho svah Il 


Dhatar, the great creator, then formed in due order Sun and Moon. He formed in order Heaven and Earth, the regions of 
the air, and light. [10 — 190 — 3] 





¢ Asin Purva Srishti, creator created sun and Moon as in creation before. 
¢ Sun and Moon differ as Individual but not as specie. 

Smriti : 

Mahabaratha — Shanti Parva : 


¢ Yatha Abimaninaha Ateetahe tulyasthe samprasathe Riha deva, devai ateetaivaihi 
upaihi namabi revacha. 514 


¢ Devatas of current Srishti similar to Devatas of previous Srishti. 
¢ Belong to Devata specie, universal, eternal. 
Anubava : 
¢ Veidika perform Rituals for Punya phalam — Lokas. 
e By association of sense organs and sense objects, Sukham experienced. 


¢ For Dharma Shastra to be valid, creation should be similar, otherwise there will be 
Dukham. 


Youre aaa: War: WHaaaeT From the unmanifest, all the manifest proceed at the 


coming of the ‘day’; at the coming of ‘night’, they 


TAMA Yaad Tae aT | dissolve verily in that alone, which is called the 
lo.9c 


unmanifest. [Chapter 8 — Verse 18] 





¢ Unmanifest individual comes into manifestation. 


Sushupti : 


¢ Shabda and Artha get resolved but their Sambanda continues. Remember Sambanda 
next day. 


¢ Shabda, Artha Sambanda Nityatvam proved by Sruti, Yukti, Anubava. 
¢ No contradiction in Sruti and Smriti and Anubava. 


¢ Because of Shabda, Artha, Sambanda nityatvam, indra embodiment can be accepted. 
Indra has right to study veda. 
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171. Sutra 31 : [Topic 26 — Sutra 94] 


On account of the impossibility (of the gods being qualified) for Madhu Vidya etc., 
Jaimini (is of opinion that the gods) are not qualified (either for Upasana or for the 
Brahma Vidya or the knowledge of the Self). [I — III - 31] 





¢ Purva Mimamsa — Jaimini Rishi Purva Pakshi questions in Sutra 31, 32. 
¢ Want to establish devatas do not physically exist. 
Vedantin : 
¢ Devatas Physically exist. 
3 Objections : 
¢ Sutra 27 > Karma Virodha 
¢ Sutra 28, 29, 30 > Veda Pramana Virodha 
¢ Devatas not qualified for Karma Khanda. 
e In Yagas, Devatas — Receivers of oblations — Manushyas — givers. 
¢ Devatas can’t be subject + Object of offering. 


¢ Advaitin — Accepts. 
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Purva Pakshi : 
¢ Devatas with same reasoning can’t do Upasana. 
¢ Hence Karma Khanda irrelevant for Devata. 
¢ Hence Devatas not Adhikari for Brahma Vidya. 

Vyasa: 

Chandogya Upanishad : Madhu Vidya 


=, 


= Om Asau va adityo devamadhu tasya dyaureva 





tirascinavamso'ntariksamapupo maricayah putrah I! 1 Il 


The sun over there is honey to the gods. Heaven is the crossbeam, the mid-region is the beehive, and the rays are the 
eggs. [3-1-1] 


¢ Meditate on Aditya Devata as source of happiness — Madhu — Honey Sukha — Hetuhu. 
¢ Surya Devata can’t do meditation on Surya. 

Adhi : 
e Refers to Vayu Devata Upasana. 


Chandogya Upanishad : 


araaia Sat set at wfoserata arayarerta Vayurvava samvargo yada va agnirudvayati vayumevapyeti 
qal 4 qiseqhta arayarerfa rf areata get a-etseayta aay areata areifa 2 yada suryo stameti vayumevapyeti yada candro'stameti vayumevapyeti I! 1 II 


The air swallows everything. When fire is extinguished, it disappears into the air. When the sun sets, it disappears into 
the air. And when the moon sets, it disappears into the air. [4 -—3 — 1] 
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172. Sutra 32 : [Topic 26 — Sutra 95] 


And (the gods are not qualified for Vidyas) because (the words ‘sun, moon’ etc., 








spoken of as gods) are used in the sense of mere spheres of light. [I — III — 32] 


Sutra 31 + 32: 
¢ Jaiminis objections. 
Sutra 31: 


¢ Devatas can’t do rituals if so, oblations to whom? Meditate on whom? 


Sutra 32: 
e Devatas are luminouries, natural forces — Surya, Chandra, Agni, Vidyut, Vayu, Varuna, 
Nakshatra. 


¢ Achetana Jada vastu can’t practice Jnanam. 
¢ Symbolically seen as living beings, Artha Vada, not factual, literal. 


¢ Being inert, no Adhikarana for Brahma Vidya. 
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173. Sutra 33: joe 26 — Sutra 96] 


But Baadarayana, on the other hand (maintains) the existence (of qualification on the 


part of the gods for Brahma Vidya); for there are (passages indicatory of that; body, 
desires etc., which qualify one for such knowledge do exist in the case of the gods). 
[I — Ill — 33] 





Vyasa’s Answer to Purva Pakshi’s question in Sutra 31 + 32: 

¢ What you Say is not correct. 

¢ There is enough evidence, vedic support for my conclusion. 
Shankara : 

e¢ 2 Sruti supports — give direct evidence. 
a) Brihadaranyaka Upanishad : 


Gal al seqy aaa 5 ag TeATAHS [ad, Ff e Fall catia | brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti: 
TATA AA AT qat at tara AATEAT F UF Tea, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TATA, Tal Aaqsaqryya ; dea ‘qagatqained: sfade sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
He Wavy qaeaha | ° afezuciate q wa az Fe rsir vama-devah pratipede, aham manur abhavam suryas ceti, 

S ) 
TAA, F Ae aa Wala, ATT SareaaT AAT Fae, 


tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 


tasya ha na devas ca nabhutya Isate, atma hy esam sa bhavati. 


AAT GA a vats; AT Alsat eqaraqed, Heatsar- 
aaseAeAa, TA Az, AM TAs Fea | AMT ST 
Te4: Taal a A Hos", CqADR: Teg <q i? wath ; bhunjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
vata TaTaleraara stra wate, fr qeq ? TTATSUT adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 
aa {va Teqeyasay faz: I oll yad etan manusya vidyuh II 10 II 


atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 


yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 





This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘l am Brahman. Therefore It became all. And 


whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 


realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘| am 
Brahman, becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he 
who worships another god thinking, “He is one, and | am another, does not know. He is like an animal to the gods. As 
many animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what 


should one say of many animals? Therefore it is not like by them that men should know this. [Il — IV — 10] 





¢ Whoever, whether he is Deva, Manushya, Rishi, gets self knowledge will become 
Brahman. 


Taddhobhaye devasura anububudhire te hocurhanta tamatmanamanvicchamo 
yamatmanamanvisya sarvamsca lokanapnoti sarvamsca kamanitindro 
haiva devanamabhipravavraja virocanosuranam tau hasamvidanaveva 


samitpani prajapatisakasamajagmatuh Il 2 Il 


Both the gods and the demons came to know from people what Prajapati had said. They said, We shall search for the 
Self, by knowing which we can attain all the worlds and whatever things we desire. With this object in view, Indra 
among the gods and Virocana among the demons went to Prajapati, carrying fuel in their hands. But they did not let 
each other know their plans. [8 — 7 — 2] 





¢ Indra (Deva Raja) and Virochana (Asura Raja) go to study Avasta Trayam from 
Brahmaji. 
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c) Keno Upanishad : 





Tasmead va [ndro-'‘titaram-ivanyan Devan 


Sa hyenan-nedistham pasparsa 


sa hyenat prathamo vidancakara Brahmeti 


And therefore, indeed, Indra excels other Gods; for he approached the Spirit nearest and he was the first to know him as 
Brahman. [Chapter 4 — Verse 3] 


¢ Indra got Sakshat Jnanam and other Devatas got Jnanam from Indra. 





Purva Pakshi : Refutations 


On account of the impossibility (of the gods being qualified) for Madhu Vidya etc., 
Jaimini (is of opinion that the gods) are not qualified (either for Upasana or for the 
Brahma Vidya or the knowledge of the Self). [I — III - 31] 





¢ Devatas can’t do Upasana. 
¢ Subject, object can’t be same. 
¢ Manushya — Can do Karma, Upasana and gain Brahma Vidya. 


¢ Devatas — Can’t do Karma, and Upasana but can gain Brahma Vidya. 


| Better is one’s own duty, though devoid of merit, than 
Jaq TH feayor: ey Aaa ara | 
| a] vee | 


the duty of another well discharged. Better is death in 


: one’s own duty; the duty of another is fraught with fear 
way frst sa: TOTAT HUTA: il 3.3y I : ' ; 


(is productive of positive danger). [Chapter 3 — Verse 35] 
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¢ Whoever is eligible for which ever Sadhana, let him follow. 


And (the gods are not qualified for Vidyas) because (the words ‘sun, moon’ etc., 
spoken of as gods) are used in the sense of mere spheres of light. [I — III — 32] 


- Laukika Artha Shastriya Artha 

Common Meaning Aditya = Adhishtana Devata 

Aditya = Inert Sun Chetana Tatvam behind Surya Shariram. 
Behind my visible body — Chetana Jiva exists and 
goes away, body is burnt. 
Behind visible Surya there is Chetana Devata. 
Pray to Chetana Varuna, Agni, Vayu, Prithvi, Surya, 
Chandra, Nakshatras. 





¢ Devatas have embodiment, indirect evidence to say they can gain knowledge. 
e Puranas, Itihasa, Mahabaratha, Bhagwatam describe form for Devatas. 


¢ Purva Mimamsas emphasise on rituals to give liberation and take philosophical 
Vedanta portion as Artha Vada — glorification. 


022 








2 Statements in Veda 

















Vidhi Nisheda 


i 


Artha Vada 




















- Commandment, injunction. 

- Sukha Prapti, Dukha 
Nivritti. 

- Have utility. 











- Description of Devata in 
Artha Vada. 


Siddantin : 
- Statement of description, 
also source of knowledge. 


Example : 


- Stars in galaxy — no benefit. 














2 criteria for source of knowledge 








i 











Pramantva Anagaditatvam 











- Uniqueness 

- Apoorvatvam 

- Upakramou, Upasamhara, 
Apoorvata, Phalam. 








Abaditatvam 











- Not negated by any other 
means of knowledge. 
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Brihadaranyaka Upanishad : 


¢ 15t Chapter — 3 Brahmana — Introduction. 





Vadas 








ee 


























Guna Vada Anu Vada Artha Vada 
- lf falsified - lf restatement - 
a - lf not falsified, or 
- Women is fire. - Heat is remedy for cold. 
restatement. 
- Negatable - Already known. 




















Conclusion : 7 Arguments 


a) Body for Devatas Validated by Buta Artha-vada Pramanam. 


b) Dhyanam requires form. 


c) Yogis seen and talked to Devatas. 


d) Brahma Sutra : Chapter 2 — Sutra 44 


Oo Can talk to Ishta Devata 


o Indra Agni Samvada in Keno Upanishad. 
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e) 


f) 


g) 


Krama mukti valid only if Devatas can attain knowledge. Devatas must have capacity 
to know to take class from Brahmaji. 


Ravi Varma — painter — painted Devatas with form. 
Worldly experience : 

o Every Shabda has Artha. 

o Table —Shabda + Artha. 

oO Indra-—can’t be only Shabda. 


Devata have body and can study vedanta proved by Shastra — not perception or 
inference. (This Adhikaranam, Academic exercise — not for Moksha). 
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174. 9th Adhikaranam 
Apashudradhi Adhikaranam 
Sutra 34 — 38 (5 Sutras) 


e = =gth + 9th Adhikaranams — divertions — outside flow of main topic of 15t chapter — 


Prasangika Adhikaranam. 
¢ Analysis of eligibility of Brahma Vidya. 
a) Vishaya : 
¢ Who is Adhikari for Srouta Sadhanam? 


Chandogya Upanishad : 


Tamu ha parah pratyuvacaha haretva sudra tavaiva saha 


gobhirastviti tadu ha punareva janasrutih pautrayanah sahasram 


gavam niskamasvatariratham duhitaram tadadaya praticakrame II 3 Il 


Raikva said to him, you sudra, the necklace and chariot along with the cows — let all these be yours. Janasruti left and 
then again came back — this time with one thousand cows, a gold necklace, a chariot drawn by mules, and his own 
daughter. [4 — 2 — 3] 
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b) Samshaya : 








Who is Brahma Vidya Adhikari 











————— 





Sarva Samskruta Manushya only 


All 

















Siddantin 








- Purva Pakshi 
- Shudras, devatas, manushyas 


- Brahma Vidya as Smartha 
Accessible to all. 
























































Background : 
Vedic Karmas 
Kahika Manasam Vachikam 
Physical Mental Verbal 























2 conditions for Shastriya 
Samarthyam (Competence) 











————— 








Upanayana Samskara 





Nitya Karma Anushtanam 
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Shudra : 
¢ Upanayana Rahita. 


¢ Shudra and person without Anushtanam — both unqualified for 3 types of Vedic 
Karmas (Parayanam, Vichara, Anushtanam). 


¢ Nonvedic — Karmas — Smartha Karmas (Mentioned in Puranas, Itihasa Adhyayanam, 
Parayanam) like Sahasranamam, Gita chanting, all can do for Chitta Shudhi, Jnanam 
and Moksha. 


Chandogya Upanishad : 
¢ Chapter 4 —-Samvarga Vidya — Section 1, 2, 3 (Vayu Devata Vidya). 


- Guru Sishya 
- Vayu Upasaka Jana Sruti 
Done noble Karmas, Danam (Punyam). 


1st Bird to 2" bird — don’t fly low, may be 
caught by Tejas of Jana Sruti’s meditation. 
2°¢ Bird : Jana Sruti not as great as Raikva. 
King has pain of insult, has curiosity to 
know Vayu Upasana. 
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175. Sutra 34 : [Topic 27 — Sutra 97] 


Sugasya tadanadarasravanat tadadravanat suchyate hi | 


(King Janasruti) was in grief on hearing some contemptuous words used about him by 
the sage in the form of a swan; owing to his approaching Raikva, overwhelming with 
that grief, Raikva called him Sudra; for it (the grief) is pointed at by Raikva. [I — III — 34] 





Word Analysis : 
a) Shuka : 


b) Asya : 


Grief. 


In King Janasruti was born. 


c) Tad Anadara: 


Disrespectful. 


d) Sravanat Sudra hi : 


Words of Hamsa bird. 


e) Suchyate : 


Revealed. 


f) Shudra Shabdena : 


Since he was running with sorrow. 


929 


176. Sutra 35 : [Topic 27 — Sutra 98] 


And because the Kshatriyahood (of Janasruti) is known from the inferential mark 
(supplied by his being mentioned) later on with Chaitraratha (who was a Kshatriya 
himself). [| — Ill —35] 





¢ Vyasa establishes Janasruti is Kshatriya with Upanayanam in a roundabout way — 
Samskruta Purusha — has right to do Vayu Upasana. 


Word Analysis : 
a) Lingam : 
¢ Because of Availability of Indicators to conclude Janasruti is Kshatriya. 
b) Chaitra Rathena : 
¢ Janasruti of Chapter 4 — 2-3 along with Chitra Ratha king Chapter 4-3-5. 


Tamu ha parah pratyuvacaha haretva sudra tavaiva saha 
gobhirastviti tadu ha punareva janasrutih pautrayanah sahasram 


gavam niskamasvatariratham duhitaram tadadaya praticakrame Il 3 II 


Raikva said to him, you sudra, the necklace and chariot along with the cows — let all these be yours. Janasruti left and 
then again came back — this time with one thousand cows, a gold necklace, a chariot drawn by mules, and his own 
daughter. [4 — 2 — 3] 
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Chandogya Upanishad : 


WAS wth A HI 








Atha ha saunakam ca kapeyamabhipratarinam ca kaksasenim 


parivisyamana brahmacari bibhikse tasma u ha na dadatuh II 5 II 


Once Saunaka, the son of Kapi, and Abhipratarin, the son of Kaksasena, were being served their meals when a 
brahmacarin appeared and begged for some food. They, however, refused to give him any. [4 —3 —5] 


c) Uttaratara : 


¢ Inlater chapter 4-3-5. 
d) Kshatriyatva Avagate : 
e) Cha: 


e Also. 


Janasruti not shudra, not Upanayana Samskara Rahitaha but a Kshatriya. 
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177. Sutra 36 : [Topic 27 — Sutra 99] 


Because purificatory ceremonies are mentioned (in the case of the twice-born) and 
their absence is declared (in the case of the Sudra). [I — Ill — 36] 


¢ Teacher confirms qualification. 





¢ Srouta Karma = Veda Adhyayana, Vichara, Anushtanam. 
What is Significance of Upanayanam? 
e Acharya — Sishya Samyoga. 
¢ Formal Coming together through a Ritual. 
Acceptance of Sishya by Acharya : 
Brihadaranyaka Upanishad : 
a Crarararagqs:, caraq 3 xf ; careratla , sa hovaca ajatasatruh, etavan nu iti, etavad-dhiti; 
aaraat fafed watt, @ stare ared:, Se car area Rell | | naitavata viditam bhavatiti: sa hovaca gargyah upa tvayaniti Il 14 II 


Ajatasatru said, Is this all? This is all. By knowing this much one cannot know (Brahma). Gargya said, | approach you as a 
student. [Il —|1— 14] 


SS | srara, faaraa erfea lecvqeqaqra TISAIATAT sa hovaca vijnayate hasti hiranyasyapattam goasvanam 
arettat TATTrart ait arTarez, AT at WAFARICASALAT- dasinam pravaranam paridhanasya ma no 
Ga racA Ags eat alata ;a = aw fsaxzsra;r bhavanbahoranantasyaparyantasya abhyavadanyo bhuditi 


Sa Vai gautama tirthenecchasa ity upaimyaham bhavantamiti 


° “\ 
afa; sarad warafafa ; arate ena Ga sate, 
= elqiaaHtcarara Tach! vaca ha smaiva purva upayanti sa hopayanakirtyovasa II 7 II 53 





Aruni said, You know that | already have gold, cattle and horses, maid-servants, retinue, and dress. Be not ungenerous 
towards me alone regarding this plentiful, infinite and inexhaustible (wealth). then you must seek it according to form. 


Gautama. | approach you (as a student). The ancients used to approach a teacher simply through declaration. Aruni lived 
as a Student by merely announcing that he was at his service. [VI — Il — 7] 





b) Formal approach of student Upa — Sadhanam, Upa Gamanam : 


Chandogya Upanishad : 


= om Be! ——— = = =. 5 _ Se eS See 


Om Adhihi bhagava iti hopasasada santkumaram naradastam hovaca 





yadvettha tena mopasida tatasta urdhvam vaksyamiti sa hovaca I! 1 Il 


Narada went [for spiritual instruction] to Sanatkumara and said, Sir, please teach me. Sanatkumara said to him : First tell 
me what you know already. I’ll teach you from that point. Narada said. [7 —1-1] 


























2 Births 
Before Upanayanam After Upanayanam 
- Eka Jati - Gayathri — Veda Mata 
- Sudra - Spiritual birth 











Asamskruta 
Can't follow Vedic Sadhana 
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Word Analysis : 
a) Sanskara Paramarshaat : 
¢ Because of Vedic mention of Upanayana Samskara for Srouta Sadhanani. 
b) Tadu Abava Apilapaha : 
¢ Because of Scriptural mention of absence of Upanayana Samskara w.r.t. Shudra. 


¢ Asamskruta not eligible for Vedic Sadhana. 
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178. Sutra 37 : [Topic 27 — Sutra 100] 


And because the inclination (on the part of Gautama to impart knowledge is seen 
only) on the ascertainment of the absence of Sudrahood (in Jabala Satyakama). 
[| — Ill -— 37] 





¢ Story of Satyakama Jabala - Chandogya Upanishad — Chapter 4-4-5. 


Tam hovaca naitadabrahmano vivaktumarhati samidham somyaharopa 








tva nesye na satyadaga iti tamupaniya krsanamabalanam 





catuhsata ga nirakrtyovacemah somyanusamvrajeti ta 
abhiprasthapayannuvaca nasahasrenavarteyeti sa ha varsaganam 


provasa ta yada sahasram sampeduh II 5 Il 


Gautama said to him : No non-brahmin could speak like this. [therefore, you must be a brahmin] O somya, go and get me 
some fuel [for the sacrificial fire] | will initiate you [as a brahmin by presenting you with the sacred thread], as you have 
not deviated from truth. After the initiation, he selected four hundred feeble and famished cows. Addressing Satyakama, 
Gautama said, O Somya, take these cows away [and look after them]. As Satyakama was taking them away, he said, | will 
not come back until there are a thousand of them. He lived away for many years until they had become a thousand. 
[4-4-5] 





¢ Samsarga Vidya : Chapter 4 — Section 1, 2, 3. 
Guru : 


e Haridrumata — asked Gothram. 
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Sishya : 
¢ Satyakama Jabala 
¢ Didn't know. 
Guru Concluded : 
e Student didn’t bluff, hence Brahmana. 





Condition for Brahma Vidya 


oe 











Upanayanam Satyam Vada - refined person 











Example : 
¢ Allergies noted before medicine. 
¢ Tree requires appropriate climatic conditions for growing. 
Word Analysis : 
a) Pravritteh : 
¢ Because of Guru’s commencement of Vedic teaching. 
b) Tad Abava Nirdharana : 


¢ Absence of Disqualification - Ascertained before teaching. 
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179. Sutra 38 : [Topic 27 — Sutra 101] 


And on account of the prohibition in Smriti of (the Sudras) hearing, studying and 
understanding (the Veda) and performing Vedic rites (they are not entitled to the 
knowledge of Brahman). [I — III — 38] 





¢ Asamskruta Manushya not eligible for Srouta Sadhana like Sravanam, Veda 
Adhyayanam, Vichara, Anushtanam. 


Smriti : 
a) Vasishta Dharma Sutra : 
¢ No Chanting to be done near Asamskruta Manushya. 
b) Gautama Sutras : 
¢ 4 Disciplines meant for Dvijas only. 
Word Meaning : 
a) Smriteshcha : 
¢ Vasishta and Gautama Sutras. 
b) Cha: 


e Also. 
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Vedic Hearing Vedic Enquiry Analysis — Enquiry Practice of Vedic 
Rituals 


d) Pratisheda : 


¢ Because of Smriti Pramanam which negates vedic hearing, chanting, enquiry, rituals 
for Asamskruta Manushyas. 


e) Conclusion : 
e Asamskruta in eligible for Srouta Sadhana. 
¢ Janasruti Samskruta Kshatriya only. 
Shankara adds 2 more reasons : 
a) Janasruti promoted chowtries, centres for Anna Danam. 
b) Janasruti employed Charioteers. 
Mahabharata : 


¢ Teach Scriptural knowledge to all 4 Varnas. 
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Smartha Gayithri : Dhyanam 


Yo Devas Savidhaasmaakam Diyo Dharmaadhi kochara: 


Prerayeth thasya yath bargka: thath varenya mupaasmahe 





¢ Srouta Gayithri — Regular Gayithri. 


General Observation : 


Srouta (Vedic) Smarta (Nonvedic) 


Available for Samskruta alone a) Available for all 
Created by God b) Created by Human 
Rituals, Upanishads, difficult to c) Sahasranama, Gita easy to chant, 


chant, more effort required. less effort. 

Primary d) Secondary 

Veda Mata 1000 times — mother Example : 

Requires Upanayanam, Nitya Karma | - Manusmriti— 10 times more 
Anushtanam respectable than school teacher. 





e 3th & 9th Adhikaranam’s — digression. 
¢ 1% Chapter : Main topic — Brahmani Samanvaya. 


¢ All Upanishads consistently reveal Brahman as Chetana Upadana Karanam of the 
world. 
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180. 10¢* Adhikaranam - One Sutra 


Kampanat Adhikaranam 


Sutra 39 : [Topic 28 — Sutra 102] 


(Prana is Brahman) on account of the vibration or trembling (spoken of the whole 
world). [I — Ill — 39] 


a) Vishaya : 
Katho Upanishad : 





afee ra q WITT aq A ott o Sohal Yad idam kinca jagat sarvam prana-ejati nihsrtam, 


Mahad bhayam vajram udyatam ya etad vidur amrtas-te bhavanti II 2 Il 


This whole Universe evolved from the Brahman, moves (vibrates) in the Prana (in the highest Brahman). The Brahman is 
a great terror, like an uplifted thunderbolt. Those who know this become immortal. [Il — Ill — 2] 








b) Samshaya : 


























Prana 
Vayu Tatvam — Vyashti + Samashti Brahman 
Purva Pakshi Siddantin 
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Purva Pakshi — Reasons Siddantin — Reasons 


a) Prasno Upanishad : a) Cheshta Karanam 
- Chapter 2 — Verse 13 - Universal functioning. 
- Glory of Prana 


Prasno Upanishad : 


Were GST Ud Tied aa urd | Praanasyedam vase sarvam, tridive yatpratishtitam 


Add Ua Tareq TA UST a Tate a sta il 23 Il maateva putraan-rakshasva sreecha prajnaam cha vidhehinah iti Il 13 Il 


~ 


All this is within the control of the prana ; all that is in heaven is also under its control. Protect us like a mother. Give us 
prosperity and wisdom. [Chapter II — Verse 13] 


b) Bayahetuhu b) Baya Karanam 
- Prasno Upanishad : - Cause of fear. 
Chapter 2 — Verse 10 





Prasno Upanishad : 


Yadaa tvam-abhivarshasyathemaah praanate prajaah 


anandaroopaas-tishthanti, kaamaayaannam bhavishyati iti II 10 Il 


O Prana, when you cause the rain to shower down, these creatures of the glory sit delighted, hoping that there will be as 
much food as they desire. [Chapter Il — Verse 10] 
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Purva Pakshi — Reasons Siddantin — Reasons 


c) Amrutatvam Praptihi c) Amrutatva Karanam 


- Prasno Upanishad : - Cause of liberation 
Chapter 3 — Verse 11 





Prasno Upanishad : 


a ve Taal TTUT ade a ale sil Ya evam vidwaan praanam veda na haasya prajaa 
Blad syar wWata Deg: STs: ? ? II heeyante, amrito bhavati, tadesha slokha II! 11 Il 


The wise man who knows the Prana thus will not have to suffer - his offsprings do not perish and he becomes immortal ; 
there is the following verse. [Chapter III — Verse 11] 





Background of Upanishad Mantra : Siddantins view 
a) Cosmic functioning is called revolving 
¢ Kejati— Kampte — revolves. 


¢ In Brahman alone universe is born, revolves in presence of Brahman, moves according 
to cosmic laws. 


¢ Satellite moves around planets. 
¢ Planets moves around Sun. 
¢ Sun moves around Galaxy 


¢ Galaxy moves around cosmos. 
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¢ Harmoniously, not chaotic. 


e Seasons come according to laws, day and night because of movement. 


¢ Jagat Cheshta Karanam. 
Gita: 


Sat: Wayarat eestsata facote 


The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to revolve, as if 
mounted ona machine. [Chapter 18 — Verse 61] 





WaaTayafs ASS ATAAT | 9.2 I 


¢ Manushya doll of Ishvara, with strings of Karma. 
b) Brahman — Like thunderbolt, cause of fear. 


¢ Surya, Chandra, Prithvi, Agni, Nakshatrani, Samudra, Vayu observe their limits — 
indication of fear. 


c) Brahman cause of immortality 
¢ Hence Prana refers to Brahman in the mantra. 
Examples : 
a) — shhh 
tagmhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 


tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva II 3 Il 


To him (Bhrgu) he (Varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-3] 





b) Brihadaranyaka Upanishad : Antaryami 
a: aay wag fer adeat yadisac, a 
aalfer yar a fag:, wea catia yoria acter, 
q: aattr yarutr amafa, ay a arearaat- 
TATA: AURA 5 AMTATEAA UR Ih 


yah sarvesu bhutesu tisthan, sarvebhyo bhutebhyo'ntarah, 


yam sarvani bhutani na viduh, yasya sarvani bhutani Sariram, 


yah sarvani bhutani antaro yamayati, esa ta atmantaryamy amrtah, 


amrtah. ity adhibhutam; athadhyatmam II 15 II 


He who inhabits all beings, but is within them, whom no being knows, whose body is all beings, and who controls all 
beings from within, is the Internal Ruler, your own immortal self. This much with reference to the beings. Now with 


reference to the body. [III — VIIl — 15] 





c) Brihadaranyaka Upanishad : Aksharam 


a gaa, waa aaat aft san aftracte, 
TRITSAATI SETA AAS RT CTTT AAT SATE - 
ARTA TFACAT TAA MATT TAA SITTER 


ANMTATAAATATMe, A aazrfa fea, 


a aaatrla Heart hi < | 


sa hovaca: etad vai tad aksaram, garg!, brahmana abhivadanti, asthulam, 
ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 
avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 II 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [3 — 8 — 8] 


d) Taittriya Upanishad : Baya Karanam 
¢ Chapter 2 — Section 8. 
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e) Mundak Upanishad : Amroto Bavanti 


Fass ad WA Fe ae Wala Wald ATMA AH Ic Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavati | 
TI sh A OA TRAP A TEHTSTAT AST Il SI tarati sokam tarati papmanam guha-granthibhyo vimukto- mrto bhavati II 9 Il 


He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who knows not the Brahman will 
ever be born. He crosses grief; crosses sin, and being free from the knots-of-the-heart, becomes immortal. [III — Il — 9] 





Purva Pakshi : 
a) Prana Cheshta Hetuhu : 
¢ Widely understood as Vayu Tatvam. 


Prasno Upanishad : 


Wuyete GST Gd Tated Ga wraeca | Praanasyedam vase sarvam, tridive yatpratishtitam 
dg Ta Lae sT3y Wat T Taare a sid il 23 Il maateva putraan-rakshasva sreecha prajnaam cha vidhehinah iti || 13 Il 


All this is within the control of the prana ; all that is in heaven is also under its control. Protect us like a mother. Give us 
prosperity and wisdom. [Chapter II — Verse 13] 





¢ Creation under control of Prana individual activity under control of Prana. 


Technical : 


¢ Hiranyagarbha is Sutratma, inner controller, Sutre Mani Gana Eva, hub of wheel in 
which universe revolves. 
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b) Prana = Baya Hetuhu : 


Prasno Upanishad : 


Yadaa tvam-abhivarshasyathemaah praanate prajaah 


anandaroopaas-tishthanti, kaamaayaannam bhavishyati iti II 10 Il 


O Prana, when you cause the rain to shower down, these creatures of the glory sit delighted, hoping that there will be as 
much food as they desire. [Chapter Il — Verse 10] 


e¢ Prana brings clouds together, thunder, lightening, rains. 





e Vayu — cause of fear. 
c) Prana — Amrutatva Hetuhu : 
Prasno Upanishad : 


gq wg Taal WM aza Blea Wail Ya evam vidwaan praanam veda na haasya prajaa 
Bladsyzar Waray Aza: BATH: il 221 heeyante, amrito bhavati, tadesha slokha II 11 II 


The wise man who knows the Prana thus will not have to suffer - his offsprings do not perish and he becomes immortal ; 
there is the following verse. [Chapter III — Verse 11] 





¢ One who clearly knows all glories of Prana is liberated. 
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Siddantins Reply : 
a) Jagat Cheshta Karanam : 
Katho Upanishad : 


a Wor ATTA Wear Sate Aaa | Na pranena na apanena, martyo jivati kascana, 
~ —- Oe aaTa a4: . Itarena tu jivanti, yasminn etav upasritau II 5 Il 
cay oq atatea ateeaaraa sats yl 


Not by Prana, not by Apana does any mortal live ; but it is by some other, on which these two depend, that men live. 


(1l—Il—5] 


¢ Jagat sustainer is relative sustainer not Absolute, total. 

¢ Prana controller of everything — Limited constricted meaning. 
¢ Vayu not controller of Akasha. 

¢ In Pralayam Vayu resolves into Akasha. 


b) Sarva Baya Karanam : 





es 


- Sarva Baya Karanam - Not Baya Karanam of Prana. 


Taittriya Upanishad : 
- Chapter 2 — Section 8 
- Prana afraid of Brahman. 
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c) Amrutatva Karanam : 


Prasno Upanishad : 


¢ Prana Upasaka gets relative Moksha, Brahma Loka Prapti. 


Apekshika Moksha Atyantika Absolute Moksha 


- Relative long life - By knowing Prana as Brahman. 


- Svarga loka 
- Restrictive Lakshyartha 





d) Prana = Vayhu, Loka Prasiddaha 


¢ Prana = Brahman — Shastra Prasiddaha (Supported by Keno Upanishad — Pranasya 
Pranaha). 


e) Sam Damsham Nyaya : 
¢ When one mantra vague, study previous and next mantra. 


Here : Katho Upanishad 


Yad idam kinca jagat sarvam prana-ejati nihsrtam, 


Mahad bhayam vajram udyatam ya etad vidur amrtas-te bhavanti II 2 II 


This whole Universe evolved from the Brahman, moves (vibrates) in the Prana (in the highest Brahman). The Brahman is 
a great terror, like an uplifted thunderbolt. Those who know this become immortal. [Il — Ill — 2] 
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Study : Katho Upanishad 


PATA STITT 0 7] Saet: Alda: | Urdhva-mulo-'vak sakha, eso-'svatthah sanatanah, 
qq Mia qadal aqcaTad yea | Tad-eva sukram tad Brahma, tad-eva-amrtam ucyate, 
) 2 . - fara aq qc Tea 7X4 | Uae Te ad dil Tasmin - Lokah sritah sarve, tadu-natyeti Kascana. Etad vai tat II 1 Il 


This is the ancient Asvattha-tree whose roots are above and branches (spread) below. That is verily the Pure, that is 
Brahman, and that is also called the Immortal. In that rest all the worlds, and none can transcend It. Verily this is That. 


[Il — Wl — 1] 
Bhayad asya agnis tapati bhayat tapati suryah, 


Bhayad indras-ca vayus-ca mrtyur dhavati pancamah II 3 Il 


ll 3 Il 


For fear of Him the Fire-burns ; for fear of Him shines the Sun ; for fear of Him do Indra, Vayu and Death, the fifth, 
proceed (with their respective functions). [Il — Ill — 3] 


Urdhvam pranam unnayati, apanam pratya-gasyati, 


Miadhye vamanam asinam visve deva upasate II 3 Il 


He (Brahman) sends the Prana upward and throws the Apana downward. All Deva-s worship, That Adorable One, 
seated in the centre. [Il — II — 3] 


¢ Brahma cause of Bayam including Vayu. 





f) Prakaranat : 
¢ See context, Yamas teaching to Nachiketa 


049 


Question : 
Katho Upanishad : 


aedteta Wed < ay | away Yqy | Tad-etad-iti manyante, anirdesyam paramam sukham, 
Ay 7 ate aA aT fae uta faatte aT N91 Katham nu tad vijaniyam, kim u bhati vibhati va 1114 II 


They (the sages) perceive, that indescribable highest bliss as “This is That. How shall | know That? Does it shine (of Itself) 
or does it shine by another light?” [Il — Il — 14] 





¢ What is beyond cause and effect? 

¢ Whole Katho Upanishad answer to this question. 
Prana: 

¢ Not beyond cause + effect. 


Kaivalya Upanishad : 


Wael TUT Fel: Tae sanior = | etasmajjayate prano manah sarvendriyani ca | 





q aTASaeRG: Geral fareq ATU 1g Ut |) kharh vayurjyotirapah prthivi visvasya dharini |! 151! 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Verse 15] 


¢ Prana = Karyam. 
¢ Nachiketa wanted to know Karya — Karana Vilakshanam = Brahman. 
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181. 11° Adhikaranam — One Sutra 
Jyotir Adhikaranam 


Sutra 40 : [Topic 29 — Sutra 103] 


The light (is Brahman) on account of that (Brahman) being seen (in the scriptural 
passage). [I — Ill — 40] 


¢ Jyoti — light in Chandogya Upanishad : 





a) Vishaya : 


Evamevaisa samprasado smacchariratsamutthaya param jyotirupasampadya 


svena rupenabhinispadyate sa uttamah purusah sa tatra paryeti 











jaksatkridanramamanah stribhirva yanairva jantibhirva nopajanam 








smarannidam sariram sa yatha prayogya acarane yukta 


evamevayamasmincharire prano yuktah II 3 Il 





In the same way, the joyful self arises from the body and, attaining the light of the Cosmic Self, appears in his own form. 


This is the Paramatman, the Cosmic Self. He then freely moves about eating, playing, or enjoying himself with women, 


carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed to 





carriages, similarly prana [life] remains harnessed to the body [due to karma]. [8 — 12 — 3] 
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b) Samshaya : 









































Jyoti 
Bautikam Abautikam 
- Material light. - Spiritual light 
- Within scope of Chakshu - Chaitanya Jyoti 
Purva Pakshi : - Moksha, Brahma Prakaranat 
- Chandogya Upanishad: 8-6-5 
- Aditya Jyoti 











Chandogya Upanishad : 











Atha yatraitadasmacchariradutkramatyathaitaireva rasmibhirurdhvamakramate 


sa omiti va hodva miyate sa yavatksipyenmanastavadadityam 











gacchyatyetadvai khalu lokadvaram vidusam prapadanam nirodho vidusam II 5 II 


Then when a person leaves the body, he goes upward with the help of these rays. If he dies while meditating on Om, his 
going up is assured; otherwise not. In the amount of time it takes his mind to move from one thought to another he can 
reach the realm of the sun. The sun is the gateway to Brahmaloka. Those who know the meaning of Om and think of it at 
the time of death enter Brahmaloka. But those who are ignorant of it have no chance of entering. [8 — 6 — 5] 





092 


Background : 


¢ Prajapati Vidya — Reveals Turiyam through Avastha Traya Viveka. 








2 Disciples 








es 








Indra 





Virochana 

















Head of Svarga 











Head of Asuras 








¢ 1am not Vishwa, Teijasa, Pragya (VTP) but am Turiyam is revealed. 


¢ Benefit — Moksha. 


¢ Jiva called Samprasadati — one who merges into Samashti Ishvara during Sushupti. 


¢ Jiva comes out of this body, knowing | am not Vishwa, Teijasa, Pragya, but 
Vilakshanam — cognitive process called Samuthanam. 


¢ Jiva becomes one with Jyoti Turiyam after negating Vishwa, Teijasa, Pragya by Jnanam. 











eee 





Vachyartham 








- Vishwa, Teijasa, Pragya 
- Dropped 














Lakshyartham 











| 
- Turiyam 
- Claiming called Upasampadya 
- Not action in time. 
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¢ 19t Sutra, same topic, Dahara Vidya. 


If it be said that for subsequent texts (it appears that the individual soul is meant, we 
say that what is there referred to is) rather (the individual soul in so far) as its real 
nature has become manifest (i.e. as it is non-different from Brahman). [I — II] — 19] 





¢ Svena Rupena — going back to original status, not attaining new status. 


- Vishwatvam, original - Turiyam — original 
- Turiyam — incidental - Vishwatvam — incidental 





Samshaya : 
¢ Upanishad does not use Chaitanyam, Turiyam but Param Jyoti (Very Bright 
Prakasham). 
e Is it Abautika Jyoti or Aditya Jyoti? 
¢  Prajapati Vidya starts in Chandogya Upanishad — Chapter 8-7-1. 


QJ psresTaeauren fast fayqaafrasirrt fatateoistaurs: ya atmapahatapapma vijaro vimrtyurvisoko vijighatsopipasah 
BWeq-paTse: BQWaersgeecu: ais-aeea: a4 fatesataedqes: satyakamah satyasankalpah so'nvestavyah sa vijijnasitavyah 

qq wata alee areti(a Sata’ STA ea Teast far a sa sarvamsca lokanapnoti sarvamsca kamanyastamatmanamanuvidya 
fasmtdttfa = asrutfaeat- a 2 - Vijanatiti ha prajapatiruvaca I! 1 Il 


Prajapati once said : the Self is free from sin, free from old age, free from death, free from sorrow, and free from hunger 
and thirst. It is the cause of desire for truth and for commitment to Truth. This Self has to be sought for and thoroughly 
known. The person who has sought for and known the Self attains all worlds and all desires. [8 — 7 — 1] 





Yaha Atma: 


¢ Apahatma, Vijara, Vishoka, Vimrityu, Satyakama, Satyasankalpa. 994 


e¢ Virochana — Goes back with Vishwa as Self. 
¢ Indra comes — (32 years x 3) 96 years later and learns Vishwa, Teijasa, Pragya not self. 


¢ Weare not satisfied till 3 Sharirams are there, Jvaras are there, Samsara is there. 


Chandogya Upanishad : 


oy 





Evamevaisa samprasado smacchariratsamutthaya param jyotirupasampadya 





svena rupenabhinispadyate sa uttamah purusah sa tatra prayeti 
jaksatkridanramamanah stribhirva yanairva jnatibhirva nopajanam 
smarannidam sariram sa yatha prayogya acarane yukta 


evamevayamasmincharire prano yuktah II 3 Il 


In the same way, the joyful self arises from the body and, attaining the light of the Cosmic Self, appears in his own form. 
This is the Paramatman, the Cosmic Self. He then freely moves about eating, playing, or enjoying himself with women, 
carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed to 
carriages, similarly prana [life] remains harnessed to the body [due to Karma]. [8 — 12 — 3] 


¢ Going beyond finitude, Ashariratvam is cause for Moksha. 


¢ Only for Vishwa, Surya exists. No Surya Jyoti after transcending Sharira Trayam. 


Aditya Jyoti Chaitanya Jyoti 


- Does not exist in Sushupti and beyond | - Gives Moksha 
itself. - Beyond 3 Shariram 


Gita: 
- Jyotisham api tat jyoti.. [13 — 18] 
- Hiranmaya, Parekosha Virajam, Nishkalam, 
Tat Shubram, Jyotisham tat jyoti. 





Gita: 


SATA TSA: Waa 


That (Brahman), the Light-of-all lights, is said to be beyond 
darkness; (it is) Knowledge, the Object-of-Knowledge, 


seated in the hearts of all, to be reached by Knowledge. 
[Chapter 13 — Verse 18] 


TA TS ararey ate aerea Fafeeaa 23.20 I 





Word Analysis : 
a) Jyoti : 
e Light mentioned in Chandogya Upanishad — Chapter 8 — 12 —3. 








Evamevaisa Samprasado smacchariratsamutthaya param jyotirupasampadya 
svena rupenabhinispadyate sa uttamah purusah sa tatra prayeti 


jaksatkridanramamanah stribhirva yanairva jnatibhirva nopajanam 





smarannidam sariram sa yatha prayogya acarane yukta 


evamevayamasmincharire prano yuktah II 3 II 


In the same way, the joyful self arises from the body and, attaining the light of the Cosmic Self, appears in his own form. 
This is the Paramatman, the Cosmic Self. He then freely moves about eating, playing, or enjoying himself with women, 
carriages, or relatives, not remembering at all the body in which he was born. Just as horses or bullocks are harnessed to 
carriages, similarly prana [life] remains harnessed to the body [due to Karma]. [8 — 12 — 3] 





b) Brahmanaha Darshanat : 


¢ Since Brahman is seen. 
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Brahman seen in 2 topics 



































Dahara Vidya Prajapati Vidya 
| | 
Chandogya Upanishad : Chandogya Upanishad : 
- 8-1-5 - Chapter 8 — Section 7 to 12. 
- Definition of Brahman - Definition of Brahman. 
- Phalam. - Phalam —-8-12-3. 




















Chandogya Upanishad : 


Sa bruyannasya jarayaitajjiryati na vadhenasya hanyata etatsatyam 


brahmapuramasminkamah samahita esa atmapahatapapma vijaro 


rT vimrtyurvisoko vijighatsopipasah satyakamah satyasankalpo 
ZIT — Us Beatfasitha worsened 3 aa-aatserat yatha hyeveha praja anvavisanti yathanusasanam yam yamantamabhikama 
Gata a sage ff aso a aaa\- ustiafa y bhavanti yam janapadam yam ksetrabhagam tam tamevopajivanti II 5 II 


In reply the teacher will say : the body may decay due to old age, but the space within [i.e., brahmapura] never decays. 
Nor does it perish with the death of the body. This is the real abode of Brahman. All our desires are concentrated in it. It 
is the Self — free from all sins as well as from old age, death, bereavement, hunger, and thirst. It is the cause of love of 
Truth and the cause of dedication to truth. If a person strictly follows whatever the ruler of the country commands, he 
may then get as a reward some land, or even an estate. [8 —1-—5] 





Purva Pakshi: 
¢ In both Utkramanti —Jiva comes out. 


¢ Etai Rashmibihi — Jiva travels along rays of sun. 09/ 


Visishta Advaitin : 
¢ Moksha defined only through Shukla Gathi, travelling through Surya Jyoti. 
Mundak Upanishad : 


qT:TE a ayd aay Wed Tass HeAAal WL: | Tapah sraddhe ye hy-upavasanty-aranye santa vidvamso bhaiksya-caryam carantah | 
Fast od fatat: Walled UANyd: 4 Tear AAAIAT Il eel surya-dvarena te virajah prayanti yatra-mrtah sa puruso hyavya-yatma II 11 II 


But they who perform penance (Tapas) with faith (Sraddha) in the forest (solitude), having control over their senses, are 
learned and are living the life of a mendicant, go through the orb (path) of the sun, their good and bad deeds consumed, 
where That immortal and undecaying Purusa is.[I — Il — 11] 





¢ For Upasakas. 
Siddantin : 


¢ Brahman defined in both Saguna and Nirguna aspects. 


- Focus on Saguna Brahma Focus on Nirguna Brahma Jnanam gives Moksha. 
Upasaka. Can't quote Chapter 8 - 6-5 in support of 8 - 12-3 


- Satyakama, Satya Sankalpa Upasana Phalam and Jnana Phalam different. 
Aditya Varnam Tamasa Parastat. 
Light — figurative. 





Conclusion: 


¢ Jyoti is Chaitanya Jyoti, Spiritual light, not visible — Aditya Jyoti. 558 


182. 12‘ Adhikaranam 
Arthantvaradhi Vyapadesha Adhikaranam — One Sutra 


¢ Chandogya Upanishad (730 Verses) Biggest contributor to Brahma Sutra — others 
Brihadaranyaka Upanishad, Katho Upanishad, Prasno Upanishad, Svetasvataro 
Upanishad. 


rampana [oth | thanathh 


- Prana = Brahman - Light = Brahman - Space = Brahman 
Chandogya Upanishad : Chandogya Upanishad : Chandogya Upanishad : 
- 1-1-98&11 - 1-1-10 - 1-1-8 


Tadva etadanujnaksaram yaddhi kimcanujanatyomityeva tadahaiso 
eva samrddhiryadanujna samardhayita ha vai kamanam bhavati ya 


etadevam vidvanaksaramudgithamupaste II 8 Il 
That aksaram [om] stands for assent. A person says Om whenever he wants to say yes. This om is the key to progress. He 


who worships Om as the udgitha [Brahman], knowing it thus [as the fulfiller of all desires], has all his desires fulfilled. 


Teneyam trayi vidya vartata omityasravayatyomiti 


samsatyomityudgayatyetasyaivaksarasyapacityai mahimna rasena II 9 Il 


With Om one beings the threefold Vedic ritual, and with Om one starts reciting the Vedas. With Om one starts singing 
the Vedic hymns, and again with Om one sings the udgan [from the Vedas, in praise of Om, or Brahman]. All this is a 
tribute to Om. Again, all this is possible by virtue of the essence derived from Om [in the form of Wheat and other food]. 


le ees 099 





Chandogya Upanishad : 


Tenobhau kuruto yascaitadevam veda yasca na veda 
Nana tu vidya cavidya ca yadeva vidyaya karoti 
sraddhayopanisada tadeva viryavattaram bhavatiti 


khalvetasyaivaksarasyopavyakhyanam bhavati I! 10 II 


He who knows about Om and he who does not know about it both work with strength they derive from Om. But 
knowledge and ignorance produce different results. Anything done with knowledge [about Om], with faith in the 
teachers and in the scriptures, and according to the principle of the Upanishads [or of yoga] is more fruitful. This 
certainly is the right tribute to Om. [1 — 1-10] 
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183. Sutra 41 : = 30 — Sutra 104] 


Akasa (is Brahman) because it is declared to be something different etc., (from names 
and forms). [I — Ill — 41] 


a) Vishaya : 
Chandogya Upanishad : 














Akaso vai nama namarupayornirvahita te yadantara tadbrahma 
tadmrtam sa atma prajapateh sabham vesma prapadye yasoham bhavami 


brahmananam yaso rajnam yaso visam yaso hamanuprapatsi sa haham 





yasasam yasah syetamadatkamadatkam syetam lindu mabhigam lindu mabhigam II 1 II 


That which is described as space manifests names and forms. These names and forms are within Brahman. Brahman is 
immortal; it is the Self. May | attend the court of Prajapati. May | attain the fame of a brahmin, and also of a prince and a 
merchant. | wish to have real fame. | want to be famous among all famous people. May | not have to be born again and 
have a body covered with blood and dirt, which is toothless and at the same time always wanting to eat. [8 — 14-1] 





b) Samshaya : 


























Akasha 
— 
Bautika Chid Akasha 
| | 
Purva Pakshi Siddantin ” 














Background : 
¢ Brahman called Akasha because Brahman shines everywhere like space. 
¢ Sarvatra Prakashamanatvat. 
¢ One who projects all names and forms. 
¢ Nama, Rupa Adhishtanam = Brahman. 
¢ That Brahman alone is immortal. 


Why Brahman is Chidakasha not Bautika Space? 


a) Product : a) Vyakarta : 

Taittriya Upanishad : - Creator, projector of all names and 
- Tasmat va etasmat... [Il — 1-2] forms. 
- Akasha is born. 


b) Mritam : b) Amrutam : 
- Perishes - Chid Akasha is self of all, immortal. 
c) Content : c) Brahmatvam : 
- Name and form - Container different from content. 
d) Jadatvam d) Atmatvam : 
- Self is conscious being. 
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Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 


akasadvayuh, vayoragnih, agnerapah, 


adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah I! 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 





Word Meaning : 
a) Akasha : 
¢ In Chandogya Upanishad — Chapter 8 — 14 —- 1. 


Akaso vai nama namarupayornirvahita te yadantara tadbrahma 


tadmrtam sa atma prajapateh sabham vesma prapadye yasoham bhavami 





brahmananam yaso rajnam yaso visam yaso hamanuprapatsi sa haham 


yasasam yasah syetamadatkamadatkam syetam lindu mabhigam lindu mabhigam II 1 II 


That which is described as space manifests names and forms. These names and forms are within Brahman. Brahman is 
immortal; it is the Self. May | attend the court of Prajapati. May | attain the fame of a brahmin, and also of a prince and a 
merchant. | wish to have real fame. | want to be famous among all famous people. May | not have to be born again and 
have a body covered with blood and dirt, which is toothless and at the same time always wanting to eat. [8 — 14-1] 





¢ Not elemental space but Brahman. 
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b) Artha Antara Aadhi Vyapadeshat : 


0 Artha Antara Aadhi Vyapadeshat 


- Difference, distinction. Other reasons - Srutis declare. 


Amrutatvat 


Atmatvat 
Nama Rupa 
Nirakaratvat 





Purva Pakshi: 





Akasha 














Primary Meaning 








- Popular 
- Prasidda Artha 














Secondary Meaning 











- Brahman 
- Lakshyartha 











¢ Creator of Vayu, Agni, Jalam, Prithvi, Oshadaya. 


¢ Great accommodator, Adhara-sustainer of Nama Rupa. 


Siddantin: 


¢ Space is Sankocha Artha — restrictive meaning. 


¢ Akasha creator, accommodator of Nama Rupa except itself. 
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¢ Not Atmatvam, Amrutatvam, Brahmatvam, Namarupa Antaratvam. 
¢ Buta Akasha is Product. 

e Use secondary meaning — Lakshyartha Brahman. 

¢ Shastra Prasiddatvat. 

¢ Context supports Brahman only. 


Conclusion: 


¢ Akasha in this context is Brahman only. 


- Spashta Lingam - Aspashta Lingam 
- Powerful reasons which indicate - Reasons — Prana, Jyoti, Akasha is 


Brahman. Brahman. 
- Siddantin has powerful - Purva Pakshi has powerful 
Arguments. Arguments also. 





965 


184. 13° Adhikaranam 
Sushuptiyam Kranti Adhikaranam — 2 Sutras 
Sutra 42 : [Topic 31 — Sutra 105] 


Because of the Highest Self being shown as different (from the individual soul) in the 
states of deep sleep and death. [I — III — 42] 


¢ Svayam Jyoti Brahmana. 





a) Vishaya : 


Brihadaranyaka Upanishad : 


waa arcala ; asa faunaaa: AUG | AS Oe tol katama atmeti. yo’yarm vijfianamayah pranesu, 
sata: Jaz: ; & Gate: amit arpraqaace, hrdy antarjyotih purusah sa samanah sann ubhau lokav 
| NAA Solas . a fe TITY yeas AL Treo anusancarati, dhyayativa lelayativa, sa hi svapno bhutva, 
3 
 sprafe sea sarier Holt imam lokam atikramati, mrtyo rupani II 7 II 


Which is the self? This infinite entity (Purusa) that is identified with the intellect and is in the midst of the organs, the 


(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two 
worlds; it thinks, as it were, and shakes, as it were. Being indentified with dream, it transcends this world — the forms of 


death (ignorance etc.). [IV — Ill — 7] 
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b) Samshaya : 


























Atma 
Jivatma Paramatma 
- Purva Pakshi - Siddantin 
- Because of Association with - Moksha Prakaranam 
location, mind, organs, intellect, - By Baga Tyaga Lakshana remain 
Punar Janma. in Upahita Chaitanyam always. 




















Background : 
¢ Yagnavalkya —Janaka Samvada. 
¢ Janaka got a boon to have a vada with Yajnavalkya whenever he wanted. 


Brihadaranyaka Upanishad : 


aA areata ; ase ferarrataraz: TNs SUaq-. katama atmeti. yo’yam vijmanamayah pranesu, 
sata: Gav: 5 A Aart: arent arpraqaacie, hrdy antarjyotih purusah sa samanah sann ubhau lokav 
| SNAG Solana : a fe SAT yea area: anusancarati, dhyayativa lelayativa, sa hi svapno bhutva, 
3 
- separfer Beat sar{er non imam lokam atikramati, mrtyo rupani II 7 Il 


Which is the self? This infinite entity (Purusa) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two 

worlds; it thinks, as it were, and shakes, as it were. Being indentified with dream, it transcends this world — the forms of 
death (ignorance etc.). [IV — Ill — 7] 567 





Question : 

¢ What is the light by which humans do all transactions? 
Answer : 

¢ Light of consciousness helps person to transact. 
Question : 

¢ Where is that light? 

¢  Intimately associated with sense organs in the heart. 
Keno Upanishad : 


Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 
Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 
the wise become Immortal. [Chapter 1 — Verse 2] 


Immediate direct self Paramatma 
Jivatma Self in all 
Witness enters the Body, different from body. Witness 
Makes the body Breathe and talk. 

Brihadaranyaka Upanishad : III — IX — 26 





Brihadaranyaka Upanishad : 


altarg ras | aical a ofaltrat UT sta > STU ala . kasmin nu tvam catma ca pratisthitau stha iti. pkasmin nu 
meres TUT: ofaisea la ; AQ rfa ; wHeaeraqqqa: tvam catma ca pratisthitau stha iti. prana iti. kasmin nu 
ofaise gla ; salt sta . ale cata: ctalsa gta . pranah pratisthita iti. apana iti. kasmin nv apanah pratisthita iti. 
Salat sta ; lente: giaiga sta . Gare sla ; vyana iti. kasmin nu vyanah pratisthita iti. udana iti. kasminn 
q uq afa ARIAT, ADA afe eld; aItat ate Udanah pratisthita iti. samana iti. sa esa, na iti. na ity atma, 
sfiaa, AAS ate saz, afaat S| saad, S| forte | agrhyah na hi gerhyate, asiryah, na hi Siryate, asangah na hi sajyate, 
Vays aadania, ast AC AE sist 2aq: ast Tears asito na vyathate, na risyati. etany astav ayatanani, astau lokah, 
= | EATS AEA TeTRMNCAK TA, : a catatard astau devah, astau purusah. sa yas tan purusan niruhya 
gay gzaria . @& am a faaeata, zal a pratyuhyatyakramat, tam tva aupanisadam purusam prcchami. 
fauiasaatia | a ga Ta WHAT: ; AT zat tam cen me na vivaksyasi murdha te vipatisatiti. tar ha na mene 


faqata, anq RIG qfantaonseftaasagwarart- sakalyah, tasya ha murdha vipapata, api hasya parimosino'sthiny 
TAT: Il 2é N apajahruh, anyan manyamanah I! 26 Il 


On what do the body and the heart rest? On the Prana. On what does the Prana rest? On the Apana. On what does the 
Apana rest? On the Vyana. On what does the Vyana rest? On the Udana. On what does the Udana rest? On the Samana. 
This self is That which has been described as Not this, not this, It is imperceptible, for it is never perceived; undecaying, 
for It never decays; unattached, for It is never attached ; unfettered — It never feels pain, and never suffers injury. These 
are the eight abodes, the eight instruments of vision, the eight deities and the eight beings. | ask you of that Being who 
is to be known only from the Upanishads, who definitely projects those beings and withdraws them into Himself, and 
who is at the same time transcendent. If you cannot clearly tell me of Him, your head shall fall off. Sakalya did not know 


Him; his head fell off; and robbers snatched away his bones, mistaking them for something else. [Ill — IX — 26] 569 








2 Mantras 


rs 












































Brihadaranyaka Upanishad Brihadaranyaka Upanishad 
~T “y 
- Sushupti Vakyam - Marana Avasta Utkranti Vakyam 
- During Sleep Jiva Merges with - Jiva mounting on Paramatma, 
Paramatma. travels from one body to 
another. 











Brihadaranyaka Upanishad : 

| COT ALAA ASH ATATAAT S| TUT 
fren fer afters a aa fiat Fe ara, 
‘watered Ger cea aaicerny 7 ate fer 





tad va asyaitad aticchando pahatapapmabhyam rupam. 


tad yatha priyaya striya samparisvakto na bahyam kim cana 


veda nantaram, evam evayam purusah prajhenatmana samparisvakto 


na bahyam kim cana veda nantaram. tad va asyaitad apta-kamam, 


8g array; agar weadeannramrenaraterd a 
SMBTATGTL N22 it 


atma-kamam, a-kamam rupam Sokantaram Il 21 Il 





That is his form — beyond desires, free from evils, and fearless. As a man, fully embraced by his beloved wife, does not 
know anything at all, either external or internal, so does this infinite being (self), fully embraced by the Supreme Self, not 


know anything at all, either external or internal. That is his form — in which all objects of desire have been attained and 
are but the self, and which is free from desire and devoid of grief. [IV — II] — 21] 
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Brihadaranyaka Upanishad : 
AQT{aA: Waareagqeaxawnae , wana STIETT tad yatha ‘nah su-samahitam utsarjad yayat, evam evayam 
\ 
ATEN Ta cIaral ee SCAR ATA, HAGA Sarira atma prajnenatmananvarudha utsarjam yati, yatraitad 


saratt wate ll ak U urdhva ucchvasi bhavati II 35 II 


Just as cart, heavily loaded, goes on rumbling, so does the self that is in the body, being presided over by the Supreme 
Self, go making noises, when breathing becomes difficult. [IV — Ill — 35] 





Word Analysis : 
a) Atma occurring in Brihadaranyaka Upanishad — Chapter 4 — 3 — 7 is Paramatma only. 


wan scala ; asa famaaa: Aug Saat. katama atmeti. yo’ yarn vijhanamayah pranesu, 
Satta: Fat: ; BT Aaa: amit arpraqaace, hrdy antarjyotih purusah sa samanah sann ubhau lokav 
| CANARa Te eC | . a fe TTY qc anita anusafncarati, dhyayativa lelayativa, sa hi svapno bhutva, 
5 


imam lokam atikramati, mrtyo rupani Il 7 Il 


state seat Sarit 9 


Which is the self? This infinite entity (Purusa) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two 
worlds; it thinks, as it were, and shakes, as it were. Being indentified with dream, it transcends this world — the forms of 


death (ignorance etc.). [IV — Ill — 7] 





b) Sushupti Krantyo Vyapadeshat : 
¢ Instatements dealing with differences during sleep and death. 
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Purva Pakshi : 
a) In Brihadaranyaka Upanishad : 4-3 — 7 


¢ Location is given in the heart. 


¢ Paramatma is all pervading, unlocated. 


b) In Brihadaranyaka Upanishad : 4-3-8 


aan at ged waar:—sdulaagenn: 
—aay: dasa, a vyenaa—feaarn:— 
qrcrat fersrerter i < i 


$a Va ayam puruso jayamanah, sariram abhisampadyamanah 
papmabhih samsrjyate, sa utkraman, mriyamanah 


papmano vijahati Il 8 II 


Regarding this three are the following pithy verses : The subtle, extensive, ancient way has touched (been reached by) 
me. (nay) | have realised it myself. Through that sages — the knowers of Brahman — (also) go to the heavenly sphere 
(liberation) after the fall of this body, being freed (even while living). [IV — Ill — 8] 





e Atma is connected with Papams, body and organs. 


c) In Brihadaranyaka Upanishad : 3 —-8 —9 


TEA GT UAET Gated F Gy Ca Wad:—q_ a 
QiaImelld A, Gerd qatd canemd; afenaqry 
eara fase a sa cara qala— eq a WIS Heals a | 
aay qarmasd quimena wala anrmmaamei- 


warqraa wear qaaia; a ax saecatafa, 
AQ BRA Aataal arsmaqrerma we fagcu, was 
fania, <a@a urar, <aa snfac sealafa ; aa 
ges: cag satfardala us 





tasya va etasya purusasya dve eva sthane bhavatah: idam ca 
para-loka-sthanam ca; sandhyam trtiyam svapna-sthanam; 

tasmin sandhye sthane tisthann, ubhe sthane pasyati, idarm ca 
para-loka-sthanam ca atha yathakramo'yam para-loka-sthane 

bhavati, tam akramam akramya, ubhayan papmana anandams ca 
pasyati. sa yatra prasvapiti, asya lokasya sarvavato matram apadaya, 
svayam vihatya, svayam nirmaya, svena bhasa, svena jyotisa prasvapiti; 


atrayam purusah svayam-jyotir bhavati II 9 Il 
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That man has only two abodes, this and the next world. The dream state, which is the third, is at the junction (of the 
two). Staying at that junction, he surveys the two abodes, this and the next world. Whatever outfit he may have for the 
next world, providing himself with that he sees both evils (sufferings) and joys. When he dreams, he takes away a little of 


(the impressions of) this all-embracing world (the waking state), himself puts the body aside and himself creates (a 
dream body in its place), revealing his own lustre by his own light — and dreams. In this state the man himself becomes 
the light. [IV — III — 9] 





Atma associated with bodies experiences Punyam and Papam in Jagrat and Svapna. 


Siddantin: 


Jivatma and Paramatma is talked about in whole chapter. 


Yajnavalkya’s subject of revelation is Paramatma alone. This is distinguished in Chapter 
4-—3-21and4-3-35. 


Jiva not apoorva Vishaya to Janaka — already known. 
Tatparyam — central teaching is Moksha Sadhana. 
In Brihadaranyaka Upanishad Chapter 4-3-7: 


Atma = Jiva associated as though with indriyas — thinks as though, (Dhyayati eva), 
moves as though (Lelayati eva). 


Karta minus Kartrutvam = Paramatma. 

Bokta minus Boktrutvam = Paramatma. 

Pramata minus Pramatrutvam = Paramatma. 

Upanishad negates attributes by saying as though attributes. 


Means Jiva Dharma Mithyatvena. 573 


Means Jiva Dharma Mithyatvena. 


Atma experiences pleasure and pain in 3 Avasthas but it does not stick — Asangoham. 


Jiva minus Punya Papam = Asanga Paramatma. 
Jiva minus attributes = Paramatma. 
Purpose of introducing Jiva is to reveal Paramatma. 
Steps : 
Oo Introduce Saguna Chaitanyam 
o Negates Gunas 
o Nirguna Chaitanyam revealed. 
Paramatma with attributes = Jivatma. 
Jivatma minus attributes = Paramatma. 
Jiva and Paramatma not totally different. 
Saguna chaitanyam minus Gunas = Nirguna Chaitanyam = Paramatma. 
Nirguna Chaitanyam plus Gunas = Saguna Chaitanyam = Jivatma. 
Guna Visishta Chaitanyam = Jivatma. 


Guna Upahita Chaitanyam = Paramatma. 


Purva Pakshi: 


Why indirect method? 
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Siddantin: 


¢ Nirguna Chaitanyam is uncommunicable. 


Keno Upanishad : 





FT aa aarresta A aresarestfa Ar Aa Na tatra caksur qacchati na vag gacchati no manah 


na vidmo na vifanimo yvyaothartad-—anusisyat 
Anyvaodeva tad viditad atho aviditadadhAr 


ftisusruma purvesam ye nastad vyvyocaoacaksire 


The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct one about It. It 
is distinct from the known and above the unknown. We have heard it, so stated the preceptors who taught us That. 
[Chapter 1 — Verse 3] 





¢ Nirguna Chaitanyam requires container of Gunas. 


¢ In Guna container, Chaitanyam brought to us and then we are asked to remove gunas 
and drink content called Nirguna Chaitanyam. 


¢ This is called self realisation. 

e Essence of Svayam Jyoti Brahmana. 
Example : 
Guru : 

¢ Asks student to bring water. 
Student : 


¢ Brings water in glass container. 
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Guru: 


Wants water only, not container. 
Not possible to bring water without container. 
Guru drinks water without container. 


Student drinks Nirguna Chaitanyam without Upadhis of 3 Sharirams. 








Atma Sometimes referred as 


——— 











Sophadika Chaitanyam Niruphadhika Chaitanyam 

















- Tvam Pada Lakshyartha. 

- While listening to Tat Tvam Asi, 
student has to drop Gunas by 
Baga Tyaga Lakshana and take 
Nirguna Chaitanyam. 


- Guna Visishta Chaitanyam for 
Communication. 

- With Body / Mind / Intellect and 
Jagat. 

- Tvam Pada points to : 















































(Lakshyartha) 
Vachyartha Lakshyartha 
- Guna Visishta Chaitanyam - Guna Rahita Chaitanyam / 








Upahita Chaitanyam. 
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Take consciousness obtaining in the body but remove location belonging to 3 
Shariram and 3 Prapancha. 


In Aham Brahma Asmi — only Chaitanyam must be there, neither container or 
attributes of container must be retained. 


e Filtering joba called Baga Tyaga Lakshana. 
Example : 


a) Bring Banana: 

¢ Comes with skin. 

e¢ Eat only Banana (Baga Tyaga — Skin dropped). 
b) Bring Mango : 

¢ Comes with seed. 


¢ Eat only Mango (Baga Tyaga, seed dropped) 





Anuvada Vakyam Tatparya Vishayam 


O// 


185. Sutra 43 : [Topic 31 — Sutra 106] 


(The Being referred to in Sutra 42 is Brahman) because of the words ‘Lord’ etc., being 
applied to Him. “He is the controller, the Ruler, the Lord of all.” Bri. Up. IV-4-22. 
[| — Ill -— 43] 





e Atma Vichara starts in Brihadaranyaka Upanishad — 4 — 3 — 7 — Svayam Jyoti 
Brahmanam. 


e Inthe next section Chapter 4 — Section 4— same topic continues. 


- 3 Avasthas Punar Janma 
- Conclusion 4-3-7 Travel after death 
Conclusion 4-—4-—22 





Brihadaranyaka Upanishad : 


saa arcala ; asa famaaa: TNs SUeaI~. katama atmeti. yo’ yam vijmanamayah pranesu, 
satta: Jay: ; & Aart: arenit arpraqaacie, hrdy antarjyotih purusah sa samanah sann ubhau lokav 
| NARs Saas . a fe SITY cas anata anusancarati, dhyayativa lelayativa, sa hi svapno bhutva, 
$ 
 sererfer cat sarfar ott imam lokam atikramati, mrtyo rupani I! 7 Il 


Which is the self? This infinite entity (Purusa) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two 

worlds; it thinks, as it were, and shakes, as it were. Being indentified with dream, it transcends this world — the forms of 
death (ignorance etc.). [IV — Ill — 7] 578 





Brihadaranyaka Upanishad : 


@ a «aq wera area @disa = fawrar: 
TAG TONE BHEeaESsa, aaeT quit 


agent: aaentaqie:;, a a arqar waur 
wart, AY CATATGAT RAI, Wa esac: , wT 

ss Se ee ee ee 
STIPE 5 aad ara tatateutea 
aga qa aCETSATERRA : aaa fafacar aia- 
wata | Gate sarisvat “ate ea: steqstiec | 
ane 2 aq of fasta: sat a qed, fi 


$a va esa mahan aja atma yo yarn vijnanamayah pranesu; 

ya eso ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kantyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah. esa setur vidharana 

esarn lokanam asambhedaya. tam etarn vedanuvacanena brahmana vividisanti, 
yajhena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvarhsah 


prajarn na kamayante: kirh prajaya karisyamah; yesam no yam atmayam loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryarh caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi Siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarh krtakrte tapatah. II 22 II 


ssa aitearat 2at TISTATCATS ren xfer ; ae 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within the 
heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse through bad 
work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the boundary to 
keep the different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity 
consisting in a dispassionate enjoyment of sense-objects. Knowing It alone, one becomes a sage. Desiring this world (the Self) 
alone, monks renounce their homes. This is (the reason for it) ; The ancient sages, it is said, did not desire children (thinking), 
What shall we achieve through children, we who have attained this Self, this world (result). They, it is said, renounced their desire 
for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is the desire for sons is the desire for wealth, and 
that which is the desire for wealth is the desire for worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is 
never attached; unfettered — It never feels pain, and never suffers injury. (It is but proper) that the sage is never overtaken by 
these two thoughts. | did an evil act for this, | did a good act for this. He conquers both of them. Things done or not done do not 
trouble him. [IV —IV — 22] 579 








Example : 


e Like worm goes from one leaf to another leaf, drops previous leaf, Jiva travels from 
Shariram to Shariram. 


Brihadaranyaka Upanishad : 4 -— 4-22 

Conclusion : 
¢ Sarvagataha Atma, Ajaha, Sarvasya Vashi, Ishanaha, Aadipati. 
¢ Glory of Paramatma. 

Word Analysis : 


a) Atma in Chapter 4 — 3 — 7 of Brihadaranyaka Upanishad is Brahman because of glories of 
lord in mentioned in Chapter 4 — 4 — 22. 


b) Pathi — Adi — Shabdebyaha : 
¢ Aadhipati — Lord. 
¢ Adi-—Sarvasya Vasi, Ishaha, Sethur Vidaranaha. 
¢ Maintains order in creation. 

Conclusion : 


¢ Atma in Brihadaranyaka Upanishad — Chapter 4 — 3 — 7 is Paramatma only. 
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Consolidation of 3 Padas 





Se 








Spashta Brahma Linga Vakyam 








Aspashta Brahma Linga Vakhyam 











——_1——_. 





15t Pada 



































Upasana Para Jnana Para Adhikara Para 
Vakhya Vakhyam Vakhya 
2d Pada : 2”? Pada : 34 Pada: 
- 2,3,5,6 - 1,4,7 - 8,9 
3 Pada: 3'¢ Pada : 
- 45 1,2, 3, 6, 7, 














10,11, 12,13 








¢ Inallofthem Jnanam alone predominant beginning and end. 


2.4 Pada : Sutra 1 & 7 


Sarvatra prasiddhopadesat 


(That which consists of the mind ‘Manomaya’ is Brahman) because there is taught (in 
this text) (that Brahman which is) well-known (as the cause of the world) in the 
Upanishads. [I — Il —1] 
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Arbhakaukastvattadvyapadesaccha neti chet na nichayyatvadevam vyomavaccha 


If it be said that (the passage does) not (refer to Brahman) on account of the 
smallness of the abode (mentioned i.e. the heart) and also on account of the 


denotation of that (i.e. of minuteness) we say, No; because (Brahman) has thus to be 
meditated and because the case is similar to that of ether. [I — II — 7] 


3 Pada: Sutra 1 & 13 





Dyubhvadyayatanam svasabdat | 


The abode of heaven, earth, etc., (is Brahman) on account of the term, ‘own’ i.e., 
‘Self’. [Il — Il -— 1] 


Because of His being mentioned as the object of sight, He (who is to be meditated 
upon is Brahman). [I — Ill — 13] 
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